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SIKHS. 


CHAPTER I. 
HISTORY AND ORIGIN. 


Before commencing an account of the Sikhs, it is necessary to em- 
phasize the fact that ‘Sikh’ is the name given to the members of a military 
order of Hindu dissenters and puritans, and not, as is sometimes supposed, 
to any. particular race, Owing, however, to the social and political pre- 
ponderatice of the Jats throughout the Punjab, and to the fact that consider- 
ably more than two-thirds of the Sikh population belong to this tribe, the 
history of Sikhism must necessarily be prefaced by an account df the 
Jats, and of the circumstances which caused this race of peaceful culti- 
vators to be transformed into a fraternity of warriors. 


Perhaps no question connected with Indian ethnology has beef more 
frequently discussed than that of the origin of the Jats. According to some 
authorities they are Aryans, of the same stock as the Rajpits, and the 
name of their race is simply’the modern Hindi. 
for Yddu or Fddu, the title of the famous 
Kshatriya clan to which the demi-god Krishna belonged. Others maintain 
that they are Indo-Scythians, identify them with the Fat7? and Getge or 
Goths of the classical geographers, and even go so far as to assert that they 
are of the same race as the Magyars* and Gypsies of Eastern Europe. 
“It may be that the original RAjput and original Jat entered India at differ- 
ent periods in its history, but if they do represent two separate waves of 
immigration, it is at least exceedingly probable, both from their almost 
identical physique and facial character, and from the close communion which 
has always existed between them, that they belong to one and the same 
ethnic stock. It is, moreover, almost certain that the joint Jat-Réjput race 
contains not a few tribes of aboriginal descent though it is inthe main Aryo- 
Scythian.” F 


The dawn of Indian history discloses two races struggling for the soil. 
Ore was a fair-complexioned Sanskrit-speaking people of Aryan lineage, 
who entered the country from the north-west ; 
the other a dark-skinned race of lower type, 


Disputed origin of the Jats. 


The races of ancient India. 


** The strange resémbtance of the Magyars to the Jats has led many ethnologists to believe 
that the two races are identical: not only are they alike in build, physiognomy, and warlike 
habits, but they brush their beards in the same fashion, and these little customs often endure 
longer than either manners or religion itself. It may be doubted whether Sikhs, Afghdas, Persians, 
Jews, Seythiatis, and Magyars were not all originally of one stock,” —Motes-on Sikhs,—-Growther 

+ Punjab Census Report of 1881.—Densil [bbetson. | 
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the original inhabitants of the land, who were either driven by the Aryans 
into the hills, or reduced by them to servitude in the plains. 

The original home of the Aryan race is said to have been on the banks 
of the Oxus in Central Asia.* From there it migrated in two directions— 
one branch moved north-west towards Europe, 
the other south-east towards Persia and India. 
It is with the latter that we are here concerned. 

Crossing the Hindu Kash, the Aryans settled for some time in the 


valleys of Afghénistaén ; from thence they forced their way across the moun- 
tains into India, and gradually settled in the Punjéb about 2000 B.c, 


The cradle of the Aryan races. 


We know very little of their manner of life. They roamed from one 
river valley to another with their cattle, making long halts in favourable 
situations to raise the crops required for their food. They were constantly 

Early conditions of life among @t war, not only with the aboriginal tribes, 
the Aryans. | but also among themselves. At the head of 
each tribe was a chief or Médhdrdjd, but each house-father was a warrior, 
husbandman, and priest, offering up sacrifices to the gods direct, without 
the intervention of a professional priesthood. 

The earliest records of the Aryans are contained in the Védas,—a 
series of hymns composed in the Sanskrit language from the 15th to the 
toth century B. C. by the Aishés, an order of devout sages, devoted to 
religious meditation, whose utterances were supposed to be inspired. The 
early Védas must have been composed while 
the Aryan tribes were marching towards India ; 
others after their arrival on the banks of the Indus. During this advance 
the race progressed from a loose confederacy of various tribes into several 
well-knit nations, and extended its settlements from the Himalayas in the 
north to the Vindhyas in the south, and throughout the whole of the river 
systems of Upper India, as far to the east as the Séne. 

It has been explained that each head of a family conducted his own 
religious rites, but in course of time many ceremonial observances were 
added to the primitive religion, necessitating the service of a special priest- 
hood. It became the custom to call upon the R#shkts to conduct the great 

Origin of the Brahmans or ‘Sacrifices and to chant the Védie hymns. 
Aryan priests. The art of writing was at this time unknown, 
and hymns and sacrificial phrases had to be handed down by word of 
mouth, from father to son. It thus came about that certain families became 
the hereditary owners of the liturgies required at the great national festivals 
and were called upon time after time to chant the tribal battle hymns, to 


The Védas. 


*Some authorities now dispute this statement, and declare that the Aryans came from 
Central Europe. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


3 


invoke the divine aid, and to appease the divine wrath. Yhese potent pray- 
ers were called Brahmas, and those who offered them were Brahmans. 
By degrees the number of ministrants required for a great sacrifice increased. 
Besides the high priests who superintended the ceremonies, there were the 
celebrants who dressed the altars, slew the victims, and poured out liba- 
tions to the gods, while others chanted the Védic hymns and repeated the 
phrases appropriate to particular rites. In this manner there arose a special 
priesthood—a class which was entrusted with the conduct of religious offi- 
ces, while the rest of the community carried on their ordinary avocations of 
war, trade, and agriculture. 


As the Aryan colonists spread east and south, subduing the aboriginal 
faces, they were to a large extent relieved from the burden of agricultural 
labour through the compulsory employment of the conquered people. In 
this manner there grew up a class of warriors freed from the toil of hus- 
bandry, who attended the Méhardaja, and 
were always ready for battle. These kinsmen 
and companions of the kings gradually formed themselves into a separate 
class, and were referred to as Kshatriya@s, t.e., ‘those connected with the 
royal power,’ and eventually as Rdéjpdts, or ‘ those of royal descent.’ 


Origin of the warrior class. 


The incessant fighting which had formed the common lot of the Aryans 
on their march eastward from the Indus, gradually ceased as the aboriginal 
races were subdued. Members of the community who from family ties, or 

Origin of the agricultural and from personal inclination, preferred war to 
trading classes. the peaceful monotony of village-life, had to 
seek for adventure in the hills and forests of the lower Himalayas, or the 
unknown country to the south of the Vindhyas. Distant expeditions were 
chiefly undertaken by those to whom war was a profession, while others, 
more peacefully inclined, stayed at home, devoting themselves to agriculture 
and the manufacturing arts. 


Thus the Aryans and their retainers, by a process of natural selection 
gradually resolved themselves into four classes :—= 

1. The Bréhman or priestly caste* composed of the Aiéshis, their 
descendants. and disciples, to which was 
entrusted the expounding of the Védas and 
the conduct of religious ceremonies, 


The organisation into four classes. 


* The term ‘caste’ is derived from the Portuguese casta, ‘a family,’ but before the word 
came to be extensively used in European languages, it had for some time been identified with 
the Brdhmanic division of Hindu society into classes. The corresponding Sanskrit word is 
vdérna ‘colour.’ The three Aryan vdrnas or castes were of light complexion. Br&hmans 
were said to be white, Kshatriyas ruddy, and Vaisiyas yellow: .on the other hand, the 
Sédras and Dasyus or aborigines are described in the Védas as black. | 
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a. The Kshatriya,* te, Rdjpét or governing and military caste 
composed of the Méhardjas and their warrior kinsmen and ¢ompanions, 
whose duty it was to rule, fight, administer justice, and protect the com: 
munity in general. It is now represented by the Rajput and the Khatri, 


3. The Varsiya or trading and agricultural caste, which, assisted by the 
conquered aborigines, tilled the land, raised cattle, and manufactured the 
arms, implements, and household utensils, required by the Aryan common- 
wealths. It is now represented by the Banya. 


4. Besides the three Aryan castes, but immeasurably beneath them, 
there was the servile or Sidra caste, compesed of captured ahorigines 
whose lives had been spared, and of the progeny of marriages between 
Aryans of different castes and of Aryans and the women of the country, all 
of which, by the rigid exclusiveness of caste custom, came to be regarded 
as degraded. | 


It must be remembered, however, that in the early days of the Aryan 
settlements the line of separation between the three first-named classes was 
far from being sharply defined. The transfer of individuals and their famihes 
from one to the other was not an uncommon occurrence, and numerous inst: 
ances are recorded of kings and warriors terminating their careers as Aeshis 
or saintly ascetics. Moreover, in very early times, the Méhgrdjas often 
combined the offices of the priesthood with kingly power, a custom which 
in rare instances has survived to the present day. In th: same way it was 
not unusual for the more adventurous Vaisiyas to abandon agriculture, and 
join the ranks of the Kshatriyas. In course of time these occupational dis- 
tinctions developed into separate castes, and as intermarriage became first 
of all restricted, and afterwards prohibited, each caste devoted itself more 
strictly to its own hereditary employment. All, however, were recognized | 
as belonging to the twice-bornt or Aryan race, all were permitted to attend 
the great national sacrifices, and all worshipped the same gods. 


But it must not be supposed, that Brdhman supremacy was accepted 
without protest. Their claims to recognition as a distinct Levite class, of 


#Generally pronounced Chhatriya or Chhatri. The Réjpits of Oudh and the North- 
West Provinces usually call themselves Thdékdrs ; those of RAjpdtana and the Punjab Raypdts. 
The Khatris of the Punj4b, many of whom are Sikhs, profess to be a branch of the old 
Kshatriya stock which abandoned war for trade, in order to escape the wrath of Pardshu 
R4ma, an incarnation of Vishnu, and the champion of oppressed Brahmans. 

+ The twice-orn castes are the Bréhmans, the Kshatriyas, or Rajpits,and the Vaisiyas. 
The Sédras are excluded from this category. - | 
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divine origin, and possessed of supernatural powers, were rejected by the 
Kshatriyas, who insisted, with perfect truth, that many of the Aishis who had 
composed the Védas were kings and warriors rather than priests, and that 

Resistance of the Kshatriyas to 0 authority for the pretensions of the Brdh- 
the pretensions of the Brahmans. mans could be found in the Védie legends. 
There are traditions of a great struggle having taken place between the 
Brahmans and the Kshatriyas, in which the former were completely vic- 
torious. The details of this quarrel, however, are obscure, for the Brab- 
mans, as exclusive custodians of the sacred writings, took care to efface all 
reference to a struggle which, from its very existence, cast a doubt on their 
pretensions to a divine origin. It may here be noticed that many of the 
Aryan tribes rejected the theory of Brahmanical supremacy. Thus the 
earlier settlements west of the Indus never adopted the principle of caste ; 
those between the Indus and the Jumna accepted it, but in a modified form; 

The principle of caste not of it was chiefly in the tract watered by the 
universal acceptation. Jumna and the Ganges, from Delhi on the 
west to Ajudhya and Benares on the east, that the Brahmans consolidated 
their authority, and became a compact, learned, and influential body, the 
authors of Sanskrit literature, and the lawgivers, scientists, and philoso- 
phers,, of the whole of the Hindu world. 


By the 5th century B.C. the original simplicity of the Védic worship 
had been replaced by a philosophical creed, accompanied by an elaborate 
ritual. The early conception of a Supreme Being, made manifest through 
the physical forces of Nature, gave way to the mystic triad of Brahma, 
Vishnu, and Siva, the Maker, Preserver, and Destroyer, with a tendency to 

The change from Védism to Create new gods, to worship the elements in 
Bréhménism. | various personifications, and to embody the 
attributes of each member of the Hindu Trinity in numerous avatars or 
incarnations. The new religion puzzled the people without satisfying them, 
while the growing arrogance of the Brahmans caused a universal desire for 
areturn to more primitive beliefs. 


At this juncture, Sakya Mini, @ Kshatriya prince of Behar, initiated 
the great reformation which eventually developed inte a new religion. 
Universal charity, liberty, and equality, with the total rejection of caste, 
formed the fundamental principles of the new 
doctrine, and the persenal character of Bud- 
dha, the ‘Enlightened,’ as he was named by his disciples, immediately 
attracted a eonsiderable following. | 


The Buddhist reformation. 
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The growth of Buddhism was very rapid. By about 200 B.C. it had be- 
come the state religion in Hindustan. From thence it spread north into 
Nepal, and through Central Asia into China and Japan. At the same time 
Buddhist missionaries carried their faith into Ceylon, and from thence it 
was extended to Burma, Siam and Java. But though Brahmanism was 

The vitality of Brdhmanism and undoubtedly modified by Buddhism, it was 
the decline of Buddhism. never displaced. Even in the 6th century 
Buddhism had commenced to decline, and before the Mupammadan faith 
had come fairly upon the scene, it had entirely disappeared from India. 
For more than a thousand years the two religions had existed side by side, 
and modern Hinduism is undoubtedly a combination of both. 


_ About 400 B.C., the Brahmans, finding in Buddhism a religious move- 
ment which threatened their spiritual authority, designed a code which, 
besides maintaining their privileges, formed a definite authority on all points 
connected with Hindu law and ritual. This celebrated work, called the 
Code of Mé4nu, and known also as the Dkarma-Shdstras, is a compilation 

The Dharma-Sh4stras or Insti- ofthe customary law current about the 5th 
tutes of M4nu. century B.C. in the Aryan principalities on 
the banks of the Ganges and Jumna. The Brahmans claimed for it a divine 
origin, and ascribed it to Manu, the first Aryan man. In it the fourfold 
division of society is said to have been ordered by Brdhma, the Creator of 
the Universe. The Brahmans are supposed to have emanated from his 
head, the Kshatriyas from his arms, the Vaisiyas from his thighs, and the 
Sidras from his feet. The code consists of a mass of precepts, religious 
and secular, rules for the administration of justice, and special enactments 
with regard to purification and penance. It was written with a view to 
stemming the tide of Buddhist reform by stringent rules against the inter- 
mingling of castes by marriage, and by forbidding the higher castes under 
severe penalties from eating, drinking, or holding social intercourse with 
any of those ranking beneath them. 


The reaction in favour of Brahmanism began to have effect about 
200 B.C. By the 8th century A. D. the Brah- 
mans had completely re-established their 
authority. The simplicity of the Védzc faith was transformed beyond re- 
cognition. No efforts were spared to materialise religion. The gods were 
provided with wives. Caste was revived, no longer with the fourfold divi- 
sion of the Code of Ménu, but with all the complicated occupational sub-divi- 
sions which exist to the present day. In all these changes we trace the 
efforts of an astute priesthood to establish a popular religion. No section of 
the community was forgotten. The smouldering enmity of the Kshatriyas 


The Braéhman revival. 
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“was appeased by attributing a celestial origin to the ancestors of their ruling 
families. The Solar and Lunar races of Ajudhya and Mathura were flat- 
tered by the elevation of Rama and Krishna, their respective heroes, to the 
dignity of avatars, or incarnations of the divine Vishnu. Scythian invaders 
and aboriginal races were conciliated by the adoption of theirtribal divin- 
ities. Their ¢otem*,tree, and serpent worship, though utterly at variance 
with the spirit of the Védas, was affiliated to the orthodox beliefs, and their 
princes and warriors were accorded the status of Kshatriyas as an induce- 
ment to accept the principle of caste. 


Buddhism, in spite of the antagonistic nature of its doctrines, was dis- 
posed of ina similar manner; and Buddha, whose whole life and teaching 
The assimilative character of had been a protest against the formalism of 
Bréhmanism. the Brahmans, was absorbed into the 
Hindu system, and, as an incarnation of Vishnu, was allotted a place in the 
pantheon of minor gods. Thus, step by step, by diplomacy and adaptive- 
ness, the Brahmans consolidated their authority, and established a_ religion 
which, having the Védic faith of the Aryan race as its foundation, has 
absorbed and assimilated a portion of each of the religious systems which 
it has successively displaced. 


During the period embraced by the rise and fall of Buddhism, v¢s., from 
242 B.C. to 500 A. D., India was subjected to a series of foreign invasions. 
The Greeks of Bactria, expelled by hordes of Scythians, entered India in 
the second and first centuries B. C., and are said to have penetrated as far 
___ as Orissa. Meanwhile the Mediz, Xanthtt 
lavsciens aie a aa Fatu, Getz and other Scythian pace eee 
gradually working their way from the banks of the Oxus into Southern 
Afghanistan, and the pastoral highlands about Quetta, whence they forced 
their way by the Bolin Pass, through the Sulaiman Mountains, into India, 
settling in the Punjab about the beginning of the first century. It is from 
these Scythian immigrants that most of the Jat tribes are at any rate partly 
descended. 


. Starting from the banks of the Indus, which they occupied from Hazdra 
to the coast of Scinde, the Scythians spread out in a fan-like shape from 
the Salt Range in the north, tothe Aravulli Hillsand the Chambal in the 


Geographical distribution of the south, and as far to the east as the valley 
Scythian races. ofthe Jumna. They thus colonised the 


* “The ruder races of men are found divided into tribes, each of which is usually named 
after some animal, vegetable, or thing, which is an object of veneration or worship to the tribe 
This animal, vegetable, or thing, is the totem or god of the tribe. From the tribe being 
commonly named after its totem, the word is also frequently employed to signify merely the 
tribal designation.” —Chamber’s Encyclopedia, - 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


8 
Punj&b, Northern R4&jpitana, and the western half of the Gangetic Dod4b, 
and a considerable proportion of the inhabitants of these countries are 
undoubtedly of Scythian origin. 


Shortly after their arrival in India. the majority of these Scythian 
immigrants became converts to Buddhism; in course of time, however, 
RE ee ee their religion was assimilated to that of 
cestors of the Jats to Hinduism in their Aryan neighbours, and by the toth 
mre fOeeaceey ty: century they had not only accepted the 
spiritual supremacy of the Brahmans, but also, in a modified degree, the 
restrictions and distinctions of caste. 


The ancestors of the four agnicular or fire tribes of RAjptits are generally 
considered to have been Scythian warriors who assisted the Brahmans in 
their final struggles with the Buddhists, and were admitted into the ranks 
of the ‘twice-born’ as a reward fortheir services to Hinduism. Somesort 
of story being necessary to account for their origin and rank, the ready- 
witted Brahmans bestowed upon them the title of ‘ fireborn ’ to distinguish 
them from the original Rajptit races which claimed descent from the Sun 
and Moon. : 

As has before been noticed the distinction between Jats and Rajpiits 
is probably social rather than ethnic. ‘“ Those families of the Aryo-Scythian 
stock whom the tide of fortune raised to political importance, became R4j: 
pits, almost by mere virtue of their rise, and their descendants have 
retained the title with its privileges by observing the rules by which the 

The distinction between Jats and higher are distinguished from the lower 

cap clea of Beene often social castes in the Hindu scale of precedence; 

by refusing to intermarry with families of 

inferior rank ; and by rigidly abstaining from widow-marriage and refraimr 

ing from menial and degrading occupations.” Those who transgressed 

these rules fell from thetr high estate, and were reduced, some fo the grade 
of a Jat or cultivator, others to that of a Gijar or herdsman. 


One of the earliest of the Jat traditions, recorded by Tod in his 
Annals of Rdjasthan,” gives a striking example of the vicissitudes of 
Réjput families, and the origfn of their connection with the Jats. About 
550 A. D. the Scythian king of Ghazni invaded the Punj4b, and attacked | 
Mansur Rao, a Fede Rajpit who was Raja of Salbahanaor Lahore. The 
latter fled to the jungles with his heir, leaving his five other sons concealed 
in the house of a M/ahdjan.* Through the treachery of one of the R4ja’s 

Legend of the [ats regarding their Subjects, the Ghazni king was informed 
_eonnection with the Yédu Réjpits. = of the children’s hiding-place, which he 


* A Makdjan is a banker and money-lender. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


9 
surrounded witha cordon oftroops. The Afehdpan, terrifidd by threxts of 
immediate execution, gave up the youag princes, who were made to’ asaume 
the peasant’s garb, feed with Jats or husbandmen,'and marry the daughters: 
ef their father’s Jémias or cultivators. Thus it was that the’ Yddd princes 
fell from the rank of RAjpiit and. assumed the designation of Jat,* which has 
been retained ever since by their descendants. The truth: of this: legend is 
indirectly confirmed by the fact that the throwing of the discus or steel 
quoit, which, as an emblem of Vishnu, was the special weapon of 


the Yadu,t is stilla favourite pastime among many of the Jats of the 
Punjb. 


This theory of a partially RAjpat origin is further sania by the faet 
that the Jats were at one time regarded as belonging to the thirty-six: rdp- 
kilas or rayal tribes of India; and although the Rajpit and Jat races ate 
now entirely distinct,'and intermarriage between them js imposgitie, there’ 
is evidence to show that Rdjptts took Jatni wives ,as Jate as the fifth 
century, and there is no doubt that-conaections were frequently formed 
between: them, though they may not always have been dignified by the tame 
of marriage. From the earliest-times the beauty and: strength of. the Jat 

Descent.of'niany Jat ofansftom’ 2nd Guijar women won the admiration ‘of: the 
R4jpats by Jat women. Rajptt princes, who ree¢ived them into their 
gdniinas as khawdés or concubines; and it is more than: probable that many 
Jat clans are descended from the offspring-of such unions, “It is strange 
that many Jat tribes’ of this lineage concur in the game ridiculoys:story 
that their ancestress was a beautiful Jatni who, while going along: with’.a 
waterpot on her head, stopped a runaway buffalo by pressing, her fgot on 
the rope tied to its neck, and did so without spilling the water, This feat of 
strength so pleased a Rajpit chieftain who was looking on, that he imme- 


diately placed her in his sandnd, and thus.a new gdf or family sprang from 
the connexion.{” 


But though the traditions of the’ Punjab j ats in walnioee all cases refer to 
a Rajput origsn; and emigration to the Punjab from the Dekhan-.or Centtal 
India, others claim direct-descent.from the Scythian adventurers who forted 
their way into India from Ghazni andthe Nandahar valley. Thus thé 4/4, 
fler, and Bhilar Jats of the Gentral Punjab‘sometimes call themselves 
Shibgotras, because they profess to be-descerded from the Satta: or matted 
hair of Siva, in contradistinction to the Kasabgotras who are the descent 


dants of Rajputs by Jat women, or of Réjpats who have lost grade by the 
practice of Aardo or widow-marriage. 


a: = The tom It, in the: Busjéb an Rajpitina, is ‘practically ‘syn eT “witheuHivator: 
s 4. jpdts.claim Sears errr ate apa id 


h- incarnation of Vista =~ 
_ Races of the N orth-West Provinces Of Indiae=-BUiothy : 
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We know little or nothing of the ancient history of the Jats. As early 
as the 7th century the Jats of Scinde were ruled over by a Brahman dynasty, 
and by the 11th century they had spread into the Punjab proper. We first 
hear of them in the annals of the Muhammadan historians, who tell us that 

The Jats harass Mahméd’s army 10 1024 the Jats of Scinde cut up several de- 
in the Scinde desert in 1024. tachments of Mahmiid’s army as he was re- 
turning across the desert to Ghazni, after the sack of Somnath in Guzerat. 
To punish these outrages, Mahmid commenced operations against them 
in 1026. 


The principal Jat settlements were then in the tract lying between the 
Indus and the Sutlej. ‘ Finding that the Jat country was intersected by 
large rivers, Mahmiid, on reaching Mooltdn, built a number of boats armed 
with iron spikes projecting from their prows to prevent their being boarded 
by the Jats who were experts in this system of warfare. In each boat he 
placed a party of ten archers, and men armed with naptha fire-balls to burn 

Conflict between the Afghins the Jat fleet. The Jats sent their wives, child- 
and the Jats. ren, and effects to Sind-Sagar, and launched 
a flotilla of well armed vessels to meet the Ghaznians. A terrible conflict 
ensued, but the projecting spikes sank a number of the Jat boats, while 
others were set on fire. Few escaped from this scene of terror, and those 
who did, met with the more severe fate of captivity.”* Many Jat tribes 
must have been taken away as captives to Ghazni, which would account for 
the vague traditional connection with that place which is claimed by so 
many of the clans. 


The growing power of the Jats was so crippled by this disaster that we 
hear nothing more of them, or of their military exploits, until 1658, when 
they reappeared as valuable allies of Aurangzéb in the troubled times that fol. 
Conversion of the Jats of the lowed the deposition of Shah Jahan. We'can- 
ieaaod based fates = slam inthe not ascertain with any precision when the Jats 

of the Western Punjéb adopted Islam, but 
when Babar invaded India in 1 525, he found that in the Salt Range they 
had been subdued and converted by the Gakkars, and by the Awéns, Janjias_ 
and other tribes of RAjpit rank which had adopted the Muhammadan religion. 
About the same time the Jats of Scinde were driven back from the foot of 
the Sulaimdns to the banks of the Indus by the advance of the Pathan and 
Balich. 


' West of the Indus and the RAvi the Jats became Musalm4ns, and being 
- @ conquered people, of no political importance, were looked down upon by 
the vas hans, Mughals, and Moslems of RAjpit descent, who seized their 


© Cyclopedia of India=-Balfour. 
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lands, and thus drove them to seek a living as nomads, wandering with 
their herds over the grazing-grounds of the western plains of the Punjab. 

The Muhammadan Jats of the 10 this day, in Scinde and the Dodb of the 
Western Punjab. Indus and Sutlej, ‘Jat’ is the usual term.fora 
grazier or herdsman, and is applied indiscriminately to a congerie of various 
tribes, Jats proper, degraded Rajputs, and mongrels of every race, who have 
nothing in common save their Muhammadan religion, their agricultural 
occupation, and their subordinate social position. In the same way the Bali- 
chis who came into the lower frontier district as a dominant race, contemp- 
tuously included all cultivating tribes who were not Baléch, or of some 
race such as the Sayyad or Pathan, whom they had been accustomed to look 
upon as their equals, under the generic name of Jats, and the people them- 
selves have lost the very memory of their origin. The proverbs of the 
Pathans and Balichis are full of contemptuous references to the Jats or 
‘ Hindkis’ as they are perhaps more commonly called. “ The Jat is such a 
fool that only God can take care of him.” “ Get round a Pathan by coaxing; 
but heave a clod at a Hindki.” In short the Muhammadan Jat of the Indus 
Valley and the Salt Range is looked down upon as a member of an inferior © 
race, and the position he there occupies is very different from that which is 
held by his Sikh and Hindu brethren of the Central and Eastern Punjdb, 
and the Northern and Eastern portions of Rajputana. 


The Jats* of the Punjéb proper have been truly described as ‘the 
backbone of the province ” by character and physique, as well as by numbers 
and locality. They are stalwart sturdy yeomen, of great independence, in- 
dustry, and agricultural skill, and collectively form periaps the finest pea- 
santry in India.”t It is probable that many 
of their ancestors came up the Sutlej valley 
into the Central Punjab, from the country bordering on the mouth of the 
Bolan ; but the great majority derive their origin from Rdjpdtdna, which, 
about 800 years ago, was abandoned by their forefathers in favour of the 
fertile plains of the Malwa, and the latter, in fact, may now be regarded as 
the true home of the Jat Sikh. 


From the earliest times Jats have been remarkable for their rejection of 
| the monarchical principle, and their strong par- 
| tiality for self-governing commonwealths. One 
of the names by which they were known to the ancients was Arashtra, or 


The Jat Sikhs. 


The republicanism of the Jats. 


ee ee ee gp pe ene ne arg 
* In the North-West Provinces and the eastern districts of the Punj4b, Hindu Jats 

are called Jats, pronounced Jaats ; in the Central Punjab they are mostly Sikhs and are called 
Jats, pronounced Juts. This is a mere dialectic difference. Punj4bi always shortens the long 
: . Hindi, e.g., Kam which becomes Kumm.—Races of the North-West Provinces of India, — 
tote. 


+ Ethnography of the Punjéb.—Densil Lobetson, 
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ltingless; andthe village community, an institution which from ite organi- 
sation forms a typical example of the primitive agricultural commonwealth, 
has always been most flourishing in districts inhabited by Jats. 


The Jats of Rajpttana, previous to their conquest by R4jput fugitives 
from Kanouj in 1194, on the defeat of the latter by Muhammad Ghori, were 
divided into small republics which extended into the Central and Eastern 
Punjab. One of these petty commonwealths, that of Phil or Mahardj, 
survived to within recent times. It was afterwards broken up into the 
principalities of Patidla, Nabha, and Jhind, which are known to this day as 


the Phulkido States. 

Like the Mahrattas, the Jats owed their independence partly to the re- 
The rise of Jats due to Muham- ligious persecutions of the Musalm4ns which 
ot ad or freak Re drove them to revolt; partly to the internal 
dissensions of the Jatter days of the Mughal 
Empire which gave them a favourable opportunity of consolidating their 
power, and assuming a national character; and partly to religious fanati- 
cism and an undying hatred of Muhammadans stirred up by the teachings 

of Govind Singh, the last and most famous of the Sikh Guris. 


Fhe first Grd, or spiritual leader of the Sikhs, was a Khatri named 
Baba Ndnak, who was born at Talwandi near 
Lahore in 1469, and after travelling and 
preaching throughout a great portion of North-Western India, and paying 
a visit to Mecca, died at Kartarpur, near Jullundur, in 1539. He was suc- 
ceeded by nine other Girds, and the dates between which each of them 
was the recognized head of the faith, are given in the margin. “In its 
orjgin Sikhism had much in common with Bud- 


_ Origin of Sikhism. 


x. B4ba NAnak ies 1530. 
bs An pd ” *599 to 15 2 dhism. Nanak and Buddha alike revolted 
rs ya Dés a 22) res 1574 against a religion overladen with ceremonial 


1581 to 1606, | : oh : 
a re aaa Py 1546, eae tei restrictions, oe Pema coun. 
rRai .. 1645 to1661. the bigotry and arrogance.o rivileged priest- 

3. Z Her Bean 1661 to 1664. h fi ai d 5 apn BeoP = 
9. Tegh Bahadur 1664 to 167s. hood, and the tendency of hoth was to quiet. 
so. Govind Singh 1675 to1708. ism. The form, however, which each assumed, 


was largely influenced by his surroundings, Buddha lived in Behar, the 
centre of Hindu India, and among the many divinities of the Bréhmans ; 
these be rejected as false, and as he could offer no substitutes, he denied 
the existence of God. Ndanak, on the other hand, was born in the Punjdb, 
which then formed the borderland between Hinduism and Isl4m; he was 
brought up under the shadow of the monotheism of Muhammad, and, like 
the latter, taught that there was one Almighty—the Creator and Director 
of the Universe. But that God was neither Allak yor Rarméshwas, asither 
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the God of the Musalmén nor of the Hindu, but the God of ‘the -Universe, of 


all mankind, and of all religions.” 

The burden of Nanak’s teaching was that all men are alike in the 
eyes of the Almighty. He rejected the authority of the Brahmans and the 
virtue of their incantations and sacrifices, holding that salvation lay in re- 
pentance and in pure and righteous conduct, rather than in the pharisaical 
observance of a number of unintelligible rites. Like most Hindus, he 
believed in transmigration, but held that the successive stages were but 
means to purification, and that, at last, the soul, cleansed from its sin, 
returned to dwell with its Maker. ‘‘ He did not despise or attack the Hindu 
or Muhammadan teachers; he held, indeed, that they too had been sent 
from God, but he preached a higher and purer religion, embracing all ‘that 
was best in both. He declared himself a 
prophet, but he claimed neither direct ins. 
piration nor miraculous powers. Nanak prescribed no caste rules or cere- 
monial observances, and indeed condemned them as unnecessary and even 
harmful ; but he insisted on no alteration in existing institutions, and was 
content to leave the doctrine of the equality of all men in the sight of God 
to work its own conclusion in the minds of his followers, He respected 
the Hindu veneration of the cow and the Muhammadan abhorrence of the 
hog, but recommended as a higher rule than either, total abstinence from 
flesh. In short, he attacked nothing, he condemned nobody ; but he sought 
to draw men’s minds from the shadow to the substance, to glorify what was 
highest and best in the religion of each, and was content to leave to all men, 
at least for a while, the outward and visible signs to which they were tradi- 
tionally accustomed. Nothing in fact could have been more gentle or less 


aggressive than his doctrine ; nothing more unlike the teaching of his great 
successor, Govind.’’* 3 


The teaching of Nanak. 


The followers of Nanak were, in popular parlance, called Sikhs, t.e., 
‘learners,’ or ‘disciples,’ and as the creed 
spread, this appellation became the descrip- 
tive title of the whole people ; but it must be remembered that the term Sikh 
is a religious and not a racial designation, and that it belongs only to those | 
who have accepted the faith of the Akd/sa. The followers of Nédnak at 
the present time are the Ndnak-Panthis or Sajdhdris,+ who are Sekhs as 
opposed to Szaghs, the name by which the followers of Govind Singh, the 
tenth Gurz, are particularly distinguished. Ndéaak¢s Sikhs are distinguished 


Origin of the term Sikh. 


- Se ater 


ad Ethnography of the Punjab.—Densil [bbetson. 


t These Sajdhdris shave all hut the scalp lock, called 5éds or choti, whic ae 
like ordinary Hindus, They are consequently known also as Bédiwalas. neh they retain just 
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by no outward sign. They are frequently Ménna or ‘shaven,’ and unlike 
their more orthodox brethren, are permitted to smoke tobacco. 


Under Angad, the second Giérz, who was named as his successor by 
Nanak in preference to his own two sons, an intolerant and ascetic spirit 
sprang up among the adherents of the new tenets; and had it not been 
for the firmness and good sense displayed by his successor, Amr Dd4s, who 
recalled his followers to the mildness and tolerance of Nanak, Sikhism 
would probably have degenerated into an obscure ascetic order. The fourth 
Gird, Ram Das, founded Amritsar; but it was 
his successor Arjan who first gave the Sikhs 
a regular organization, and compiled inthe Ad? Granth, or Sikh scriptures, 
a rule of faith for his disciples. Arjan was in fact the Luther of the Sikh 
reformation. Like the latter, he insisted that the scriptures should be read 
to the people in the vulgar tongue, instead of in an extinct and classical 
language. Thus the Granth, which is a collection of the writings of Nanak, 
supplemented by extracts from the works of contemporary saints, is record- 
ed, not in Sanskrit like the Védas and Purdnas, but in what was then the 
colloquial dialect of. his followers. 


The Adi Granth. 


Besides giving Sikhism its bible, Arjun provided his followers with a 
Selection of Amritsar as the common rallying point in the city of Amritsar, - 
centre of Sikhism. which he made their religious centre. He also 
reduced their voluntary contributions to a systematic levy, which accustomed 
them to discipline, and paved the way for further organization. True to 
the Khatri instinct, he was a keen and successful trader, and by utilizing 
the services and money of his disciples in mercantile transactions, gradually 
accumulated considerable wealth for his sect. 


Though famous as a pious devotee, Arjin was unable to wholly abstain 
Origin of the early Muhamma- from politics, and having become a partisan of 
dan persecutions. Khisri, a son of the Emperor Jahangir, who 
was then in rebellion against his father, and in temporary possession of the 
Punjdb, the Gzrdé was summoned to Delhi, where he was imprisoned with 
a rigour which hastened if it did not actually cause his death, With the 
arrest of Arjin began that Muhammadan persecution which was so mightily 
to change the spirit of the new faith. It was in fact the turning point in 
Sikh history, and the effect of the persecution became immediately apparent. 
Arjin wasa priest and a merchant; but Har Govind his successor was a 
warrior and political leader. _He abandoned the gentle and spiritual teach- 
ing of Nanak for the use of arms and the love of adventure. He encourag- 
ed his followers to eat meat as giving them strength and daring. He sub- 
stituted zeal in the cause for saintliness of life, and added a military system 
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The development of the mili: to the civil organization which had already 
tary aspect of Sikhism. been established by Arjin. He was, how- 
ever, rather a mercenary soldier than a religious zealot, and fought for and 
against the Mughals, as the prospect of gain dictated. Nevertheless, from 
the fact that his raids and forays were nearly always directed against Mu- 
ham madans, the Gérz rapidly became popular with his down-trodden Hindu 
neighbours. All the oppressed, and many fugitives from justice, took refuge 
in the Guérd’s camp, which soon became a veritable cave of Adullam, and 
the chosen rallying point of those who loved plunder and a life of adven- 
ture. The policy of Har Govind was continued by his two successors, and 
under Tégh Bahadur the Sikhs degenerated into mere marauders and dis- 
The Sikhs degenerate intomere turbers of the public peace. Choosing for his 
bandits. haunts the wild tract between Hansi and the 
Sutlej, the G#rd is said to have formed an alliance with a Musalmén zealot 
named Adam Hafiz, and to have levied contributions from rich Hindus, 
while his confederate did the same from wealthy Muhammadans. The 
allies gave a ready asylum tocriminals, and their power increased so rapidly 
as to menace the prosperity of the country. The imperial troops were sent 
against them, and they were at last defeated and taken prisoners. The 
Hie serecwelisnaiciA wares. Muhammadan saint was banished, but Tégh 
Bahadur, as an infidel, a robber, and a rebel, 
was executed by the Mughal authorities, who cruelly persecuted those of 
his followers who resisted conversion to Islim. Before his death, Tégh 
Bahddur appointed his son his successor, and, after enjoining upon him 
the necessity and the merit of revenge, begged that an effort might be 
made to rescue his body from his enemies, Three sweepers proceeded 
to Delhi for the purpose, and at great personal risk bore off the corpse of 
their master from the midst of a fanatical Muhammadan crowd, Asa reward 
- Origin of the Mazbhi Sikhs. for their fidelity and devotion, they were se 
mediately admitted into the community of the 
Khdisa* by Gara Govind Singh, who bestowed upon them the title of 
Masbhi or ‘ faithful.’ It is from the descendants and converts of these 
Mazbhi Sikhs that our Pioneer regiments are now chiefly recruited. 


Govind Singh, the last and most famous of the Gards, was only fifteen 
years of age when his father was tortured and martyred by the Mughals, 
Under him, the fraternity which had sprung into existence asa quietes} sect 
of a purely religious nature, and had become a military society of doubtful 
character, developed into the political organization which was to rule the 
greater part of Northern India, and to furnish the British armies with their 


®* The Khkdisd, i. e., ‘the community of God’s Elect,’ 
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spoutest and most worthy opponents. For some years after his father’s exe- 
cution, the lad lived in retirement, broodiag over his personal wrongs’ atid 
the persecutions of the Musalmaén fanatics who were bathing the country 
in blood, During this period he finished his education which was far more 

The life and policy of Girt Go-- Complete than that of any of his predecessors. 
vind Singh. “It does not appear that this remarkable man, 
who, in: intelligence, capacity, and fixity of purpose, was infinitely the 
superior of all his predecessors, undertook what he considered'to be the 
mission: of his life, in the formation of the scattered Sikh people into'a for- 
midable confederacy, and the destruction of the Muhammadan: power in‘the 
Punjab, until he was well advanced in manhood ; certainly over thirty years 
of-age. Till then he devoted himself to study, and preparation for his self- 
imposed duties. At the same time, not neglecting the accomplishments 
ofa well born youth of his age, he became a keen sportsman, and skilled 
in all feats of arms. When he emerged from seclusion, he was at once 
accepted by the Sikhs as their natural and hereditary leader, and they were 
quite ready to follow him to avenge the murder of his father on their Mu- 
hammadan oppressors.”’* Before commencing his work, he desired toobtain 
the blessing of. the Hindu goddess Dévi, one of whose shrines was on a: bill 
near his home at Anandpur. After the ptactice of the necessary prelimi- 
nary austerities, numerous and long continued, the goddess appeared, de- 
manded a human sacrifice as the price of her protection, and informed him 
that the most acceptable offering would be the head of one of his sons. 
The mothers of the children naturally refused to surrender them to- such a 
fate, so Govind Singh appealed to his friends, of whom it-is recorded that 
five offered themselves as the sacrifice, and one, whose name 1s not given, 
was accepted and slain before the shrine. The-goddess was pleased with 
the offering, and the subsequent career of Govind Singh-and- his violent 
death seem to have been foreshadowed. in its bloody inauguration. 


Meanwhile the soul of the Girt was filled with a passionate longing 
for revenge. He realised, however, the necessity for a larger following, 
and, imitating the example of his Muhamma- 
dan enemies, determined to make use of re- 
ligion asia stepping stone to political power. Emerging from his retire- 
ment,-he preached the Azd/sa, the faith of the ‘ pure,’ the ‘elect,’ and the 
‘liberated? He openty attacked all distinctions of caste, and ‘insisted on 
the-equality of-all-whe would join‘him ; and resuscitating ‘the old baptismal 
rite of the Sikhs; he‘proclaimed it as: the pahél;-or ‘ gate,’ by which all 


The political aspect of Sikhism. 


* Ranjit. Singh.—Lepel. Grifin. 
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migsht enter the fraternity, while he gave to its members the panshdd. or 
- ‘Phe Sikh baptiam and commu. COMmunion asa sacrament of union ia which 
nion. the four* orders of Hindu society should eat 
from the same dish. Perceiving that great national weakness resulted from 
the disunion caused by caste, he proclaimed the social equality of all wha 
were members of the Ahdisa. The higher castes naturally murmured at 
these reforms, and many of them left him; but the lower orders rejoiced at 
Its effect in Biamotne social the new dispensation and flocked in num- 
and national freedom. bers to his standard. These he inspired with 
military ardour, with the hope of social freedom and national independence, 
and with abhorrence of the hated Muhammadan. He gave them outward 
signs of their faith in the unshorn hair, the short drawers, and the blue 
dress ; he marked the military nature of their calling by the title of Singh 
or ‘lion,’ by the wearing of steel, and by the 
initiation by sprinkling of water with a two- 
edged dagger; and he gave them a feeling of personal superiority in their 
abstinence from the unclean tobacco, ‘His religious creed was in many 
respects the same as that of Nanak. The God, the Gérd, and the Granth 
remained unchanged. But, while Nanak substituted holiness of life for vain 
ceremonies, Govind Singh demanded brave deeds and zealous devotion to 
the cause as the proof of faith; and though he retained the tolerance which 
his predecessor had extended to the Hindu gods and worship, he preached 
undying hatred against the Musalm&n persecutors of his faith. Religious 
fervour was eatirely eclipsed by military zeal, and thus, for the second time 
in history, a religion became a political power, and for the first time. in india 
a nation arose, embracing all races, all classes, and all grades of society, 
and banded them together in face of a foreign foe.” t 


The outward signs of Sikhism. 


Govind Singh’s next step was to adapt the Sikh scriptures to his own 
views. With this object he endeavoured to induce the custodians of the Adz 
Granth to permit him to make additions to the work ; but the Sodhzs, the 
Sikh priests, who had the guardianship of the sacred volume, and who were 
descendants of Giri Ram Das, refused to accept the authority of the new 
leader. They, with their great establishments, had already become the 
Brahmans of the Sikh creed, with all the unbounded spiritual pride of their 
prototypes ; and when they understood that the object of Govind Singh was 
to preach the democratic doctrine of equality in a far more liberal fashion 


than it had been promulgated by even Nanak himself, and that the lowest 
es dn a a a a a 

* The four orders of Hindu society are the Brébman or Priest; the Kshatriya or Warrior 
and Ruler ; the Vaisiya or Trader and Agriculturist ; and the Sidra or Menial. 


t The Mahrattas and Sikhs would appear to afford the only instances of really national 
movements in India. Ethnography of the Punjaéb.—Densit [bbetson. 
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classes and even outcasts were to be admitted equally with themselves to 
the higher privileges of the Az#d/sa, they rose inrevolt to agnan. They de- 
nounced Govind Singh as an impostor, and refused to allow him to add his 
heteredox teaching to the sacred volume in their charge. They told him that 
if he was a true G#ré, he should compile scriptures for hiniself, which he at 
once proceeded to do, the work being completed in 1696. 


The object of Govind in this compilation was not to overturn, or in- 
aiaGranik ee Gia esaua deed modify in any important particulars the 
Singh, commonly called the Das- doctrine bequeathed by Nanak, but to pro- 
a SRE IrAmeC GtORre: duce a work which should have on his ex- 
citable and fanatical followers the effect which he desired of launching them 
as a militant power against Islam, and recovering the Punjab for the new 
congregation of the faithful. In this he was fairly successful, and at the 
head of a continually increasing band of devoted followers, he commenced 
his life-work of propagating the Sikh faith. 


The life of Govind Singh was spent in a series of petty wars, some- 
times with the Hindu R4jpiits of the Hills, but more often with the Mu- 
hammadan governors of the Emperor. In one of these battles his two 
eldest sons were killed, and his followers reduced to forty. His mother, 
his wives, and two youngest children ‘escaped with difficulty to Sirhind 

Govind Singh’s struggles with Where the latter were cruelly buried “alive by 
the Mughal authorities. the Mughals. After this, Govind Singh was 
hard pressed by his enemies, who closely besieged him in his fort at 
Chamkaur. The last of his sons having fallen, and further resistance 
being hopeless, the Garé determined to take advantage of a dark night 
to make his escape with a handful of devoted followers. After many 
adventures, he escaped into the desert country round Bhattinda, where the 
imperial troops gave up the pursuit. From thence the dispirited fugitive 
repaired to Talwandi in Patidla, which he declared should be as sacred to 
the Sikhs as Bendres was and is to Hindus. This Sikh shrine is now 
known as the Dam Damma, or ‘breathing place of the Gérz,’ a distinction 
which is also claimed by Bhattinda. 


In 1707 Aurangzéb died, and his eldest son, Bahadur Shah, hastened 
from Kabul to secure the succession. He vanquished and overcame one of 
his brothers near Agra, and marching to the Dekhan, there defeated another, 
who soon after died of his wounds. While engaged inthe last campaign, 

Govind Singh enters the ser. Bahddur Shah summoned Govind to his camp. 
vice of the Mughals. The Gard obeyed, and was rewarded with a 
military command in the valley of the Godavery. “The Emperor probably 
thought that the Icader of the insurrectionary Jats might be usefully 
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employed in opposing rebellious Mahrattas, and Govind perhaps saw in the 
imperial service a ready way of disarming suspicion and of reorganizing his 
scattered followers.” At any rate, whatever may have been Govind Singh’s 
reasons for adopting a line of conduct which was certainly opposed to the 
tenor of his life and teaching, there is no doubt 
that he travelled at the head of his follows 
ers to the Dekhan, where he was assassinated by the sons of an Afghan 
horse-dealer whom he had slain in a fit of anger. He died in 1708 at 
Naderh, on the Goddvery, which is still known to the Sikhs as Abchalnagar, 
t.e., ‘the town of the Gérz’s departure.’ Naderh is also known as Gérd- 
wdéra, or the ‘house of the Gérz,’ and numerous religious establishments, 
and a Sikh colony, testify to its importance as one of the holiest shrines of 
the religion of the Ahd/sa. 

Govind Singh did not live to see his: ends accomplished, but he had 
roused the dormant spirit of the people. He was succeeded by his chosen 
disciple, a Batrégi* ascetic named Banda, whois said to have been a native 
of the Dekhan, After his master’s death, Banda 
returned to the Punjab, where he carried on 
a guerilla warfare against the Mughals with varying success for some years, 
He was at length driven to earth at his fort near Gurdaspur, where, in 1716, 
after a heroic resistance, he was forced to surrender to his enemies. 

A period of persecution followed, so sanguinary and so terrible, that-for 
a whole generation nothing was heard of the 
| Sikhs. A hundred Sikhs were put to death 
daily, contending among themselves for priority of martyrdom, Banda 
himself was torn in pieces by red-hot pincers after having been compelled 


Death of Govind Singh. 


His successor Banda Bairagi. 


Muhammadan persecutions. 


_ to take the life of his only son. These and other cruelties are generally 


ascribed to Muhammadan fanaticism, but it must be remembered that the 
Sikhs were mostly bandits and outlaws, and that they brought punishment 
upon themselves by their excesses and defiance of the law. So long as 
they were merely a religious body, they were left unmolested ; but when 
they began to band themselves together for political purposes, the Mughal 
authorities naturally took alarm, and commenced a series of repressive 
measures which increased in severity and eventually took the form of bitter 
teligious persecutions. | : | 
From the death of Aurangzéb in 1707, began the gradual break up of the 
Mughal Empire. Provincial governors asserted their independence, and in 


*The Beir dg¢ order is said to have been founded by a Hindu reformer named Ramanand 
Whose influence on Sikhism will be noticed in Chapter Ill. Batrdgis are worshippers of 
shou, They allow their hair to grow long, and smear their bodies with wood ashes. Their 
distinctive mark is a string of brown crinked beads with the trident of Siva painted in white 
and red on their foreheads.—-Ethnographical Handbook.—Crooke. 7 
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the général anarchy that followed, the Delhi sovereigns became meré puppets 
in thé hands of a Mahratta confederacy. In 1738 India was invaded by the 
Persians under Nadir Shah. Nédir’s*® march through the Punjab in 1736, 
tet with no opposition to speak of ; but the Sikhs who were fast reviving 
ftorn the trutal treatment their fathers had undergone under Bahddur Shah, 
kept up a system of desultory plunder, robbing both the invaders and the peo- 
ple fleeing before them. Some years later, after 
the assassination of N4dir Shah, Ahmed Shah 
Abd4li, who had succeeded him as the ruler of Afghdnistdn, invaded the 
Punjib, ahd advanced as far as Sirhind where he was défeated by the 
‘Mrghals and forced to retire across the Indus. During his retreat the Sikhs 
plundered his baggage, cut off his stragglers, and took advantage of the 
prevailing anarchy to throw up a small fort near Amritsar. Theitleadet at 
this time was one Jussa Singh, a distiller by caste, who boldly proclaimed 
the birth of anew power in the state—the KAd/sa, or army of the Sikh theo- 
craty. 

Between 1748 and 1761 the Punjab was three times invaded by Ahmad 
Shah. In 1758 the Mahrattas, assisted by the Sikhs, drove out the Afghdns 
from Lahore ; but returning ih 1761, Ahmad 
Shah totally defeated them at Panipat, after 
which he again retired to KAbul. 


For a time the Sikhs seemed to have some prospect of holding the 
Punj4b for themselves. The Mughals and their allies the Mahrattas had 
been defeated by the Afghdns, while the latter had retired once more across 
the Indus. The number and power of the Sikhs had also greatly increased. 

ey had grouped themselves into associations, called Misis, in which a 
number of robber chiefs agreed, after a some- 
| | what democratic and equal fashion, to follow 
the flag and fight under the orders of one powerful leader. This organiza- 
tion made them formidable. The several chiefs built their forts in conveni- 
ent places, and gradually overran the whole plain country of the Punjab, 
shutting up the Muhammadan governors in their strongholds at Sirhind and 

Lahore, which last city they twice seized and occupiéd for a short time. 
The years 1761-62 are memorable in the history of the Sikhs. Hardly 
had Ahmad Shah turned his face homeward, than the latter, collectivg in 
_ great numbers, attacked the troops he had left in garrison at Sirhind. The 
Afghans were hard pressed, and the capture of 
pores the place seemed certain, when Ahmad Shah, 
sean Ss Spc tcl aman Spt ote dre Gu Ait on 


dahar and Herat, he invaded India, sacked Delhi 
returning home laden with untold spoil.”—Races of Aighfalstdne: Belles nave ne 38 


The invasion of Nad& Shah. 


The invasions of Ahmad Shah. 


The Sikh confederacies or Misis. 


The Sikh insurrection of 1461, 
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by a- series of rapid marches, returned to their assistance, and totally defeat- 
ed his enemies. Some 20,000 Sikhs were killed and captured, among: the 
latter being Ala Singh, the chief of Patidla. Ahmad Shah, who was a man 
of great sagacity, thinking it would be wise to conciliate ais opponents after 
haven giving them so signala proof of his power, embraced his prisoner and 
bestowed on him a dress of honowr and the title of R4jé. This unwonted 
digmity aroused against Ala Singh the jealousy and anger of all the other 
chiefs, who declared that he had betrayed them, and that it was disgraceful 
for a Sikh to accept an honour conferred by a Muhammadan, a foreigner, 
amd an-enemy. Matters, however, wete at length smoothed over, but Ala 
Sin gh was called upon to prove by his deeds that he was a true Sikh, and 
wo servant of the Afghan. 

The Sikhs wete not cast down by their defeat, and no sooner had Ah- 
mad Shah returned to Kabul than the confederacies, both north and south 
of the Sutlej, for once laid aside their feuds and jealousies, and united for . 
_ Capture of Sirhind bythe Sikhs mother great effort against Sirhind,* a city 
in 1763. which to them was peculiarly obnoxious, being 
the place where Govind Singh's children had been so cruelly martyred, Zin 
Khan, the Afghan governor, came out of the town to meet them, but was 
defeated and killed, and his troops utterly routed. The Sikhs immediately 
todk possession of the city, which they plundered and destroyed in revenge 
for the sufferings inflicted on the family of their Géré. 

“Thus the Sikhs, both by their defeat and their victory, acquired a 
status which they did not before possess, and had they known how to put 
aside private jealousies and unite habitually as they had done for the con- 
quest of Sirhind, they would have become as formidable in Northern India 
as the Mahrattas in the south and west. But the democratic nature of the 
Sikh faith, responding to the natural sentiments of the people, resisted all 
attempts at dictation by a central authority, until Mahdrdja Ranjit Singh 
broke down all opposition, and reduced rivals and enemies to a common 
obedience.” The history of the Sikhs from the middle of the 18th to the 
béginiing of the roth century is a record of struggles for pre-eminence 
among the chiefs of the different 4/75/s or confederacies, who fought against 

_ The tribal quarrels of the Sikh ach other more often than against their com- 

itdars. mon enemies the Muhammadans. Even with. 
in the borders of each M757 itself, the Sivdars were always quarrellihg, and 
first one chief and then another took the lead. This was due, no doubt, to 
wa, he ere etree thant chet sere ee marr of acid 
to throw two bricks taken from its walls into the Sutlej or the Jumna, otherwise their bathice 


in the holy river would not profit them. This is still an invariable practice wit . 
: travel through the town on foot.”—-Ranjit Singh. —Lesel Griffin. : with the Sikhs who 
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the constitution of Sikhism, under which no such thing as vassalage or feudal 
superiority was acknowledged. The principle of the creed was fraternity, 
and it was the boast of the Sikhs that they were communities of independ- 
ent soldiers. While the AAd/sa was still in its infancy, this idea of inde- 
pendence represented a state of things not far removed from the truth ; 

Causes which led to the rise of Dut asthe more important chiefships gradually 
the great Sikh chieftains. increased in power, their smaller neighbours 
were compelled, either for security against others, or to avoid absorption 
altogether, to place themselves under the protection of some leader able to 
defend them, rendering service in the field in return, ‘“‘ All that a Sikh chief 
asked from a follower in those days was a horse, a sword, and a matchlock. 
All that a follower sought was protection, and permission to plunder in the 
name of God and the Gurd, and under the banner of his chief or Sirdar.” 
All the great Sikh families owe their origin to the power of the sword. To 
attract followers by his power and success was the main desire of every 
Sikh chieftain. Who they were and what were their antecedents, were 
matters of no consequence, if only they could fight and ride. In those days 
every village became a fort. A neighbour, as with the Jews and Pathdans, 

Condition of society among the WS Synonymous with an enemy, and cultiva- 
Silh States. tors ploughed their fields with matchlocks by 
their side. No man could consider his land, his horse, or his wife, secure, 
unless he was strong enough to defend them ; for although the Sikh leaders. 
were best pleased with the spoil of Muhammadans or the capture of an Im- 
perial convoy, they were really more robbers than patriots, and plundered 
all with the frankest impartiality. ‘Yet, while the Sikhs were undoubted 
robbers, and though cattle-lifting was as honourable a profession amongst 
them, as it was on the Scottish Border a few hundred years ago, their en- 
thusiasm fort their faith, coupled with their hatred for Musalmdns who had 
so long trampled them under foot, gave them a certain dignity, and to their 
objects and expeditions an almost national interest.’’* 


Lahore was held by three Sikh chiefs, when, in 1797 and the following 
years, Zam4n Shah, grandson of Ahmad, brought an army from Kabul, with 
a view to recovering the Punjab, only to be 
recalled on each occasion by troubles nearer 
home. He secured Lahore without opposition, and on leaving in 1798, 
made over the city to a young noble who had attracted his attention and 
rendered him valuable service. This was Ranjit Singh, the son of a Sikh 
Sirdar who had risen to considerable power towards the end of the 18th 
century. Ranjit was a man of strong will and immense energy ; of no edu- 


Invasion of Zamén Shah, 1797. 


* Ranjit Siogh.—Lepel Grifin. 
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cation but of great acuteness in acquiring knowledge that would be of practical 


usetohim. He soon united all the separate confederacies of Sikhs under his 


shirdja Ranjit Singh. : ; 
Hiserof Moharde cane sing ity over all the Sikhs of the Punj4b. In 1808 


his endeavours to include within his jurisdiction the Sikh principalities south 


of the Sutlej, forced the chiefs of these states to place themselves under. 


British protection. Foiled in this direction, Ranjit Singh strengthened his 
authority in the Punjab proper, and steadily extended his dominions in the 
west. In 1809 he obtained possession of K4ngra which the Nepalese were 
then besieging. In 1813 he acquired the fort at Attock on the Indus ; and 
in the same yeur obtained from Shah Shdja, the fugitive Amir of Kabul, 
what he coveted as_ much as territory—the celebrated Koh-i Nar diamond, 
which Nadir Shah had carried off as loot from 
Delhi, In 1818, after some failures in previous 
years, he captured the fortress of Mooltén. Kashmir, which had successfully 
opposed him on several occasions, was annexed soon afterwards, also the 
southern portion of the country that lay ketween the Indus and the hills. 
The Peshéwar valley was not added until some years later. The Trans- 
Indus districts, however, were left very much to themselves, and only re- 
ceived a visit when revenue had to be collected. 


The Sikh conquests. 


The Sikh army was generally known as the Dal Khdlsa, or ‘ Army of 
God.’ It consisted for the most part of cavalry, who found their own horses, 
and received a double share of prize-money. 
Each chief, in proportion to his means, fur- 
nished horses and arms to his retainers, who were called Bargers ; and 
as the first tribute exacted froma conquered district was invariably horses, 
the infantry soldier was, after a successful campaign, generally transformed 
intoa trooper. The infantry, previous to the formation of a regular army 
by Ranjit Singh, was considered an inferior service, and the only portion 
which enjoyed any consideration was that com: 
posed of Akdiis, or ‘immortals,’ a band of re- 
ligious enthusiasts and warriors, who dressed in blue, and wore knife-edged 
quoits round their turbans, partly for show, and partly for use as missiles. 
These military,devotees, excited by opium and ganja, were generally the 
first to eater a breach; but though they often rendered excellent service, 
their temper was lawless and uncertain, and in times of peace they enjoyed 
almost boundless license. 

‘The series of brilliant victories won by Lord Lake over the Mahrattas, 
impressed the Sikhs with the value of disciplined troops. In 1805 Ranjit 


The Sikh Army. 


The Akdlis. 
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Singh is said to have paid a secret visit to the British camp, and in 1899 
he witnessed in the streets of Lahore the repulse of a fanatical band of 

Akdiss by the native infantry escort of the 
Ranh Sine. aregulararmyby British envoy. This incident is said to have 

decided him to raise regulartroops. By 1812 
he had formed several battalions, drilled chiefly by men who had resigned 
or deserted from the East India Company’s service. The majority of his 
troops were Sikhs, but there were several corps of Hindusténis and Gir- 
khas, and the artillery was chiefly composed of Muhammadans. The trans- 
formation of the feudal levies of the Ad/sa into regular disciplined troops 
was not effected without difficulty. The Sikhs disliked the rigidity and 
precision of the infantry drill, and it was only by offers of liberal pay, and 
by himself taking part in their manoeuvres, that Ranjit Singh {induced his 
subjects to submit to the European system of discipline. In spite of much 
opposition from the older Szrdars, the infantry gradually became the corps 
@’ elite, and before the Maharaja’s death had come to be regarded as the 
true array of the Khalsa. 


During the Maharaja's reign, enlistment in the regular army, or AAés 
fauj, was entirely voluntary ; but there was never any difficulty in obtain- 
ing recruits, the infantry, especially, being composed of the handsomest and 
strongest young men. Under their trained instructors the KAd/sa batta- 

lions became a formidable body of troops, well 
avira eae of service in the disciplined and steady, though perhaps rather 

slow in manceuvring. Their endurance, how- 
ever, was remarkable, and it was not unusual for whole regiments to make 
go mile marches often for days ata time. The cavalry was constituted in 
much the same manner as in the early days of the KAd/sa “when clouds of 
irregular horsemen hung on the skirts of the Afghan armies, afraid to venture 
an attack, but cutting off convoys and endangering the communications of 


the enemy.” 


Following the example of Scindia and Holkar, Ranjit Singh, while 
gradually raising his army, received into his service several French and 
Italian officers, who organized his troops and greatly improved his artillery. 
They were not, however, entrusted with commands in the field, as these 

were generally reserved for the Sikh Sirdars, 
ban eeoyment of French and lax Of all the generals of the Méhardja, Diwén 

Mokhan Chand, a Khatri, was perhaps the 
ablest. Another leader of the same class, named Diwaén Chand, earned 
considerable distinction as the conqueror of Kashmir and Mooltéin. The 
Murat of the A/dé/sa was Hari Singh, a leader of infinite dash and gallantry, 
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who died at Jamrid in 1836. Hisson, Jow4hir Singh, who inherited all his 
father’s valour, led the splendid charge of irregular cavalry against the 


British at Chillianwala, which. so nearly turned that doubtful battle into a 
defeat. 


Ranjit Singh died in 1839, and was succeeded by Kharrak Singh, his 
eldest son, a weak and incapable prince, under whose rule the history of 
the Punjab became a record of intrigues and deeds of violence. The reigns of 
Kharrak Singh and his son, Nao Nihal Singh, 
were short and uneventful. ‘The former died 
by the hand of an assassin, the latter by the fall of a beam from a gateway. 
They were succeeded by tworeputed sons of Ranjit—Sher Singh, who was 
murdered, and Dalip Singh, an infant, who was placed on the masnad through 
a palace intrigue. 


The successors of Ranjit Singh. 


Ranjit Singh had left an army of g2,000 infantry, 32,000 cavalry, and 
nearly 400 guns. It was a force which his feeble successors were totally 
unable to control. When one after another of those nominally in power had 
been assassinated, and the treasury plundered, the army, unpaid and un- 
manageable, demanded to be led into British territory. “It was,” in fact, 
“no Jonger the willing instrument of an arbitrary government, but looked 

Usurpation of power by the Upori itself and was regarded by others as the 
Sikh army. representative body of the Sikh people. ‘The 
soldiers were sensible of the advantages of systematic union, and were proud 
of their armed array as the visible body of Govind Singh’s commonwealth,” 
As a general rule the troops were obedient to their appointed officers, but 
the concerted action of each regiment and brigade was invariably regu- 
lated by a panchdyat of five representatives, 
chosen from each battalion in consideration 
of their character as Sikhs, or from their particular influence in their vil- 
lages. In the crude form of representation thus achieved, the Sikh people 
were enabled to interfere with effect, and some degree of consistency, in 
the nomination and removal of their rulers. But these large assemblies 
sometimes added military license to the barbarous ignorance of uneducated 
cultivators, Their resolutions were often unstable or unwise, and the re- 
presentatives of different brigades were not 
unfrequently bribed and cajoled by unscrupu- 
lous and ambitious ministers striving to acquire a preponderance of politi 
cal power. : 

The authority of the army gradually increased. In 1845, the Prime 
Minister Jowahir Singh was executed by 
order of the regimental panchdyats, and the 


The regimental panchayats. 


Their ignorance and venality. 


The tr : 
Sirdars, eachery of the Sikh 
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territorial chiefs, thoroughly alarmed, ‘decided ‘that the-orly way in-which 
they could preserve their own authority was to remove the army’by induc- 
ing it to engage ina war with the English which would probably result in 
its defeat and dispersion, 

The history of the waris too-well known to-need recapitulation. The 
battles of! Midki, Firézshahr, and Aliw4l were followed by the rout éf the 
‘Sikh army-at Sobrd4on, when they were driven 
‘back into the Sutlej with great loss, and the 
Britisharmy advanced'to Lahore. Onthegth March 1846, a treaty was con- 
cluded with the Sikh Darbar, :acting on behalf of the young Méharaja Dalip 
Singh. By this treaty, the Jullundurand Kangra districts-were ceded tothe 
‘British, The.latter further-:demanded a money payment of £1,500,000; ‘but 
the hill country between the Beas and the Indus, including ‘Kashmir :and 
Hazara, was eventually accepted in lieu. The services of Guldb Singh, 
RAja of Jummoo, in procuring the restoration of friendly relations between 
the Sikhs and the British, were rewarded by the sale to him of Kashmir for 
75 lakhs of rupees. At the urgent request of the Dardar, a British force 
was left.at Lahore for the protection of the MAharaja and the maintenance 
of his authority. To restore order, and introduce a settled administration, 
a British Resident was also appointed, who was to guide and control the 
Council of Regency. 

Peace was not long preserved. Early in 1848 the Governor of Mooltén, 
’ Diwdn Miulr4j, applied.for permission to resign. Two British officers were 
sent by the Resident to relieve him, but they were treacherously murdered, 
their escort going over to the enemy. “Mean- 
while Herbert Edwardes, then in charge of the 
Dérajat, hearing of the attack on his comrades, hastily collected:some levies, 
and rapidly advanced to,their assistance. He arrived too late, but at once 
attacked, Mooltan,.which proved, however, to be far too strong to be captured 
by a force of irregulars. Inaction caused the movement to spread, the field 
of operations widened, and before the end of the year the greater portion of 
the Punj4b was in a state of insurrection, and the Kid/sa army engaged in 
hostilities with the British. Moolt4n was taken after a lengthy siege, The 
hard fought battle of Chillianwala on the 13th January 1849, left the ‘Sikhs 
as undaunted as;they had been.in the previous campaign after the twaidays’ 
fighting. at Firézshahr ; ;,and,it:needed the. crushing defeat of Gujrat 1 in 1849, 
like that of Sobraon in 1846, to bring the war to a conclusion. 

On the termination of the Sutlej campaign, the Government of Iridia, 
impresséd ‘by the stubborn valour ‘displayedby the Sikhs, determined to 
painting of Sikh. saps fer.the utilize for the trative:army the splendid fight- 

vice, ‘ing material which the conquest of the Punjab 


The Sutlej. campaign. 


“Bhe second Sikh war, 
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had placed, at_thair. disposal.. In, 1846 orders were issued for the.formation of 
two Sikh battalions at Ferozepgre.and. Ludhiana respectively, and ten years 
later another regiment. was raised, for. service among the: Sonthaéls, which 
soon became famous as ‘ Rattray’s Sikhs.’* Besides these special corps, the 
commandants of regular regiments were directed to enlist 200 Sikhs ‘per 
the introduction of strangers, and through the lax state of discipline which 
then prevailed, the order was only partially carried out. In 1849 the policy 
of giving military employment to the Sikhs was extended yet further by, the 
formation.of the,Corps of Guides,and a brigade of all arms, for palice and 
genera] purposes on the border, both of which, were largely composed of the 
former soldiers.of the Khd/sa, and formed the nucleus of the Punjab‘ Fron- 
tier Force.. | 


The: annexatian/of: the: Punjab, waa followed:by: asettlement of:the land- 
tax: at aw assesement-very: much lower: than that whioh had been. levied iby 
the Sikbs:. Roads and: canal&:weve laid out, and.a.simple but equitable: code 
of civil andricrimina) procedure: establiahed,, thoroughly suited: to the temper 

Fhe loyalty of: the Punj4b seeur- of the peoplé: THe security.to liferand:: pro- 
ef byan.able system. of adminis penty enjoyediunder the: new-government aad 
the enormous personal influeace af euch able 
officials as :the two:Lawrences; Nicholson; and- Herbert Edaardes, was fdlbiin 
the furthast .cornen:of the preminge;: andicaysed the. Punjdb. to remain qyiet 
and layabaiten-onl yeight-years’ experience of English rule, while the people 
of the Nosth» West Provinces, who. had. been. British subjects;far, upwandaaf 
half a century, revolted almost to, a.man.. 


The story of the Mutiny is too well Known to need more than a passe 
ing notice. After the escape of the Meerut mutineers to Delhi, where they 
placed themselves under the nominal authority of’ the titular Mughal Em- 
peren, the rebellion. was givea a rallying point; and’ identiffed' with the res- 
toration.of: the: Mukammadan power; In the 
North«West Provinces. and Oudh, the revolt 
spread like: wild-fire. ‘Fherpeople:sxmpathised with, and in mast ingtances 
supported the insurgents; while the British troops serving in this district 
were too:fewto.do-much. more than. held theirowan, and: protect the women 
andichildcen-entrusted to-theincare, . Inthe: Punjab our position was equally 
piecarious,. but:certain, cipeumstaaces:nendered-it:rather.more: hopeful In 
the finst place: thes administrahien: of tle prevince: was. in: the: hands.. of 


The Mutiny. 


® These-tites battuliongeare- now knowmas-the 14th, 15th; and 45th Sikis; 
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conspicuously able men, who, knowing the dangerous condition of the native © 


army, forestalled the revolt of the sepoys by 
a timely and general disarmament. Owing to 
the recent annexation of the Punjab, the British garrison was larger there 
than it was elsewhere, and, from their being scattered over a large area, the 
native troops were unable to act in concert; the latter, moreover, were in 
the midst of a hostile population which regarded them with indifference and 
suspicion—an indifference which was converted into absolute hatred when 
it became known that the avowed object of the Hindustani sepoys was to 
restore the dominion of the hated Mughals. The spirit of the A4dé/sa, which 
had been humbled by the defeats on the Sut- 
lej, was aroused at the thought of a combat 
between Sikhism and Isl4m. Delhi, the centre of the Sepoy Mutiny, was 
associated in their minds with the memory of bitter persecutions and the 
torture and martyrdom of their Gérés ; thus when urgent demands for troops 
caused Lawrence to raise local levies, the Sikhs flocked in numbers to our 
standards, and identified themselves with the British cause with a loyalty 
which never wavered. While the newly-raised regiments and the corps of 
the Frontier Force were earning fame and distinction before Delhi, their 
comrades of the r4th and 45th Sikhs were rendering splendid service in 
Oudh and the North-West Provinces. The former, besides saving the fort 

The services of the Sikhs in at Allahabad from falling into the hands of the 
the Mutiny. rebels, took a distinguished part in Havelock’s 
advance on Lucknow, and in the subsequent defence of the Residency. The 
latter, rejecting the numerous efforts made to seduce them from their alle- 
giance, took a prominent share in the suppression of the Mutiny in Behar, 
and gained special distinction by the gallantry of a small detachment in de- 
fending a house at Arrah against the Dinapore mutineers. 


The reorganization of the Bengal Army which followed the Mutiny, led 
to a complete change in its class constitution. The Hindustdnis of the regi- 
ments which had either revolted or been disbanded, were replaced by the 

Reorganization of the Bengal Sikhs, Dogras, Punjabis, and Pathans, of the 

rmy. levies raised by Lord Lawrence, and the his- 
tory of India during the last forty years bears ample testimony to the mili- 
tary qualities of these races. It would be difficult indeed to select a more 
striking example of military constancy and devotion than that given by the 
heroic band of-Sikhs who defended Saraghiri. True to the martial instincts 
of their faith, they died to a man at their posts, covering themselves with 
glory, and giving imperishable renown to the grand regiment to which it 
was their privilege to belong. 


The disarmament of the sepoys. 


The Sikh revival. 
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CHAPTER II. 
CLASSIFICATION AND GEOGRAPHICAL DISTRIBUTION. 


The Sikh recruiting-ground extends from the Indus on the west to the> 
Jumna in the east, and from the Bikaneer desert in the south to the lower 
ranges of the Himalayas in the north. It thus includes the whole of the Pun- 

The limits of the Sikh recruit- Jab plains, except the country lying between 
ing ground, the hills and the Indus, Bahawalpur, and those 
districts bordering on Réjpiténa and the Jumna which before the Mutiny 
were known as the Delhi Territories. This vast tract is generally divided 
for purposes of recruiting into two areas, called the Manjha and the Malwa 
tespectively, details of which will be found in Chapter V. 


The Manjha, strictly speaking, is the name given to the southern por- 
tion of the Bari Doab, or country lying between the Beds and the Ravi in ~ 
the neighbourhood of Lahore and Amritsar. But by a convenient enlarge- 
ment of the term it may now be held that a Manjha Sikh isa Sikh recruited 
from any of the districts north of the Sutlej.* The M4lwa, on the other 
hand, is the country immediately south of the river, which stretches towards 
Rajpit4na and the Jumna. It must not be confused with the Malwa of the 

The difference between a Mg]. Dekhan,—a rich country north of the Nerbud- 
waand a Ménjha Sikh, da, the centre of which is Indore. The an- 
cestors of the Mdlwa Jats were mostly Hindu peasants, who, about the 
middle of the 16th century, emigrated from Jeysalmeer and settled in the 
Central Punjab as peaceful subjects of the Muhammadan Emperors. The 
term Malwa, however, is now used in a far more extended sense, and it may 
be accepted as a rough rule, that a Malwa Sikh is any Sikh belonging toa 
district lying to the south of the Sutlej, Though essentially of the same 
race, the two classes are distinguished from one another by certain well- 
known distinctions of speech and dress, and a slight but mutual antipathy, 


As regards military qualities, it is doubtful whether there is anything to 
choose between the two. ‘’The Manjha Sikh is as a rule brighter, smart- 
er, quicker, and more refined than the Malwai, while the latter on the other 
hand is more stubborn, works quite as conscientiously but less cheerfully, 


eee 


* It may be mentioned, however, that the Sikhs of the country between the Beds and the 
Sutlej, i.e, Kapurthala, Jullundur, and Hoshiarpur, are generally called Dodéba Sikhs. Their 
lands are fertile, and they asa rule prefer agriculture to soldiering. This, coupled with :he 
fact that their Sikhism is rather lax, renders them, in the opinion of some commanding officers, 
Somewhat inferior as soldiers to the men of the Malwa and the Maajha. 
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and from his very stolidity and obtuseness is equally staunch, while nowise 
‘nferior in either courage or discipline.” 

Sikhism, like Isldm, being a religion open to all classes, includes 
amongst its adherents members of many races and castes, Of these by far 
the most important’ and numerous are the Jats; but no account: of the 

The .raceethat. embrace Sikh- Sikhs would be complete without some notice 
ism. of. the Brahmans, Rajputs, Khatris, Aréras 
Labanas, Mahtons, Sainis, Kambohs, Kalals, Tarkhans, Nais, Chhimbas, 
Jhinwars, Rdmdasias, and Mazbhis, all of whom are represented in the 
great military brotherhood of the A’d/sa. 

JAT SIKHS.. 


The Jat Sikhs are divided into numerous clans,.of which the: fqQwowing 
are the: most important :-— 


Bhular.. Bat or Bath. GharéwAl., Khang. S4nsb 

Mée. Chahil or Chahal. | Gil. Khosas _| Sidhu, 

Hie or Paréwal.. | Chaman. Goréya,. Pannun.. Sindhu or: Saadha.. 
Aulak. Chima. Hinjra. Randh4wa. | Tarér. 

Bains. Déo. Hiundal. Sahi. Varaich or Chung. 
Bajwa or Bajjv. ror Nai or Dhéri- | Uthwal. Sahéti. Virk, 

Bal: Dk&illon.. Khaire, Sohal. 


The. total Jat population according to the last census was over four 
millions, of, which a little over a million were Sikhs. For a complete list of 
all: Jat clans, Part IL of the Punjab Census Report of 1892 may be consulted. 

In the following notes, the number placed before the name of each clan 
+g, the: index. by which. its approximate. geagraphical distribution. may he 
traced: oni the map. 

1, Bhulae; Mén, and Hér—These three Jat. teibes disclaim a Rajpat 
origin.and say they are as? or ‘true’ Jats sprung fram the Jatke ar mabted 
hair of Siva. Claiming a. common descent, they, do not intermarry, The 
tribal. divinity. or Fathera of. the Bhular is an ancestor named. Yar Pir 
Bhurawala,; who:earned.the distinction by turning a blanket. into.a sheep. 
Members: of: this:clan: will: not wear, sit, or sleep on. a. striped. blanket. 
The Bhular-are found mostly in the Lahore and Ferozepore. districts, hut 
the: du. and Hér are widely distributed. The popular fable..regarding 
their origin is that Siva was married to Parbatti, the daugliter of Raja 
Dashpat. The-latter took a-dislilee. to: his:sonrinslaay, and declined to insite 
him to his daréar. Parbatti was so incensed at the slight put upon her 
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husband ‘that:she'threw herself intoa‘furnace-andwas consumetl. ' On‘hear- 
ing of this-calamity, Siva’s' feelings got:the-better-of him. He unravelled 
his Fatia-or coil of matted hair and-with it smote'the ground. From this 
contact:sprang the ancestor of the Bhular. ‘He'then tore open his breast 
amd a child came-forth from whom the 4/én are descended. Finally from 
his-navel,-which‘he-proceeded to-claw open, was produced a child of -very 
diminutive stature who was the progenitor-of the Hér. Frum ‘his small size 
the Puréwdél-or Hér have come to be known as equal,to one-half only of the 
tribes of Man and Biular which together number about 45,000 Sikhs. The 
A4dn,clan is famous throughout the.Punjab for valour and fidelity. 


2. The Auéak claim descent from-the salar.cace.of Rajputs and say 
their. ancestor was-one Aulak, who lived in the Manjha. The Ax/aé are 
related to.the Se#4u, Sohal, and Déo tribes with.which they.do not inter- 
marry. ‘They are found chiefly in Amritsar.and muster about 10,000 Sikhs. 

‘3. The BSaims are fqund.chiefly:in Hoshiarpur and Jullundur, They 
say :they were originally Fanjua .Rajptts and that their ancestor came into 
Eastern Dodab in the time of Firégshah. They maintain, the tradition of 
their Rajput origin by not practising kavewa or widow-marriage, and by 
wearing the jandéo, or sacred thread,-at weddings. They enlist freely and 
make excellent soldiers. 

4. The Bajwa or Bajjzu Jats are mostly settled in Sialké6t. “They 
claim to have been originally Solar* R4jputs, and relate that their ancestor, 
Raja Shalip, was driven out of Mooltda in the time of Sikandar Lodi. 
Shalip had two sons,—Kals and Les. Kadls, who was also known as Bajwa, 
escaped in the guise of a falconer and married into a Jat tribe. The Raj- 
puts disowned the family, who then sank to the social level of their mater- 
nal relatives. The name of the tribe is derived from Bay, -a- corruption -of 
Baz, ‘a hawk,’ in allusion to the disguise adopted ‘by their-ancestor. “Ihe 
Bagwa ypractice 'F¥andian (see ‘Chapter III) aoe ate said to iatermarry 
amongst themselves. 

5. The-Bal.are. probably. descended from the Bal Rajputs of the Malwa, 
They -are related:to the Sethu tribe with-which.they do not intermarry. 
The #al ‘have :a hereditary feud with the -D4s/lon with whom they will 
néither-eat, ‘drink, mor intermarry. They.are found chiefly.in the. Mdnjha 
and Dodba districts. 

.6. The Bdé..or ,Bdth.—This clan .claims as its ancestor a Sdévrajbansi 
Réjpiit named Sain, P4l,,.who emigrated from the Md4lwa .district about 800 
yAats:.ago aad-settled in;Lahore;and Amritsar. Sain Pal is said to have 
hada sans, wiho.each became founders of separate septs. 


a a ee BT ee 
© stthjani tenlaimitorbe dascented. cither: from the.sun,.ar.the moon, or wks omn Ags, i:¢., fire. 
They are thus classified as Solar, Lunar, or Agnicular R&jpsts. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


32 

7. The Chahal or Chahil form alarge clan of about 30,000 Sikhs, 
which is most numerous in Patiala, but is found also in Umballa, Ludhiana 
Amritsar, Sialk6t and Gurdaspur. The tribal tradition is thata S drajbans¢ 
R4jpét named Agarsén had four sons,—Chahil, China, Chima and Sahi,—and. 
that the four Jat tribes bearing those names are their descendants. The 
Chahil probably emigrated into the Malwa district from Northern Rajpitana 
about the time of the Emperor Akbar. | 


8. The Chaman tribe claims to be descended from R4jptits of the 
Lunar race. They are found chiefly in Sialkét, and have some very curious 
marriage customs entirely different to those of other Jats. “ After tying 
a thread round the bridegroom’s wrist, a square is drawn in a corner of the 
house, in which is placed an idol of grass which they worship. On a Mon- 
day, six or seven days before the marriage, cakes are distributed, seven to 
each married man, and four to each bachelor. Seven pitchers are filled with 
water, and coloured cloths tied over the mouths of the party. ‘The water 
is then poured over the head of a goat, and when he shakes himself they 
imagine that their ancestors are pleased.” 


g. The Chima is one of the largest and most powerful Jat tribes of 
the Punjdb, but comparatively few are Sikhs. They claim to be descended 
from agnicular or ‘fireborn’ Rajpdts through their ancestor Chima, who 
was a Chauhdn related to the Hindu RAajas of Delhi. ‘They are most 
numerous in Sialkét and Gujranwala. They intermarry with all other Jat 
tribes, and employ ¥égis instead of Brahmans as their household priests. 
The clan has the reputation of being rather quarrelsome with its neighbours, 
There is a branch of the Chima knownas Magara. TheC id clan iS quite 
distinct from, though often confused with, the Chima. It is found in the 
Amritsar, Lahore, Gurdaspur, and Sialkét districts. 


10. The Déo clan claims a very ancient origin, but there are grounds 
for believing that like the Bhular, Mdn, and Her, they are of asl or ion 
‘RAjpat origin, Their Fathera or ancestor worship is carried out with 
peculiar rites. The shrines are always close to a pool or rank oud as the 
men come out of the water their foreheads are marked by a Brenan with 
a drop of blood taken from a goat’sear, The Déos are found chiefly in the 
Sialkét district. 

i1. The Dhaliwal, Dhantwal, or Dhariwal clan claims to be con- 
nected with the BAdtt7 RAjpits. It is found chiefly in Ludhiana, Feroze- 
pore, and Patidla, but the non-Sikh portion of the clan extends into the 
Delhi Territories, RAjpdtana, and the Jumna Valley. The pane of Dhdélpur | 
is a Dhaliwal Jat. The tribe has a curious tradition, which is shared by 
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many other clans of Jats and Gijars, that a daughter of one ot their 
headmen was married to the Emperor Akbar under the following 
romantic circumstances, One day a Jatni damsel was standing near the 

village well with two ghurrahs of water on her head, when a young 

buffalo, that had escaped from its owner, rushed passed her, trailing a 

cord attached to its neck. By simply placing her foot on the rope, the 

sturdy maiden captured the runaway without so much as losing her balance. 

The Emperor, who was watching, was so pleased with this feat, that he 

made immediate proposals of marriage, as be felt sure that a woman gifted 

with so much strength and courage, would be the mother of equally valiant 

and determined sons. The father, however, would not consent to the 

match without the leave of his fellow-castemen. A panchdyat, consisting 

of 35 Jat and Rajput /ambardars, was accordingly assembled to consider 

the proposal. The former raised no objections to the marriage, the latter held - 
that it would be disgraceful. The Jats, in recognition of their friendly feeling, 

were rewarded by Akbar with large grants of land, and their descendants 

are still honourably known as ‘the parnds or ‘thirty-five.’ The clan 

numbers about 50,000 Sikhs, and has only 2 muhzns. 


12; The Dhitllon profess to be descended from Lunar Rajpits settled 
in Hissar, They do not intermarry with the Gordya, as the two clans are 
said to be distantly related. Their hereditary enemies are the Jas, with 
whom they will neither eat nor drink, Dhillon, the founder of the clan,. 
was the grandson of a Radja named Karan, whose charity was such that he 
is'satd to have bestowed thirty seers of gold as alms before partaking of his 
daily food.. The clan has a high reputation for good faith, musters nearly 
50,000 Sikhs, and is found throughuut the Punjab, but more especially in 
Amritsar and Gujranwdla, The Dhillon practice jathéra, their ancestral 
divinity being Gaggiwdna. They are said to have 70 muhens. 


rz. The Gharéwdi assert that they are the descendants of a Rajpit 
» worthy named Rdéja Kikh, whose son, Bairsi, settled in Ludhiana and 
married a Jatni. From this marriage there was issue one son, Gharé, who 
gave his name to the tribe. The Gharéwa/ hold a high position among 
other Jat tribes and are sometimes called sahué dég or ‘superior people.’ 
They are proud and poor, and much prefer military service to agriculture. 
Their physique is excellent, and they always make first rate soldiers. 
Contrary to the usual practice among Jats, the Gharéwdl seclude their 
women, ‘They worship an ancestor named Baba Alla, and practise jathéra 
ites by taking a little blood from a goat’s ear and smearing it on the tip 
of the little finger of the right hand. Water is then placed in the goat’s 
— when he gurgles, the omen is regarded as propitious. 
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14. The Gel is one of the largest and more important of the Jat tribes. 
Their headquarters are in Lahore and Ferozepore, but they are found all 
along the Beds and Upper Sutlej, and under the hills as far to the west 
as Sialkét. Gil, their ancestor, was a Jat of Rayhibansi Rajpait descent, 
who settled in Ferozepore and claimed to be descended from Pirthi Pl, 
Raja of Mithila or Behar, and a Waria Rajpit by a Bhdétar Jatni wife. 
The following tradition explains the origin of gz/, the tribal name, which 
means ‘moisture.’ The Raja had no children by his RAjpatni wives, but 
the Jatni bore him a son. The former, through jealousy, exposed the infant 
in a marshy spot, where he was found by the R4ja’s minsh# and called Gil, 
from the damp nature of the place in which he was discovered. 


The Gil of the Ferozepore district have been described as the steadiest 
and most prosperous of cultivators, possessing in an eminent degree the 
military qualities which distinguish the Mdlwa Jat. The tribe is divided 
into 12 muhins known as Asi-Gil, Gil-Gil, Sher-Gil, Vatrst-Gil, Wadan- 
Gil, Sudr-Gil, Kalingar-Gil, Nijjar-Gil, Fhulls-Gil, etc. About 100,000 
of the Gz/ Jats are Sikhs. 

15. The Gérdya claim descent from a Chandrabanst Rajput of the 
same name whose grandson Mal emigrated into GdjrdnwAla from Hissar. 
They are probably of the same stock as the Dfhs//on with whom they do 
not intermarry. They are most numerous in Géjrdnwala, Sialkét, and 
Gurdaspur. Only a few, who belong chiefly to the Ghumman subdivision, 
are Sikhs, the majority being now Musalméns. 


16. The Henjra, like the Gordya, claim to be of Chandrabans: R4jput 
origin, and were originally inhabitants of Hissar. They are Gijar herds- 
men rather than Jat agriculturists, and are found chiefly in Gujranwala 
and Sialkét. ; 

17. The Hundal and Uthwal are small tribes of Sévasbanst Rajptt 
descent, found in Amritsar, Ludhiana, Jullundur and Patiala. The latter 
say that their ancestor, Maharaj, received the nickname of Unthwdd from 
his love of camel-riding. Only a few are Sikhs. | 


18. The Ahaire profess to be the descendants of a R4jpat named Sain 
P4l, whose 21 sons founded 21 separate clans. The tribe worships two 
ancestors, one named Raj P4l, and the other his grandson Shahzada, who 
was killed in a quarrel with his neighbours the Khangs, with whom the 
Khaire will not intermarry. The Akhaire are found chiefly in Amritsar. 

19. The Ahang profess to be of Raghibansi Rajput origin and state 
that their ancestors were originally settled near Delhi. This story, however, 
is at variance with another tradition which makes them out to have emigrated 
from Ghazni, unless, as has been suggested, they are the descendants of ~ 
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a band of captives carried off to Ghazni by one of the. early Muhammadan 
invaders of India, The Khang are most numerous in the neighbourhood of 
Sialk6t and Amritsar. The tribal divinity is an ancestor named Baba 
Malla, who was killed in a fray with the Kkhatre Jats about the time of 
Akbar, and who is said to have distinguished himself by going on fighting 
after his head had been severed from his body. 

20. The Khosa and Malhi are small tribes of Rajput origin belonging 

to the Lahore district. | 


21. The Pannin claim a RAjptt origin, but like the Khang have a 
traditional connection with Ghazni. They ‘muster about 9,000 Sikhs, and 
are found chiefly round Amritsar. 


22. The Randhdwa are a widely distributed tribe claiming as their 
ancestor a celebrated Rajput warrior called Randhdwa whose name is said 
to signify martial prowess.* The descendants of this worthy who now 
number about 25,000 Sikhs, left their home in Bikaneer about 700 years 
ago, and settled in Amritsar and Gurdaspur. 


23. The Safz clan is found chiefly in Sidlk6t. The tribal tradition is 
that their ancestor was a Sérajbansi Rajput, who after being carried off by 
Mahmid to Ghazni, returned to India and settled with his family on the 
banks of the Ravi. 


24. The Sakétd are widely distributed. One branch of the tribe, which 
is mainly Sikh, is found in Hoshiarpur; while another section, which 
adheres to Hinduisn, is settled in the neighbourhood of Delhi. It is prob- 
able that the ancestors of the Hoshiarpur colony were emigrants from . 
the former city. They shew indications of an eastern origin by their not 
practising karéwa, 1.€., widow-marriage, and by wearing the janéo at 
weddings. 

25. The Sohal is an important tribe numbering about 30,000 of which 
about one-third are Sikhs. The Sohal are found chiefly in Amritsar and 
the Dodba, but are also scattered in other districts. The clan is divided 
into four muhins, viz., Déo, Giri, Mdhech, and Méngat. 


26. The Sanst or Sindhanwalia are one of the most influential clans 
of the Punjab, and though nominally of RAjpdt descent, it is more than 
probable that they are in some way related to the Sdusiyas, an aboriginal 
tribe of criminal vagrants. The Mahdrdja Ranjit Singh was a Sdnsz and 
many of his attributes were not inconsistent with a Samstya origin. The 
clan is small and is found chiefly in Amritsar. 
te 


* Randhdéwa is derived from ran ‘ war,’ and daurna ‘to run,’ and means ‘ eager for war. 


\ The tribe has a good reputation for courage. 


f 


t 
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a7. The Sidhu clan is the largest and most aristacratic of the Jat tribes 
of the Punjab and traces its descent to a Bhdtti Réjpat named Jaa Sal, 
one of whose descendants, Khiwa, married a Jatni, by whom he had :ssme 
a san named Sidhu, who gave his name to the clan. The Sidkys are 
divided into numerous subdivisions called muhins, of which the Barer 
is the most important, and are found chiefly in the Malwa, though same 
have spread into the Manjha and Dodba districts. They number over 
100,000 Sikhs, and as soldiers are second to none. 

A famous scion of the Sidhus, called Phul, was the founder of the 
Phulkidn misl or confederacy, composed of the chiefs of Patidja, N&ébha 
Jhind, and Faridkét. The headquarters of the tribe are at Maharaj in 
the Ferozepur district, and the heir of every Phulkidn State has to visit the 
village at least once in his life-time and perform the ceremony called 
til/kéra, which consists of digging some earth from the village pond. 

28. The Stndhus or Sandhus are found chiefly in the Lahore and 
Amritsar districts, but are scattered all along the Upper Sutlej, and 
under the hills from Umballa in the east, to Sialkét and Géjrdnwala in the 
west. They claim descent from the Raghibansi branch of the Solar 
Rajptts, through R&m Chandar, King of Ajudhya. They say that their 
ancestors were taken by, or accompanied Mahmiad to Ghazni, and returned 
during the 13th century from Afghdnist4n into India. It is possible, how- 
ever, that the Ghazni of their traditions was really in the Dekhan, 
while some authorities suggest that it was Ghadni in Bikaneer. Sir 
Lepe} Griffin is of opinion that the real origin of the tribe is from north- 
western Rajpitana. The Stndhus like the Sakis worship the Fhand 
tree, and have some curious marriage customs, The tribal divinity is Kala 
Pir, or Kala Mehr, who is supposed to have special influence over cows 
and is accordingly propitiated by offerings of milk. The Simdhus number 
about 100,000 Sikhs, and as regards fighting qualities, are described as 
“ the pick of the Manjha.” They are divided into 84 muhzns. 

29. The Zarar and Varaich or Chung are large Jat tribes, but are 
now chiefly Muhammadans. Both claim a R4jpit origin. 

39. The Virk claim descent from a Rajpdt of that name who emi- 
grated from Jummoo to the neighbourhood of Amritsar and married a Jatni 
of the G;/ tribe by whom he had three sons,—Drigar, Virk, and Waran, 
The story of the younger Virk’s courtship is exactly the same as that 
related of Akbar with reference to the Dhédliwdi. Before the young 
couple had been married a year, Virk died, and his wife, who was pregnant, 
was condemned as a Sa¢? to burn with her husband’s corpse. Just as the 


funeral pyre was lighted, the Jatni gave birth to a boy, who was rescued . 
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by one of the onlookers. The lad, who was named Angi4ri by this protector 
was shortly afterwards, poisoned by a Bréhman, but miraculously recovered 
When Angidri grew up, he entered the service of the Jummoo Rajas and 
became the founder of a Jat clan which established itself in Gdajraénwdla and 
Lahore. The tribe numbers about 20,000 Sikhs and is of high standing. 


BRAHMANS. 


Shown in Map as 31. 


‘The renunciation of caste which formed the fundamental principle 
of Géré Govind Singh’s teaching, was naturaHy inimical to. the ideas of 
the Brahmans, whose intelligence taught them that they had little to gain 
from Sikhism. Braman Sikbs are consequently comparatively few, and 
the number enlisted is not jarge. Though individually often excellent 
soldiers, their enlistment is not generally desirable, as their influence over 
Sikhs of lower caste is apt to be detrimental to discipline, and to destroy 
the raison ad’ étre of Sikhism. The Brahmans of the Punjdb nearly all 
belong to the Sazs#é? or Sdraswat division, and more especially to one of 
its clans called Maéjhal. These military Bréhmans have, as a rule, given 
up their sacerdotal character, cultivate lands, and either enlist in the police 
or become clerks. Their intelligence and education generally enables 
them to rise to the higher grades, and they nearly always make excellent 
pay havildars. They are found all over the Punjab, but are most numer- 
ous in the Cis-Sutlej districts. Out of a total population of over a million, 
only 7,600 are Sikhs. 


RAJPUTS. 
Shown tn map as 32. 


In the Punjab, Jat and Rajput tribes are often so closely connected, 
that it is sametimes extremely difficult to determine to which of these races 
2 tribe really belongs. Most authorities agree that. R4jpdts and Jats 
belong to an Aryo-Scythian stock which entered India from the plains of 
Central Asia, and that they probably represent at least two separate waves 
of immigration. ‘‘ But admitting this theory to be true, it is at least exceed- 
ingly probable, both from their almost identical physique and social 
character and the close communion which has always existed between 
them, that they belong to one and the same ethnic stock; while whether 
this be so or not, it is almost certain that they have been for many cen- 
turies, and still are, so intermingled and so blended into one people, that it 
is icine | i eae to distinguish them as separate ehucla ve 


_« Ethnography of the Punjab. —Densil Ibbetson, 
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Under the Sikhs, the R4jpat was overshadowed by the Jat, who 
resenting his assumption of superiority, and his refusal to join him on equal 
terms in the ranks of the Ahd/sa, deliberately persecuted him wherever 
and whenever he had the power. Under the circumstances it is not to be 
wondered at that the number of R4jpit Sikhs is but small. The few who 
have adopted the faith of Gard Govind are met with in Gurdaspur and 
Sialkét, but are found chiefly in the Hoshiarpur district, the birthplace of 
Sikhism, where they have adopted agriculture and lost the extreme pride 
of race which is generally their most prominent characteristic. They are 
accorded a high social position, and make excellent soldiers though the 
number now serving is but small. 


Out of a R4jpat population of a million and-a-half, only 20,000 are 
Sikhs. The following are their principal divisions :— 


Chauh4n. Kharral. 
Chhadhar. - Khokar. Rahtor. | 


Awan. 


Bhatti. 


KHATRIS. 
Shown tn map as 33. 


The Khatris claim a Rajput or Kshatriya descent, but nowadays 
their principal occupation is commerce, though many cultivate their own 
lands. “ Besides monopolising the trade of the Punjd4b and Afgh4nist4n and 
doing a good deal beyond those limits, they are, in the Punjab, the chief 
civil administrators, and clerical work is almost entirely in their hands. 
So far as the Sikhs have a priesthood, they are, moreover, their priests 
and Gérdés. Both Nanak and Govind were, and the Sdédhzs and Bédts are 
Khatris. They are not usually military in their character, but are quite 
capable of using their swords when necessary.’’ Diw4n Sdwan Mal, 
Governor of Mooltd4n, and his notorious successor, Mdalraj, were Khatris; 
and Hari Singh, who was considered one of the best generals in the 
Khélsa army, also belonged to this class. In the Punjab “ no village can 
get on without its Khatri who keeps the accounts, does the banking busi- 
ness, and buys and sells the grain. In Afghdnistén among a rough and 
alien people, the Khatris-are, as a rule, confined to the position of humble 
dealers, shopkeepers, and moneylenders; but in that capacity the Pathdns | 
seem to look on them as a kind of valuable animal, and a Pathan will steal 
another man’s Khatri not only for the sake of ransom, as is sometimes 
- done on the Peshawar and Hazara frontier, but also as he might steal a 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


| 


39 
milch-cow or as Jews might, I dare say, be carried off in the Middle Ages 
with a view to render them profitable. The Khatris are staunch Hindus, 
and it is somewhat singular that, while giving a religion and priests to 
the Sikhs, they themselves are comparatively seldom of that persuasion. 
The Khatris are a very fine, fair, and handsome. race, and are generally 
very well educated,’'* 


There are colonies of Khatri Sikhs in the Miranzai, Swat, and Tirah 
valleys, where they live as hamsdyas or retainers of the Path4ns amongst 
whom they have settled. They are supposed to be descendants of. 
refugees who, about 1756, sought an asylum in the hills from the tyranny of 
Ahmad Shaht and his son Timur. They have not dropped any of their 
Sikh customs. A few have been enlisted from time to time in the army and 
border police, where their knowledge of Pushtu and local topography makes 
them valuable soldiers when employed on frontier service. 


The Khatri Sikh who enlists nearly always prefers service in the 
cavalry, where his individual smartness and intelligence gives him a great 
advantage over the honest but rather thickheaded Jat. The Khatris most 
partial to military service are those belonging to the Gijranwdla, Rawal 
Pindi and Jhelum districts, where they are landowners rather than traders. 


The Khatris are divided into four principal clans,t as follows :—~ 


Bunjahi. Bahri. 


Sarin. Kohkran. 
nee eeresneeneerennneecr, 
Besides the above, there are numerous social divisions, such as the 
Dhaighar, Charsdti and Chhesdtt, which are again split up into various 
families and septs. . . 


The Bunjahi Khatris owe their influence and importance to the fact 
that they include the Bédi and Sédhi clans, to which belonged the 
founders of the Sikh faith. Gdraé Ndnak was a Bédi, while the remaining 
Gurds, from R&ém Dés onwards, were Sédéis. 


Khatris are most numerous in the Ludhidna, Hoshiarpur, Amritsar, 
Lahore, Gujranwala, Rawalpindi, and Jhelum districts. The total Khatri 
population, is 447,000, of which 52,000 are Sikhs: 


*Ethnology of India.—Campéell. 


+ This was Ahmad Shah Abdéli, a Saddozai Afghén, who, in 1747, on the death of his 
master Nadir Shah, was crowned King of K&bul, with the title of Durri Durréni or ‘ Pearl 
Of Pearls” He repeatedly invaded India, and by marrying his son Timur to the daughter of 
the Delhi Emperor, gained as her dowry the whole of the Punjab and Lahore.The Races of 
Afghénistén.— Bellew. . 


$ According to Falcon the names of the chief Khatri clans are Marhotra or Mah 
Khanne, Kapur, and Seth, ; abra, 
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Khatris, being the hereditary priests of the Sikhs, are strict in the 
observance of the ordinances of their religion, and make excellent regimen- 
tal Granthis. They have a high social position by caste, and make good 
soldiers if recruited from the agricultural class. 


ARORAS, 


Shown in map as 34. 

The Aréras claim to be of Khatri origin and say that they becatite 
éutcasts from the Kshatriya, or Rajput stock, during the persecution of 
that people by Parashu or the ‘axes«armed Rama,’ the last incarnation of 
Vishnu, and the gpecial protector of Brahmans. To escape his wrath,: the 
Ay6ras denied their caste, and described themselves as ‘ aur’ or ‘ another,’ 
herice thei name. It is probable, however, that the name Aréra is really 
derived from Arér, now Rori, the ancient capital of Scinde. The tribe is 
divided into two principal branches—the Utiarddhi descended from families 
who fled northwards, and the Dekhana from those who escaped to the south. 
The Uttarddht branch is subdivided into two minor septs called Bahri and 
Banjdht, which: correspond with similarly named Khatri clans, and thus 
confirm the theory of the Aréra connection with that tribe. The Dekhana 
are split up into two subdivisions—the Dahra and Dakhanadhdin, The 
Béhri and Dakhanadhdin claim social superiority over all other septs of 


the tribe. . 

The Arora is the trader par excellence of the south-western portion 
of the Punj4b. More than half the Aréras dwell in Mooltén and the Dera- 
jat: The remainder are scattered throughout the Doaba and Manjha dis- 
triets. Like the Khatri, and unlike the Banya, the Aréra is no mere trader ; 
but his social position is far inferior to theirs, chiefly, no doubt, because his 
special habitat is among the frontier Muhammadans by whom all Hindus 
are held in the greatest contempt. He is commonly known as a Kirdr, a 
word which is almost synonymous with ‘coward.’ The word Kirér, indeed, 
appears to be applied to all Punjabi traders whether Khatris or Aroras, to 
distinguish them from the Banyas and Mahajans of Hindustén. The occu- 
on between a Khatri and an Aréra is that while the 
former is usually a contractor, official, or accountant, the latter, as a rule, is 
only a petty trader. The Aréra is active, enterprising, industrious, and 
thrifty, and will turn his hand toany work. He is found throughout Alghdn- 
‘stéu and even in Tirkistén, and is the Hindu trader of those countries: 
The proverbs* of the Punjab peasantry are full of allusions to the cowar- 


pational distincti 


® “ Trust not a crow, a dog, or a Kirdr, even when asleep.” ae exeeeaies ieee 
‘To meet a R4thi armed with a hoe makes a company of niaeé Kirdrs feel alowe* 
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dice and treachery of this tribe. Aréras are of inferior physique and their 
character is thus summed up: “a cowardly, secretive, acquisitive race, — 
very necessary and useful in their way, but possessed of few manly 
qualities and both despised and envied by the great Musalmén tribes 
of Bannu,’’* About g per cent. of the Aréras are Sikhs, the remainder 
being Hindus.t Some of the latter however, especially on the Sutlej 
and Lower Indus, are really Munna, z.e., shaven Sikhs, or followers 
of Baba Nanak, while others either worship the Krishna incarnation of 
Vishnu, or the Indus river itself, under the names of Khwd4ja Khizr and 
Zinda Pir. The Aréra, whether Sikh or Hindu, is generally unsuited for 
military service, and men of this class should never be enlisted except 
under special circumstances. } 


LABANAS. 
Shown in map as 35. 


Labanas enjoy among Sikhs much the same status as Mahtons whom 
they closely resemble. The Labanas of the Punjéb correspond to the Ban- 
jaras of Hindustén and the Dekhan, and were formerly largely employed by 
Khatris and Aréras as carriers of grain and merchandise. The spread of 
railway communication has dealt a death blow to their carrying trade, and 
many are now merchants and agriculturists. The Banjéras were formerly 


' great suppliers of carriage, and Indian armies, from the time of the Mughals 


to that of Lake and Wellesley, were largely dependent upon them for sup- 
plies and transport. Physically and intellectually there is but little to choose 
between Labdnas and Jats. They possess great courage and endurance, 
and their hereditary connection with the carrying trade renders them very 
knowledgeable in matters relating to transport. The esteem with which 
the Labdna is regarded by the Jat is greater than that which his social posi- 
tion would warrant. Labdnas are enlisted chiefly inthe Pioneer regiments ; 
those who are Sikhs are imbued with a spirit of martial ardour and possess 
most of the qualifications required in an infantry soldier. They are found 
chiefly in the Lahore, Gdjranwala, Sialkot, Gurdaspur, and Gujrat districts, 
and have a large colony in Bahd4walpur, where they are mostly Munnas, 2.€., 
followers of Baba Nanak. About 33 per cent. of the total numbers of the 
tribe are returned as Sikhs.§ They have somewhat Gipsy habits and when 
conversing together speak a language foreign to Panjabi. 


* Punjab Ethnography.— Densil Ibbetson. 
+ The Census Report of 1891 gave the Aréra population as 667,000, of which 60,000 were 
recorded as Sikhs. . 

_ 4 It is only fair to add, however, that it is stated by one authority that “the Ardéras who 
reside in the Punj&b proper make very fair soldiers, and are not the despicable people above 
described. They could if required be enlisted with Khatri Sikhs, with whom, however, they 
would compare as a rule unfavourably.” | 


§ According to the Census Report of 1891 there are 18,000 Labéna Sikhs out of a total 


Ay Population of 56,000. Many of them are Sajdhédris or Nénakpanthis. 
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MAHTAMS, MAHTONS, OR BAHRUFIAS, 


Shown in map as 36. 


This is a low caste tribe of vagrants and hunters, found chiefly on the 
banks of the Punjab rivers, more especially the Sutlej, where they pick up a 
living by snaring animals. In the Sutle} Dodb, however, they have devoted 
themselves to agriculture, and are skilful and laborious cultivators, Here 
they are always called Mahtons, profess to be fallen Rajpits, and disown 
all connection with the outcast Mahtams of the western districts. In 
appearance they are short and dark,. though frequently of sturdy build; 
in character they are said to be quarrelsome and litigious. About one- 
third* of the tribe profess to be Sikhs, and as such have occasionally been 
enlisted. They make fair soldiers, but are always looked down upon by 
the Jats. Their principal clans or gots are as follows :— 


Dupaich. Puri. Matiai. Gugital. 
Khatti. Sahsarvai. Khattdn. Thindal. 
Bardar. Karsudh. Gaihind. Papla. 

Sakrél. BAbat. Shdfan. | Jhalwal. 


The Western Mahtams are sometimes known as Rasstbat. 


SAINIS, 
Shown tn map as 37. 


The Sainis in the Punjab correspond to the M4lis or gardeners of the 
North-West Provinces. They are found chiefly along the foot of the hills, 
between the valleys of the Jumna and R4vi, and in portions of Umballa, 
Jullundur, and Hoshiarpur. About 10 per cent.t of their number are Sikhs, 
chiefly in the last named districts. Sainis are most industrious cultivators, 
producing three and sometimes four crops within the year from the same 
garden-plot. They have proved good soldiers, orderly and well behaved, 
but they do not possess the military qualities of the Jats, who are very 
much their social superiors. The following are the names of their princi- 
pal clans :— 


Béli. Hamarti. Mangar: 


P4wan. _ Badwal. Badyal, 
Gaddi. Alagni. '  Baryat, or Baigat. 
Salahri, | Mangar. 


A Saini village can generally be distinguished by the quantity of pep- 
per drying on the roofs of the houses. 
® There are about 27,000 Mahton Sikhs. ¢ There are nearly 18,000 Saini Sikhs, 
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: KAMBOHS. 
| Shown in map as 38. 

The Kambohs are one of the finest cultivating classes in the Punjab. 
They are found all over the province, but more especially in Kapurthala, 
The name of the tribe is said to be a corruption of Kat-améoh, ‘ the assem- 
__ bly of the Kaz,’ a royal race of Persia from which they profess to be descend- 
ed. The Muhammadan Kambohs were powerful and influential in the early 
days of the Mughal Empire. A Kamboh general, named Shdhb4z Khan, 
was one of Akbar’s most trusted officers, and distinguished himself greatly 
in Bengal, The Hindu Kambohs profess to be related to RAjpféts and to 
have come from Persia through Southern Afghdnist4n, They state that 
many of their ancestors were forcibly converted to Islam by Mahmid of 
Ghazni. The Kambohs are not, asa rule, in good odour with the com- 
munities to which they belong. One criticdescribes them as “turbulent, 
crafty, stiff-necked, and as such more akin to Afghdéns than any of the 
Hindu races of the plains amongst which they have now been settled for 
many generations,” About 23 per cent. of the Kambohs are Sikhs, and 
the latter, who are rapidly increasing, now number about 45,000, 


_ The following are the names of their principal clans :—~ 


,_ _ All the above clans are suitable for enlistment as they are generally 
industrious and of powerful physique. 


KALWARS, KALALS, OR AHLUWALIAS. 


Shown in map as 39. 


The Kaldi or Kakwér, as he is generally called in the Western Punjab, 
is a hereditary distiller amd seller of spirituous liquors. But since the 
manufacture and traffic in spirits has been subjected to Government regu. 
lation, a large proportion of the clan, and more especially the Sikh and 
Muhammadan sections, have abandoned their proper calling, and taken to 
other pursuits, Kaldls are renowned for their energy and enterprise. Their 
obstinacy is seferred to in a well-known proverb—“ Death may budge, but 
4 Kal4l won’t.” The original social position of the clan was an extremely 
bumble ene; but ia. the Punjdb it has bees raised by speeial circumstances, 
The reigning family of Kapirthala is descended from one Sada Singh, 
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 Kaldl, who founded the village of Ahlu near Lahore. The family gradually 


rose in the social scale, and Badar Singh, the great grandson of Sada 
Singh, married the daughter of a petty Sardar of the district. From this 
union sprang Jassa Singh, who was the most powerful and influential chief 
that the Sikhs possessed until the rise of Ranjit Singh. He adopted the 
title of Ahliwdlia from the name of his ancestral village, and it is still re- 
tained not only by the Kapidrthala family, but very generally by all Sikh 
Kalals. There are aboat 48,000 Kaldls in the Punjab, of whom over g,v00 
are Sikhs. Men of this clan are physically and intellectually but little in- 
ferior to Jats, and they generally make excellent soldiers. The Kaldls of 
the Manjha, Kapirthala, and Patiala are probably the best. They are 
sometimes called Ned, 


TARKHANS OR RAMGARHIAS. 
Shown in map as 4o. 


The Lohér or blacksmith, and the Tarkhan or carpenter, are closely alli- 
ed, and rank highest among the village menials. Though separate castes, 
they are probably of the same origin, and in most parts of the Punjab in- 
termarry. The Tarkhan, also called Khati, corresponds to the Barhai of 
the North-West Provinces. He manufactures and repairs the agricultural 
implements and household furniture required in his village, making them all, 
except carts, Persian-wheels, and sugar presses, with little remuneration 


beyond his customary dues, which are generally paid in kind. Though 


practically of the same caste, the social position of the Tarkh4n is distinctly 
superior to that of the Lohar. Sikh Tarkhans always call themselves Ram- 
garhias in remembrance of a famous ancestor called Jassa Singh, who was 
the leader of the Ramgarhia mis? or confederacy, and the builder of the 
RAdmgarh or citadel of Amritsar. Many Rdmgarhias are cultivators and 
hold respectable positions. The tribe is distributed throughout the Punjab 
and includes in its total population some 134,000 Sikhs. Tarkhdns seldom 
enlist as they can earn higher wages by working at their trade. The fol- 
lowing are the principal septs of the clan :— 


ON a ee a ta 


Dhdman. Mathdaru. ,  Netél. — 
Khatti. Gade. Janjda. 


Sidw4n. Tharu. Khokhar. 


Many Tarkhdns now become Granthis. As a class they are intelli- 
gent and well educated. : : - 
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' NAISs. 
| Shown in map as 41. 

The Nai is the village barber, and corresponds to the Musalman Hajjam 
of the cities. His occupation is a menial one, his duties being to shave and 
shampoo the villagers, prepare tobacco* for the village rest-house, and 
attend upon the village guests. But he is really much more than a barber, 
He is the hereditary bearer of formal messages from one village to another, 
such as news of auspicious events, formal congratulations, and letters fixing 
the dates of weddings, etc. News of a death is never carried by him, but 
always by a Chahra. He, in company with a Bréhman, acts as the lag? or 
‘go-between’ in the negotiations which precede a betrothal. At marriage 
ceremonies too, he plays an important part, next indeed to that of the Brdh- 
man himself, and on all these occasions receives suitable gratuities. He is 
also the leech and village surgeon, and among Muhammadans, performs the 
ceremony of circumcision. Nothwithstanding all this, the Nai is essentially a 
kamtn or village servant, of much the same social standing as the Dhébi; far 
above the Chamér, but somewhat below the Lohdar, for his occupation as a 
barber proper is considered degrading. The outcast tribes have their own 
Nais, for a Nai who has shaved a Chuhra would not be permitted to touch a 
Jat. The Nais are popularly regarded as extremely astute. “The jackal,” 
says the Punjab villager, “is the sharpest amongst beasts, the crow among 
birds, and the Nai among men.” The tribe is found throughout the Punjéb 
and has a population of about 340,000, of which over 20,000 are Sikhs, A 
Sikh barber would appear to be rather an anomaly, but it must be remem- 
bered that in addition to his more usual functions he shampoos, cuts the 
nails, and cleans the ears of his clients. His village name, in fact, is 
Naherna, the ‘ nail-cutter.. The Nai Sikh was frequently enlisted as a 
soldier in former days, but, in common with other humble classes of Sikhs, 
has been gradually displaced by the Jat. The following are the principal 


gots of the tribe :— 


. 
\ 


Géla. Bahgu. 
Bhanbhéru. Bhatti. 
Basi. Khokhar. 


The village barber-surgeon is sometimes called Farrah. 
CHHIMBAS, NAMABANSIS, OR BARETAS. 


Shown in map as 42. 


The Chhimba or calico-printer is closely associated with the Dhébi or 
washerman ; both belonging to the same tribe, though the occupation of the 


ee -  OeoaOnwOO;?_O— oO 
* Unless he is a true Govindi Sikh, in which case the touching of tobacco would be forbidden, 
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former is considered slightly less degrading than the latter. Th¢ Dh6bi 
is a true village menial in the sense that he receives a fixed share of; the pro. 
duce in return for washing the clothes of the villagers wherever he performs 
that office. He only occupies this position, however, among the higher 
eastes of landewners; for among the Jats, and classes of similar standing, the 
washing is generally done by the women of the family. His social position 
is very low, for his occupation is considered impure, and he alone, of the 
tribes which are not outcast, will imitate the Kumhér in keeping and using 
a donkey. He stands below the Nai, but perhaps above the Kumbhir, 
The Chhimba is properly a stamper of coloured patterns on the cotton 
fabrics of the country, but, as has before been remarked, he can hardly be 
distinguished from the Dh6bi. Besides being a printer, he dyes in madder, 
leaving ether colours, more especially indigo,* which is an abomination tc 
all Hindus, to his Musalmdn con/rére the Lildri or Rangréz. The patron 
saint of the Sikh and Hindu Chhimbas 1s a worthy named Baba Ndmdeo 
who. lived at Batdla in Gurdaspur towards the end of the 15th century 
Fhe Chhimba or Ndmabansi Sikh, as he is occasionally called in his village 
was at one time freely enlisted, and made a tolerably efficient soldier, 
Care should be taken not to confound him with the Chima who is a Jato 
very good standing. The following are the principal septs of the tribe :— 


Sippal. Khokhar. 
Bhatti. Kamboh. 


There are about 144,000 Chhimbas in the Punjab, but only 23,000 an 


Sikhs. Chhimbas are also known by the names of Chipi, Chhibd, an 
Chd4pagar. Many Chhimbas have now taken to tailoring and Sikh darsi 
are generally of this class. | 


JHIWARS, JHINWARS, KAHARS, OR SAKKAS. | 

Shown in map as 43. | 

The Jhinwar of the Eastern Punjdb corresponds to the Kahfr of th 
North-West Provinces, and the Musalmén MAchhi of the trans-Sutlej dis 
tricts. The Jhinwar, who is generally called Mahra among the Sikhs 
is a carrier, waterman, fisherman, and basket-maker. He also carrie 
palanquins, and all such burdens as are borne by a yoke on the shoulders 
He is especially concerned with the cultivation of waternuts, the nettin; 
of waterfowl, and the sinking of wells. He is a true damn or village me 
nial, receiving customary dues in. return for customary service. In thi 
capacity he supplies all the baskets needed by the. cultivator, and. bring 
water to the men in the fields at harvest time, to the houses where th 


© For further particulars regarding this curious superstition see page 63.. : 
| 
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weertn dire secluded, arid attends to the guests at weddings and on similar 
occasions. His social standing is in one respect high; for all will drink at 
his hands, and all will eat the food he has cooked. He is nevertheless a 
servant, though perhaps the highest of that class. The Jhinwar seldom 
works in the fields except for pay at harvest time, when the rice is being 
planted out, or on other special occasions. Besides the occupations already 
cribed, the Jhinwar is the cook, and his wife the accoucheuse of the 
unj4b proper. Déyts and wet-nurses are nearly always of the Jhinwar 
ste. Moreover the common oven, which forms so important a feature in 
e village-life of the Punjab, and at which the peasantry have their bread 
baked in the hot weather, is almost always in the hands of a Jhinwar, who 
also the village woodcutter. Sikhs of this class have been known to 
hake very good soldiers, and a few may be enlisted without harm, for the 
‘pke of their general utility. In Sikh regiments the Jhinwar is employed 
$s a Léngri or regimental cook in preference to any other elass. If he 
ies water ina skin he is called a Sakk4, and if im earthen or brass 
yessels a Kah4r. The primary occupation of the Kahar is carrying litters, 
‘from this, and from the fact that they are ‘clean’ Stidras, Kahdrs are em- 
‘floyed as servants by all respectable Sikhs and Hindus, and are largely 
‘plisted by the Commissariat-Transport Department for service in Native 
ospitals. | 


RAMDASIAS. 
Shown im map as 44. 

The Ramdasia is now generally a weaver, but is of the same tribe as 
Chamar or leather-dresser. The open adoption of a definite faith by 

cast classes such as the Chihra and Chamér is, as a rule, the first step 
de in their upward struggle, and is very commonly accompanied by the 
ndonment of their old occupation for one which stands higher in the social 
e. Thus the Chiéhra scavenger on becoming a Musalman will refuse to 
gmove nightsoil, and on becoming a Sikh will take to tanning and leather 
tk, The tanner and leather worker on becoming a Muhammadan will 
eup tanning, and on taking the Sikh pahd/ will turn his hand tothe loom, 
dso forth. The Hindu reformation which produced Sikhism, also pro- 
ced many Bhagats, or religious leaders of low caste origin, who taught the 
ople the principles of religion in their own vernaculars, instead of in the 
intelligible Sanskrit of the Brahmans. Among these Bhagats were Kabir 
ti Juléha), Nam Deo (a Chhimba), and Ravi D4s (a Chamér). Their writ- 
ips are constantly quoted in the Adi Granth. One of the reforms con- 
timplated and partially carried out by Sikhism was the abolition of caste, 
tying with it a general permission to study the Hindu scriptures, a privi- 
e which was extended even to such outcasts as Chuihras and Chamérs. 
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Taking advantage of this concession, some of the lowest classes / became 
Sikhs, They gave up their degrading occupations and took to other means 
of livelihood. They also changed their name, and gave up social inter- 
course with the unconverted members of their tribe as far as they 'possibly 
could. Thus the Chamérs on their conversion to Sikhism took the name 
of Rdvi Das, the first Bhagat of their race, to show that they followed his 
example. Adédmddsta is only a corrupfion of Rdvddsia, the correct form of 
the word. Similarly Chhimba Sikhs call themselves Vémabansts after their 
great leader, N4m Deo. In the present day if a Chamér takes the pahdl 
and becomes a Sikh, he at once joins the RamdAsias. The latter will only 
marry the daughters of ordinary Chamars, conditionally on their taking the 
pahél. A Ramdasia would not drink water from the hands of an ordinary 
Chamar, unless the latter became a Sikh. Some authorities are of opinion 
that Ra4mdésias take their name, not from the Bhagat Ravi Dds, but from 
R4m Das, the 4th Géré of the Sikhs, who was the first to accept Chamférs 
as converts. Rdmdé4sias are found chiefly in the Doabaand Malwa districts, 
where they are mostly field labourers, and are enlisted in small numbers in 
the 23rd, 32nd and 34th Pioneers. They have proved good soldiers in 
spite of their lowly origin, but are seldom of robust physique. Many Ram- 
ddsias are Nénakpanthts, few are true Pahéltas. 


MAZBHIS, RANGRETAS, OR CHUHRAS. 


Shown in map as 45. 


The Chthra of the Punjab corresponds to the Bhangi of Hindtstan and 
is par excellence the sweeper and scavenger of the village community. 
He is found throughout the province, being most numerous, however, in 
Ferozepore, Lahore, Amritsar, and Faridk6t, where much of the agricultur- 
al labour is performed by men of this caste. As one of the regular village 
menials, he receives a customary share of the produce of each harvest, anc 
in return performs certain indispensable offices for his clients of higher 
caste. In the Eastern Punjab he sweeps the houses and village, collects 
cowdung, kneads it into cakes and stacks it, works up the manure, help 
with the cattle, and takes them from village to village. In the Sikh dis 
tricts he adds to these functions actual hard work at the plough and in th? 
fields. He claimis the flesh of such animals as do not divide the hoof, th: 
cloven-footed belonging to his humble con/rére the Chamar. i 


The civilising effect of Sikhism in raising the social position of es 
lowest classes has already been noticed under the heading of RAmdésif| 
and finds an admirable illustration in the person of the Mazbhi or on | 
convert to Sikhism. Asa simple Chihra, the Hindu sweeper occupies th, 


=~, 
~ 


~, 
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lowest pflace in'the social scale; he is avoided by ail, and his‘metest ‘touch’ 
is regardyed' as pollution. Converted to Sikhism, however, he to-a-large ex» 
tent frees; himself from the thraldomi' of his degraded:position. He is still 
avillage menial; but he is nd-lowger the remover of night’ sotl Heé takes 
the paha?, wears! his: hair: long; abstains -ffom tobacto,' and strives’ by a 
ngorous and: puactihous’ observance of ‘all Sikh customis:atid ritual; to blot 
out'the memory of his former degradation. 

The-highest classes of Mazbhis profess to be* Pee three 
Chabras who gallantly rescued the body.of Tegh Bahadur froma Muhamma~ 
dan mob. after the Gé2-had been! cruelly. exécuted at Defhi by.the fanatical 
Emperor Auratgzéb:- The three sweepers, on their return to Amritsar with 
the martyt’s corpse, were at-orice: baptized’ into: the Sikh faith’ by Girt: 
Govind Singh, who, in récegnition of their valour and devotion, gave them 
the title of Mazbhi-or‘ faithful.’ Many Mazbhis, however, are suppbsed to’ 
bedescended from Muhammadans who were forcibly converted to Sikhism 
in the time of Ranjit 'Siagh: Owing to the intense hatred of the Sikhs for 
Islim, most. of these converts were classed with Chamérs and Chéhras ; and 

_as the first Chahras admitted to the faith'of'the! K4dfsa had been given the 
title of Mazbhi, the same title was also applied to their converted Muham- 
mada associates. True’ Mazbhis are generally short, with black shiny 
Skins, high cheek bone, flat noses, and a distinctly aboriginal type of face. 

We hear little of the Mazbhi Sikhs during-the troubled times following 
the decline of the Mughal Empire, but during the reign of Ranjit Singh 
‘they were extensively enlisted in the KAd/sa army, being generally station- 
ed on the Peshawar border where constant fighting.gave them ample oppor- 
tunities of showing their bravery and endurance, 

Alter’ the British occupation of the Punjab, the Mazbhis degenerated 
into a criminal tribe of thugs, - robbers, and dacoits. About’ 185 1 the 
Méhdrdja Gulab Singh of Kashmir established a corps of Mazbhis, which he 
employed in overawing his Muhammadan subjects, About’ the same time 

\two Mazbhi coolie corps were raistd, one fot employment on the construction 
of the Grand Trunk: Road, and another for similar workin Ceylon. On the 
outbreak of the Mutiny, the Mazbhis were still regarded as a criminal class 
and: it’ was thought advisable to’ send them out of thé Puajaéb by forming: 
them into ‘pioneer regiments for service against-the mutinous-sepoys. Their 
extraordinary bravery, endurance, and patience under great and protracted 
privations, soon won for them a high reputation as soldiers—a reputation 
which has increased by their subsequent achievements'in: China,"Abyssinis, 
Algh4nistin, and namercts’campaiprs on thé frontier. 

The descendants of the Chéhra converts: of Govind Singh sometimes 
oN wribér the misetves ass} Mazbhis' td ‘distinguish theth from “thel Chuhra 
N 
a 
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brethren whose conversion to Sikhism is more recent. In some df tricts,y 
more especially in Umballa and Ludhiana, certain Mazbhis call the ices’ 
Rdngrétas,* and profess to be socially superior to the rest of the tribe. : 
These distinctions, however, are more theoretical than real, for ‘the asl 
Mazbhi, once satisfied as to the genuineness of a Chibra’s conversion, 
accepts him as a brother, and will eat and drink with him without objection, © 
Moreover, it is generally admitted by the Mazbhi Granthts themselves that — 
a Chiéhra family which has embraced Sikhism and scrupulously adhered to 
its tenets, is, after the second generation, unquestionably entitled to rank — 
with the best of the original Mazbhis.t In some of the pioneer regiments 
Chiéhra converts to Sikhism are called Malwais,} a somewhat misleading | 
term, as it really means an inhabitant of the Malwa. It is probable that — 
this practice arose from the fact that those first enlisted came from the CiS- 
Sutlej districts, but the term is now applied indiscriminately to all who are 
Mazbhis by conversion, in contradistinction to those who are Mazbhis by 
descent. As a matter of fact Chihras and Mazbhis, like any other Sikhs, — 
may be either Manjhails or Mélwais, according as they are recruited from 
the districts west or east of the Sutle]. 


Until recently Mazbhis were not found in large numbers in any parti- 
cular locality, being scattered in groups of two or three families through 
the Jat villages, where they worked as labourers for the owners of the soil. 
Government however, recognizing the advisability of separating them from 
communities where their position was menial and degrading, has now formed 
colonies of Mazbhi pensioners in the Gajraénwdla district, near the Chendb 
where grants of land enable them to practise agriculture, and thus escape | 
from a relapse to the humble position which they would hold among the Jats. — 
This arrangement is not only of advantage as a means of rewarding deserv- 
ing soldiers, but is also calculated to result in the formation of a really valu- 
able recruiting-ground. 


DEKHANI SIKHS. 


Reference has been made on page 19 to the Sikh colony at Naderh on 
the Goddvery, where Govind Singh met his death in 1708. The total num- 
ber of Sikhs in the Dekhan is 4,637, and they are found chiefly. in Naderh 
itself and in Hyderabad, Aurangabad, Digloor; and Mundnoor. These De- 
khani Sikhs and mostly the descendants of Sikh pilgrims from the Punjab 


a 
* R4Angréta is said to mean ‘ like a R&éngar.’ The Rangars are a class of ‘Musalmén Réj- 
pits renowned for their bravery. 


+ This statement is, however, open to question, for many authorities declare that the ast 
Mazbhi holds aloof from the Chéhra, and that the latter’s conversion to Sikhism makes little 
difference in his social condition for some generations. 


$ It has been suggested that M&lwai is a corruption of  Mdlai,’ ‘ admitted,’ in allusion to 


the story of their otigin. 
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sho firfst came to Naderh as worshippers at the Gévdwdra erected over 
Govindj Singh’s Samdd, and, obtaining employment in the Dekhan, even- 
tually formed colonies. They are now entirely localised, though recruited 
toa very limited extent from the Punjab, and they intermarry among them- 


selves. 

The Dekhani Sikhs are initiated by taking the pahu/,and share in 
the parshdd or communion. They are accepted as true Sikhs by their 
brethren of the Punjab, but are considered as of an inferior class. About 
1,200 of these Dekhani Sikhs are in the service of the Nizam—some in the 
Police and some in the Infantry. A certain number enlisted in the Central 
India Horse during the Mutiny, and the few now serving in the Hyderabad 
Contingent are reported to be fairly good soldiers. 


The Dekhani Sikh is distinguishable from his Punjabi confrére by his 
dress, which is still much the same as it was in the time of Govind Singh. 
They wear the kachh or short drawers, and their head dress is the small 
tightly tied pag such as the Sikhs of the Punj&b now wear under the tur- 
ban, As true Govindi Sikhs they are careful observers of the five kakkds, 
aad conform strictly to the ordinances of the tenth Gérd. 
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RELIGION. 


About the time of the Protestant Reformation in :Europe,.and before 
either the Mughals or Portuguese had appeared in India, a.number of 
Hindu reformers, whose. ideas had largely: been influencediby Islam, strove 
to reform their religion by disowning caste, and: by insisting on the unity of 
“Hindu reformers of the rath the godhead jn lieu of the idolatrqus poly- 
eee Geren theism encouraged and taught by the .Brdéh- 
mans. In the r2th century, Rémanfya taught that Brahma was the omni- 
potent and omniscient Ruler of the Universe. Three, hundred years later 
Vallabha, a disciple of the same school, taught,that the human,spul was.like 
a spark from the Supreme Spirit, and though separate, was identical with 
it in essence. From these sects sprang various theistic movements of which 
the most important are those founded by RA4manand, Kabir, and the latter’s 
famous disciple—Baba-Nanak. 


The doctrines of the Kadir-panthis were undoubtedly initiated under 
the influence of Islam, and Kabir himself, who lived at the beginning of 
the r5th century, is believed to have been a Muhammadan. Unable to 
endure the intolerance of his own religion, he became a disciple of R4ma- 
nand, and, like the latter, was a true worshipper of Vishnu. He conformed to 
no rites, denounced idol worship, and taught | 
Vaishnavism as a strict monotheism. The 
gist of his doctrines was that every man was bound to search for a true 
spiritual guide or Gzr#é, and having found one, to submit his mind, con- 
science, and body, to his orders. | 


The Kabir-panthis. 


Nanak, the founder of Sikhism, was an ardent admirer of Kabir, whose 
utterances are constantly quoted inthe Granth. Nd&nak’s main idea appears - 
to have been the deliverance of Hinduism, and especially Vaishnavism, from _ 
its incubus of caste, superstition, and idolatry. 
He welcomed persons of all ranks as his fol- 
lowers, and taught that the Supreme Being was no respecter of persons, 
His beliefs, in fact, were partly Islimised. He lived among Muhamme 
dans and became so imbued with the spirit of their faith, that his creed 


The Sikhism of Nénak. 
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became nothing more or less than,an attempt .to-reconcile Hinduism to 
Islan -on the common .ground of a belief ina single God. It is curious 
that ‘a religious. movement which. originated in a desire;to draw Sikhs.and 
Muhammadans together, should have ended in exciting the bitterest animos- 
ity hetween them. | 
Ndnak taught that the great object-of human. exertion was ‘to avoid 

transmigration which is the. principal object of apprehension to Hindu and 
Sikh alike. The Hindu. doctrine is that all earthly actions, whether. good 
or evil, carry with them their own reward or punishment, Those who have 
been altogether virtuous are received into the :heaven of the deity which 
they have selected as the object of their particular devotion, and there they 
remain until their merit has .worked itself out. Then the saint returns to 

Nénak’s doctrine regarding arth.and is reborn asa-man.under the most 
transmigration. favourable conditions, -his future being again 
determined by his conduct. If his life has been -vicious or worldly he is 
thrown into purgatory, from which, after long periods of punishment, he is 
reborn in animal forms, the most degraded of which are reserved for the 
greatest moral turpitude. After countless transmigrations he again be- 
comes a man and is able by. virtuous conduct gradually to work off his 
former transgressions, “As the keys of heaven and hell were entrusted 
to Saint Peter and their presumed possession has given to the Church of 
Rome its immense vitality and influence, so the power of remission called 
mukhi, claimed by the Gdéré in the matter of transmigration, has given 
to Sikhism the principal part of its attractiveness.” This exemption from 
the common lot and the final resolution of the spirit of man into the Divine 
Essence is acquired by calling upon Hari, the name of the Supreme Being, 
by those who have been properly received into the faith and imstructed by 
a properly appointed Gurd. 


The -most impartant doctrine of the da? Granth is that of reverence 
and.obedience to:the Giez. The practices of ablution, of giving alms, of 
abstinence from animal food, are.enjoined ; while, as ethical teaching, evil 
speaking, anchastity, anger, .covetousness, selfishness, and want of faith 
are specially denounced. Ndnak also taught that ‘the -position ofa ‘house- 

Moral precepts of -the Adi -Holder.as head of a family and engaged in the 
Granth, business of the world was a most honourable 
one,.and strongly discouraged the idea that any special virtue was to be 
gained by leading an ascetic life. He asserted that true sehgion cansisted, 
bat in outward ceremonial and the acceptance of the monastic jhabit, but in 
Te feslings of the heart; and that it was possible to meditate with advant- 
ae On spiritual shings while sagaged in the ordinary business of dife. 
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Although the Ads Granth is hostile to Brahmans and altogether igznores 
or denies their pretensions, Ndnak did not directly enjoin the abolition of 
caste or remove the distinctions which it imposed. The only form off bap- 
tism which he adopted was the ordinary Hindu practice called mob gha- 


wal,* of drinking the water in which the feet of the Gérz had been bathed; 
and even this soon fell into disuse. : 


The doctrines of Nanak were scrupulously adhered to by his eight 
successors, and no change of any religious or social importance was intro- 
duced until the time of Giri Govind Singh. Ram Das, who was Pontiff 
from 1574 to 1581, founded the Darbar Sahib, or Golden Temple at Amrit- 
sar. To Arjtn, the fifth Gard, the Sikhs owe their Bible, the Granth or 
Granth Sahth. \t was compiled about 1581, and besides the portions 
written by Nanak and Arjun, includes extracts from the works of Kabir and 
R4manand. This version of the Granth was subsequently called the 
Adit Grantht or First Book, to distinguish it from the Daswén Badshah ki 
Grantht written by Govind Singh, the tenth and last of the Giérds. 


From the days of Gira Arjan onwards, the Sikhs gradually drifted into 
greater opposition to the Imperial power, and in the time of Govind Singh 
(1675—-1708), when the persecuting rigour of Aurangzéb was at its height, 
the Sikh community became transformed from a purely religious into a 
political association, and what was previously a quietist sect of Hindus into 
practically a separate religion. ; 

Govind Singh, though more inclined to polytheistic ideas than to the 
refined pantheism of Nanak, did not desire or find it expedient to attack 
the doctrine of his great predecessor. What he wished was to consolidate 
the Sikh power, and to bring the Sikhs more 
completely out of the ranks of Hinduism so as 
to launch them with greater effect against Islam. His first step was to 
abolish the custom of caste upon which Brdhmanism is founded. This 
naturally brought upon him the wrath ofthe priests of that creed, and the 
dislike and suspicion of all the higher orders whose immemorial privileges 


were abridged or destroyed by the ,admission into the Sikh body of those 
whom they affected to despise. 


The Sikhism of Govind Singh. 


a a aa a aa 
* Charan ghdwal is a corruption of Charan ka pakdl or ‘foot baptism’ as opposed to the 
khande ka pahul ‘or baptism of the sword’ which obtains among the Govindi Sikhs. 
| + The Adi Granth is written wholly in verse, but the forms of versification are numerous. 
The language used is rather the Hindi of Upper India than the particular dialect of the Punjab; 
but some portions are composed in Sanskrit, The written character is nevertheless throughout 
the Punjabi, which, from its use by the Sikh Gurds, is generally called Gdrmukhi. 
~ Like the Adi Granth, the Daswén Badshah ki Granth of Govind Singh is metrical 
throughout. It is written in the Hindi dialect of the Gangetic districts but in the PunjAbi charac 
a hn the concluding portion, the language of which is Persian while the alphabet used is 
urmukhi. 


eee the Adé Granth Govind Singh composed a work called the Rahitndma or * Book of 
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tne other precepts of the Gévé% were made with the object of separat- 
ing hi S followers from the general body of Hindus. They were principally 
tules(of conduct regarding dress, food, and worship. Briefly speaking, 
Govind Singh added five points to the religion of Ndnak. Firstly, the 
The Pahtl or Sikh oath of ini: Ceremony of baptism was changed from the 
tiation. charan ghéwal to the pakdl or amrit; the 
Sikh no longer drank the water in which the feet of his Gard had been 
placed, but was solemnly initiated in the presence of five believers by drinking 
amixture of sugar and water which had been stirred with a khanda or steel 
dagger. He then became a Pahilia or Khandadhéri, as opposed toa 
Minna, and his name was altered by the addition of the distinctive title of 
Singh, Secondly, the Singh or warlike Sikh had to carry about his person 
five marks beginning with the letter 4, which 
are known as the five kakkds, viz., (1) the khes 
or uncut hair; (2) the £achkh or short drawers; (3) the £ara or iron bangle; (4) 
the Ahanda or steel dagger ; and (5) the Aamgaorcomb. Thirdly, the follow- 
ers of Govind must abstain from smoking tobacco. Fourthly, they must not 
eat any meat except the flesh of animals which have been decapitated bya 
blow on the back of the neck called shatka. And fifthly, they must not 
observe the distinctions of caste or pay special reverence to Brahmans, 
seaekcasaWal sicecaineal® Govind also enjoined upon Ba followers the 
al food and communion of the necessity for eating the karé parshdd, or com- 
te munion from acommon dish, as an indication 
that they had abandoned the prejudices of caste.* He forbade the worship 
of shrines and temples, and the observance of Muhammadan and Hindu rites 
sich as circumcision and the wearing of the Brahmanical janéo.t The use 
of caps and saffron coloured garments was forbidden; the former because 
they were then only worn by Musalmans, and the latter because saffron 
was the favourite colour of Hindu ascetics, a class from which he was anxi- 
ous to separate his followers. Among minor injunctions may be noticed 
the prohibition against extinguishing fire with the breath, or with water part 
‘of which had been drunk; the necessity for wearing steel and a turban, 


The outward signs of Sikhism. 


Minor injunctions of Govind for bathing in cold water, for combing the 


Singh, hair twice a day, and for reading portions 
of the Granth morning, evening, and before meals. No one but a Sikh 
Sa ee ee 


* Among Sikh soldiers the kard parshdéd is generally celebrated once a month, Cakes 
of butter, flour, and sugar are made and consecrated with certain ceremonies, while the com- 
Municants sit round in prayer. The sacramental food is then distributed equally to all present 

_ t The $anéo or sacred thread is the emblem worn by the three highest castes of Hindus, 
%6., Brdhmans, RAjpdts, and Vaisiyas, to symbolize their second or spiritual birth. It consists 
of three strings of spun cotton, varying in length according to caste, It is usually worn over 
the left shoulder and under the right arm, and its triple form is supposed to typif Bréhma, 


ishnu, and Siva, the three persons of the Hindu Trinity, and Earth, Air, and 
three worlds pervaded by their essence. er es rangi 
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waste be-saluted, infanticide: was strictly forbidden; and: daughters! {were 
never :to-.be.sold in matriage. 


Many’ of these observafices have now fallen into disuse: They were’ 
devised by the G4r# to separate his followers from their Hindu brethren‘ 


and to stimulate their fanaticism‘ against Muhammadans. Nowadays, - wath 
the exception of thé: A%d/:s, who-still scripulously adhere to all the ordi- 
Modern Sikhism. 
neater ar peasant is content td take'the pahdgs, wear long 

hair, and abstain from tobacco: He: still, however, partakes of the £a?i: 


parshéd; and eats no meat unless it has been killed by srafka: The kachh* 


are no longer worn: except by Adkas, Akdits, and old men, as they ‘intér- 
fere:with:the free use of the limbs'andare not as comfortable for “wear: in 
the fields asthe dhétz,; which is‘wrapped round the loins like a kilt. The 
prohibition against receiving moneyYfor a daughter is also frequently evaded, 
while the. modern: Sikhs, particularly: those of the Malwa,\.do not seruple 
to pay obeisance:to Hindu divinities, ahd to make offerings at ‘even’ Musal- 


man shrines. One of. the most recent! authorities on the'subjeet states: 


that -“ broadly speaking Sikhism: may be descrited‘'ag Muhammaddaisin 
minus. circumcision and cow-killing,, and: plas faith'in the Geir dy.” 

Of the Hindu of whatever caste, it may be said as of the poet “ nasci- 
tur non fit,” his birth status being unalterable, But: with the Sikh the exact 


reverse is the case. ‘“Born-of a Sikh father he is not himself counted ‘of: 


The decay of Sikhism after the: the faith until he has received the baptism of 
conquest of the Punjab. the pahél.* Thus the supply of candidates 
for baptism is apt to rise or fall with the popular estimate of the advantages 
to be derived from: joining the communion. During the days of Ranjit 
Singh'when spiritual fervour and national pride worked in common, the 
numbérs who joined the national faith were proportionately great. But 
after the British conquest of the Punj4b, Sikhism lost much of its old popu- 
larity. The A%é/sa@ had fallen to rise no more, and its members were 
uncertam of the temper of their new masters, and as a consequence the 
Sikhs lay low, and refrained from bringing their sons to baptism. It was 
well, they argued, t to watch the course of events, for the pakul could be 
taken ‘at:any time.” 


The Mutiny -brought-about-an- .-immediate-revivat- of-Sikhism.- The: 


followers of. Govind. were as. eager as- the British-to restore order. in 
Hinddst4n and to avert the threatened revival of the Mughal: Thé Sikhs 
found themselves:no longer::regarded'with suspicion by their new mnastets) 


* Strictly speaking the Sikh father cannot eat-with-his own son until the lattershas kee 
the Khande ka pakdal. 
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but tegated in a spirit of confidence and good fellowship. The name of 
Sikh became what it was in the days of Ranjit 
Singh, a title of honour, opening to its pusses- 
sor the, door of military service. Thus the creed received a new impulse. 
Many stons of Sikhs whose baptism had been deferred received the pahtl, 
while new candidates from among the Jats and lower castes joined the faith 
in considerable numbers. 


The ESikh revival of 1857. 


Since those days of enthusiasm, areaction has naturally set in. The 
younger generation find the restrictions im- 
posed on them by their religion, - particularly 
inthe matter of tobacco, most irksome. There are now no plundering 
forays or marauding expeditions, no cities to loot, or reprisals to be exacted 
fom Muhammadans. Modern Sikhism, in fact, is to a large extent pres 
served from extinction by the encouragement it receives from the Indian 
Army, which, by exacting a rigorous observance of the outward signs of the 
religion from all its Sikh soldiers, keeps the advantages of the faith pro- 
minently before the eyes of the recruit-giving classes. ‘‘The chief cause 
of the decay of Sikhism is undeniably the strongly attractive force of 
Hinduism, which is always stronger in days of peace when martial aspira- 
tions are comparatively at a discount. The ivy-like vitality of Hinduism 

The influence of Hinduism on Cnfolds and strangles everything which it has 
Sikhism. once grasped. It has thus disposed of both 
Buddhism and Sikhism, each in its time a most formidable rival. Hinduism 
has ever been hostile to Sikhism, for the latter attacked it in its most vital 
principle of caste without which the whole Brahmanical system falls to the 
ground. The influence of Hinduism, indeed, is doubly felt ; both in pre- 
venting the children of Sikh fathers from taking the pakdé/, and by indi- 
rectly withdrawing professed Sikhs from the faith. By the performance of 
afew expiatory rites, the payment of a certain sum of money to Brdhmans, 
and the disuse of the military surname, the Sikh reverts as a Jat peasant 
into the ordinary Hindu community. Even where there has been no aban- 
donment of the Sikh name and creed, the tendency is always in less essen- 
tial matters to revert to the practice of the ancient religion, and it is here, 
as in all other countries, that feminine influence is paramount.” 


Present position of Sikhism. 


“To women, altogether uneducated, the abstract faith of Sikhism is 
far less attractive than Hinduism with its innumerable gods and childish 
legends, which, though ridiculous, are easily understood, and give to 
religious exercises a colour and life that the dry recital of the Granth can 
never impart. Joining in the Hindu worship, the Sikh women have their 
share in the outdoor life of the sisters in the village, the morning visit 
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to the temple, or to the stones stained with red ochre where the pro: 

Preference shown by Sikh tecting deity of the community resid¢s; the 
women for Hindu customs and : ‘ 
beliefs. numerous festivals of the Hindu clalendar 
with the noise and excitement and fine clothes; these are tHe only 
diversions of native women whose lives are ordinarily sad and monotonous. 
Moreover the influence of the Brahman priest weighs more heavily’ on the 
woman than on the man. He promises her children and that the proper 
observance of Hindu ritual will secure to her her husband’s love, and 
guarantee her good fortune hereafter. The men are not exempt from the 
influence of the same sentiments. The old traditions of Braéhmanism are 
too strong for a new reforming creed like Sikhism to resist. The result 
is that the old order returns; the Sikh, although he will nct smoke or cut 
his beard, pays reverence to Brahmans and visits the temples and shrines 
of the old faith and observes the superstitious practices of other Hindus.” 
Thus, in spite of the prohibitions against image worship, the Sikhs make 
an idol of their sacred book and worship and make offerings to the Granth 
just as Hindus do to their idols. In the matter of caste the Sikh retains 
the larger part of his freedom, but like the orthodox Hindu holds aloof 
from the unclean classes, and even the Mazbhi Sikhs are excluded from the 
Sikh shrines and are left to the religious ministration of Granthis of their 
own caste. 


The principal Sikh prayers are the $apj7,* the Rahkras + ard the 
Sohtla.t The Fapji is read or repeated in the morning, the Rahras in the 
evening, and the Sok¢/a before retiring to rest. Sikhs, like Hindus, 
generally go through their devotions alone, either in the village dharmsdla 
or onthe banks of any tank or stream in convenient proximity to their 
homes. They generally pray towards the east; never towards the south. 
The Mecca of the Sikhs is the Golden Temple or Darbar Sahib at Amrit: 
sar. The causeway leading to this shrine is approached from a quadran- 
gle facing the Akd/ Bungah or ‘ Pavilion of 
Immortality,’ through an arched gateway call- 
ed the ‘ Darshan Darwéza’ or ‘ Gate of Prayer.’ A copy of the Granth 
is kept in the temple, watched over by attendant priests by whom passages 
from its pages are read morning and evening to the assembled worshippers. 
These attend in large numbers, especially at the great festivals. On the 
opening of the Sacred Book by the Granthi, silence reigns supreme. A 
few lines are read, at the end of which every man bows his head to the 


Sikh prayers. 


® Fap or Fapji means literally ‘the remembrancer,’ from jap, to ‘remember.’ 


+ Rakras is a corruption of Rech Ras. Rech means an ‘admonisher’ and Ras is the 
name given to a recitation in honour of Krishna, one of the incarnations of Vishnu, | 


t Sohila means ‘a song of rejoicing.’ 
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; grou: with a murmur of gratification and respect. The book is then 
ised and reverently covered with silks.* | 


| The initiation of Sikhs by the administering of the pahdl is generally 
caieMl Out either in the Add? Bungah (where the weapons used by Govind 
Sugh$are kept in charge of Asdlis who are also entrusted with the care of 
the GHanth at night) or at the Sikh shrines at Anandpur and Kiratpur in the 
Hoshigrpur district. Most Jat recruits, however, go through the ceremony 
on joming their regiments, 


Allusicn has already been made to the tendency. of modern Sikhism 
- toconform in many respects to Hindu traditions and usage. The Sikh 
, ofto-day, more especially the Malwa Sikh, has fallen away from his original 
Hindu tendencies of the modern faith, and in his reverence for the Brahman 
ams. and his observance of caste rules, he differs 
oly in degree from his orthodox Hindu neighbour. Both share the same 
superstitions, and both consider it necessary to propitiate the malevolent 
deities and godlings which harass the life of the Punj4b peasant. In thé 
course of a few generations Sikhism is likely to be superseded by some 
form of Vaishndvism which is always most popular in times of peace. 


The religion of the Punjab Jat is a primitive form of Hinduism, but 
The Hinduism of the Punjab he is generally profoundly ignorant of the 
hat details of Purdnic Mythology. He speaks of 
the Almighty as Parméshwar or Narayan, but he takes but small heed of 
the great Trinity of his faith, and has acquired, probably from his Musal- 
mdn neighbours, a distinct bias in favour of monotheism, and his belief in 
the divinities whom he worships is often of the weakest. The existence of 
such a feeling of scepticism, however, is perfectly compatible with the most 
‘tupulous care to neglect none of the usual observances, and whatever 
may be his convictions, a man would feel that it would be pre-eminently 
Wnsafe to omit the customary offerings, and that he would be running coun- 
ler to public opinion if he did so. 


The village godlings with whom the peasant chiefly concerns himself 
may be broadly divided into two classes, the pure and the impure. To the 
former such offerings are made as are pure food 
to a Hindu, v7z., cakes, chapdlts, and sweets 
ftied in ght, They are very generally presented ona Sunday, and are ine 
vanably taken by Brahmans. ‘To the second class the offerings are impure, 
such as the leavings of a meal, fowls, pigs, and so forth ; they are never 


The village godlings. 


“ The Granth used in Dharmsdlas is kept on a small wooden stand called a Manji, be- 
decked with silk coverings, with which it is carefully wrapped when not in use.” 
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made on Sunday, and are taken by sweepers and other impure caste 
pure divinities are generally benevolent, the impure mischievous and sMiteft™ 


First among the pure and benevolent gods comes Siraj Nar 
Siraj Dévata, the sun godling. The adoration of the sun is 
survival of the greatest antiquity. Among the more orthodox Hindfus he is 
generally regarded as a manifestation of all three persons of the Hindu 
Trinity. In the east, at morning, he represents Brahma or Creation ; over 
head at noon he typifies Vishnu or Preservation; in the west at evening 
Siva or Destruction. To the Jat peasant, however, the sun is a godling 

Séraj Nar4yan or Séraj Devata, ather than a god. Noshrines are built in his 
the Sun God. honour, but on Sunday the people abstain from 
salt, and instead of setting their milk for gz, offer it to Braéhmans and 
burn lamps in honour of the god. After each harvest, and occasionally 
between whiles, Brahmans are fed in his honour, and the first care of the 
devout villager as he steps out of doors in the morning is to salute the sun, 
who is, par excellence, the favourite divinity of the rustic. 

After the sun comes the worship of the rivers. The Indus, Sutlej 
Ganges and Jumna, and even tributary canals, all come in for their share 
of the people’s offerings. The Ganges is supposed to flow from Vishnu’s 
feet, and to fall on Siva’s head. The river is considered so sacred, that 
there is no sin, however heinous, which cannot be atoned for by bathing in 
its sacred depths ; hence the traffic in Ganges water, which is transported 
in small bottles to the most distant parts of the country.* Khwaja Khizr 
is properly a Muhammadan saint specially entrusted with the care of 

Worship of rivers, canals, and travellers; but in the Eastern and Central 
Khwdja Khizr, the god of water. = Pynj4b he is the Hindu god of water, and 
is worshipped after the harvest and at the Diwdl¢ and Hdé7z festivals by 
burning lamps, feeding Brahmans, and setting afloat a miniature raft, 
bearing a lighted lamp. Of all the minor divinities, the Bhamia or god 
of the homestead is perhaps the most important in the eyes of the Jat 

Bhimia or Khéra, the godof Cultivator. As often as not, he is the spirit 
the homestead. of the founder of the village, and his shrine — 
is easily recognised by its domed roof which is generally close to the 
dharmsdla or just outside the village site. The Bhamia is worshipped 
on Sundays, at marriages, and on the birth of a son, by the burning of 
a lamp and tke feeding of Brdhmans. The first milk of a cow or buffalo 
is always offered to this god. : 

The worship of the sainted dead, though contrary to the injunctions — 
of Govind Singh, is universal among Jats, whether Sikhs, Sultdnis, or | 


® The river Deg in eaente has become a rival to the Ganges, but only locally, andto 
a limited extent. 
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us. Small shrines to pztys or ancestors will be found all over the 
els, and there is generally a large one to the Fathéra or common an- . 
cest@>r of the clan. Villagers who have migrated will periodically make long 
Wirship of the Jathéra or an- Pilgrimages to worship at the shrine of their 
cat shrine. ancestor, or if the distance is too great, will 
bringeé away a brick from the original shrine and use it as the foundation 
oa mew one. The fifteenth of the month is sacred to the Pitrs, and 
on thiat day the cattle should do no work and a number of Bréhmans must 
befeld. Besides the veneration of ancestors, saints of widespread renown 
occupy a very important place in the worship of the peasantry. They are 
generally Muhammadan, but are worshipped with the utmost impartiality 
by Hindus, Musalmans, and Sikhs. 


The three saints held in especial reverence in the Punjab are Sakhi 
Sarwar Sultan, Baba Farid, and Giga Pir. Of these, the first is by far 
the most important, and an account of his life, and of the doctrines of his — 
followers, will be found on page 64 under the heading of Sikh sects. The 
shrine of Béba Farid at Pak Pattan in the 
Montgomery district, is celebrated throughout 
Muhammadan Asia. An annual fair takes place there on the fifth day 
of the Muharram, which is attended by thousands of Musalmd4n, Sikh, 
and Hindu pilgrims. The saint flourished about the early part of the 
I4th century, and his chief claim to distinction is that he is said to have 
nourished himself for thirty years by pressing wooden cakes and fruits to 
his stomach. Gtga Pir, also called Zahir Pir, was really a Hindu named 
Giga Bir, or ‘Giga the Hero.’ His name, however, has been altered, 
partly to suit the convenience of Muhammadan devotees, and partly 
because he is said to have himself become a convert to Muhammadanism 
The story of this personage is that he was a Rajpat of Bikaneer who slew 
his brothers in a quarrel about some land, and was cursed by his mother 
inconsequence. Wandering forth into the solitude of the desert, he called 
upon the earth to open and swallow him up, when a heavenly voice replied 
that this could only happen if he became a Muhammadan. He accordingly 
embraced Isl4m, and was then received into the bosom of the earth. The 
elicacy of prayers to this saint in cases of snake-bite, is much believed 
in. His symbol or standard is a pole, with a tuft of peacock’s feathers at 
its summit. 


The Muhammadan Saints. 


The trees, plants and fruits reverenced by Sikhs and Hindus are 
the ¢#/s¢ or holy basil; the pipal; the dar; 
the di/va or 541; the vdta or banyan ; the 
amra or mango ; the mim ; the jhand ; the lotus ; the cocoanut; and the 


Plants and tree worship. 
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khiisa or sacred. grass. The pspal and the dar are considered so s 
that only in the direst extremities of famine will their leaves be cut fo 
cattle. The latter is commonly selected to mark the shrine of a deit 
is employed in the marriage ceremonies of many of the Jat tribes. 
Among minor religious observances the first and foremost i 


The worship of the cow, and of worship of the cow. “ Of all animals it fis the 
peacocks and monkeys. most sacred. Every part of its body fis in- 
habited. by some deity. Every hair on its body is inviolable. All { ex- 


creta are hallowed. Any spot which a cow has condescended to honour with 
the sacred deposit of her excrement, is for ever consecrated ground, and 
the filthiest place plastered with it is at once cleansed and freed from pollu- 
tion, while the ashes produced by burning this substance are of sucha holy © 
nature that they not only make clean all material things, but have only to be 
sprinkled over a sinner to convert him into a saint.” If a Sikh or Hindu 
be so unfortunate as to kill a cow by mishap, he has to go to the Ganges 
there to be purified at considerable expense. On the road he bears aloft 
the cow’s tail, tied toa stick, so that all may know that he is impure, and 
unfit to enter a village. Monkeys and peacocks are generally regarded 
as sacred, the former because they are the representatives of Hantmdn the 
Monkey god, and the latter because they are the proégés of Skanda, one of 


the minor Hindu divinities. 
Small-pox and kindred pustular diseases are supposed to be caused 
oa. by a band of seven sisters, of whom Sitala 
aaa aa acs or Mata is the greatest and most virulent. 
Others of the group are Dévi, Masani, Basanti, Maha Mai, Polamde, Lamka- 
ria, and Agwani. There is generally a shrine to Sitaéla in every village. She 
is never worshipped by men, but only by women and children, generally 
on Mondays. During an epidemic of small-pox, no offerings are made; 
and if the disease. has once seized upon a village, all offerings are disconti- 
nued until it has disappeared, as otherwise the evil will spread. So. long, 
however, as she stays her hand, nothing is too good for the goddess. An 
adult, who has recovered from small-pox, should let a pig loose to Sitala, or 
he will be again attacked. The usual offerings to the goddess are fowls, 
pigs, goats, and cocoanuts, which are eaten by sweepers and Hindu Fégis.* 
The malevolent dead include a number of godlings from whom nothing 
is to be expected and much is to be feared. Foremost among them are the 
Gayals or sonlessdead. When a man dies 
a without male issue, his spirit becomes spiteful, 


* ¥égis are Hindu devotees “who among other tenets maintain the practicability of ac 
quiring even in life command over elementary matter by certain ascetic practices.”—=Ethno- 


graphical Handbook.-Crooke, 
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‘ lally seeking the lives of the sons of others. In almost every village 
& platforms may be seen with rows of small hemispherical depressions 
pioyvhich milk and Ganges water are poured, and by which lamps are lit, 
fad 33 rdhmans fed, in order to assuage the Gaydls. | 
Wihuts and Churels are the spirits of men and women who have died 
: Bias violent deaths, either by accident, suicide, or 

. capital punishment, without the subsequent 
performance of proper funeral ceremonies ; the ‘only way to propitiate 
thm is to build shrines in their honour. Sweepers if buried mouth up- 
wads are sure to become Bhuits. The small whirlwinds that raise pillars 
ofdust in the hot weather are supposed to be Bhuts going to bathe in 
the Ganges. huts are most to be feared by women and children, and 
especially after eating sweets. They have also a trick of going down the 
Hindu’s throat when he yawns ; for this reason he should put his hand ‘to 
hismouth and repeat the name of Narayan. 

Pr éts are the spirits of those who were deformed and crippled, ‘or of 
persons who have not been dead for a year, 

Pisacha are demons created by men’s vices. All these demons must 
be propitiated by offerings of food, and the incantation of mdutras* by 
Bréhmans.t 

Nurs are fairies who attack women only, generally on moonlight nights. 
They are always Musalm4nis, and must therefore be propitiated by offer- 
ings at Muhammadan shrines. 

The petty superstitions of the Punjab are innumerable, but a few of the 
most important may here be mentioned. To sneeze is auspicious as it 
shows that you are unlikely to die for some time afterwards. Odd numbers 
are lucky with the exception of three and thirteen. ‘ Zerah tin” in fact 
is the Punjabi equivalent for “ sixes and sevens.’ The number five runs 
through most ceremonial and religious customs. The south is the quarter 
to be specially avoided, as the spirits of the 
dead live there. On Sundays and Fridays 
One should not travel towards the west; on Saturdays and Mondays 
towards the east ; on Tuesdays and Wednesdays towards the north ; and 
on Thursdays towards the south. Thursday is a bad day for most things, 
but it is a favourable day for a soldier to leave his home'to rejoin his regi- 
ment as it indicates that he will soon return, Sikhs and Hindu Jats will 
hot grow indigo; the latter dislike it because blue is the Muhammadan 
Colour, and both have an aversion to touching it, because they say that it is 


——— 


Minor superstitions, 


* Mantras are Sanskrit texts from the Védas, 

+The more superstitious classes of natives regard Mdhdmari or plague as a Rakshaha or 
enon, let loose by the goddess Dévi to prey upon humanity as a punishment for sin aad 

of faith. 
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the Chahra or sweeper among plants.* One man will refuse to eat 
black sesamum seed if formally offered by another, for if he accepted i 
would have to wait on his friend in the next life, 


SIKH SECTS. 


It has already been explained that Sikhism is of two kinds,~= the 
simple theism of Nanak which was marked by no outward signs, anjd the 
warlike faith of Govind which was indicated by the long hair and certain 
customs such as abstinence from tobacco, and the assumption of the title of 
Singh. The Ndnakpanthts of to-day are known roughly as Sikhs who are 

The Ndnakpanthi Sajdhd4ri or Ot Singhs; 2.e., they are followers of the early 
Munna, t.e., Shaven Sikhs. Gurus who do not think it necessary to follow 
the ceremonial and social observances inculcated by Giri Govind. Their 
characteristics are therefore mainly negative; they do mo¢ forbid smoking ; 
they do mo¢ insist on long hair or the other four kakkds ; they are mot bap- 
tised with the pahd/; and they do mof, even in theory, reject the authority 
of Brahmans. The chief external difference between the Ndnakpantht or 
Sajdhérd Sikh and the followers of Gard Govind Singh is in the disposal of 
the hair; the former, like the Hindu, shaves all but the scalp-lock called 
bédi or chét?, and hence is often known as a Minna (shaven) or Bédiwdla 
‘Sikh to distinguish him from the Gobind? or true Sikh who always wears 
long hair. The Ndnakpanthi in fact, is little more than a lax Hindu who 
has been influenced by the teaching of the Sikh Gérdés and pays reverence 


to their sacred book the Granth.t 
Here mention may be made of the followers of Sakhi Sultan Sarwart 
commonly called Sultdéuts. The two religions of the Hindu Jats, v7z., Sikhism 
and thé worship of Sult4n Sarwar, do not really differ very much in practice. 
Sultdnis are constantly taking the pahdl, and the conversion makes no 
difference to them except that they have to give up smoking. A Sultans 
will generally call himself a Sikh§ and does not seem to recognize much 
difference between himself and the follower 
Par of Govind except that the latter cannot enjoy 


his pipe. The worship of Sult4n Sarwar is one of thg numberless signs 
of Musalm4n influence which we come across in the daily life of the Hindu 


i a a aaa a aa acacia ccc sccm 

* Gazetteer Of Ferozepore. _ | 

+ The difference between the Sajdhdri and the Govind Sikh is stated in the Sanskar Bagh 
to be as follows: ‘ Both are of the Khalsa, but the Singh worships God with tun, mun, and 
dhan, i.e., with body, heart, and wealth, whereas the Sajdhdri worships God with mux and 
dhan only.” 

+ S4khi Sarwar means ‘ the bountiful lord or chief, in allusion to the saint’s generasity.’ 

§ The word Sikh is here used in its original sense of ‘disciple,’ and means that the 
Sult&ni Jat isa disciple of Sakhi Sarwar, just is a N4nakpanthi Sikh isa disciple of Baba 


Nanak. 
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mint ofthe Punjéb. The traditions regarding-his birth are rather vague, 
wt tehe saint’s family is believed to have emigrated from Bagdad to.the 
44ib early in the 12th century, where, though himself a Muhammadag, 
aid to have enlisted the Hindu God: Bhairén as his messenger. The 
the Sudténis is unsectarian in its creed, plastic in its observances 
and 45 in fact a sort of compromise between Hinduism and Isl4m. The 
shrine-s of Sarwar are known as pirkhdnas or thdas. These unpretendig 
little &difices are to be seen outside most hamilets.in the Central aad Eastern 
Punjal, They generally consist of a hollow plastered brick cube, covered 
with a small dome, with low minarets at the four corners, The guardians 
of the shrines, called Bharais, are generally Muhammadans and go round 
on Thursdays beating drums and collecting offerings. A favourite method 
_ of pleasing the saint is to vow, a ‘rd¢’ in his honour ;‘ the 7d¢’ being-made 
by placing dough on a hot piece of earth where a fire has been burning, 
and distributing it as soon as it is properly baked. A special vdé¢ ceremony 
isalso performed once a year, on a Friday, in most Su/téat families. A huge 
loaf is cooked. containing a maund of flour and half maund of gr; The 
priest sings the praises of the saint while it is preparing, and when it is ready 
takes a quarter for himself, and gives the rest to the family of his client. 
The principal Su/tdénz shrine is at Nigéha in the Déra Ghazi Khan district, 
and thousands of Sikh, Hindu, and Muhammadan pilgrims flock to the fair 
which ig held there annually, many of them in the hope of, or iu-gratitude 
for, the birth of a son, a boon which is supposed to be: specially inthe gift 
of the saint. 


The only observance which distinguishes Sarwar’s followers from ordin- 
ary Hindu is that they will not eat the flesh of animals killed by jhatha, t.e., 
ablow on the back of the neck. The Sudtdénti, if he eats meat at all, must 
eat animals whose throats have been cut in the orthodox Musalm4n man- 
ner* There is a prejudice against the enlistment of Su/één? Jats in Sikh 
regiments, but so long as they are willing to take the pahz/, there is no 
reason why they should not make excellent soldiers, 


Besides Nénahkpagthis and Sulténis, certain denominations have sprung 
' wy among the Sikhs which require to be briefly described. The Uddsz 
- ectis. an ascetic order which was founded by Sri Chand, the eldest son of 
Gérg. Nénak. Itis recruited from all classes and has its principal shrine at 
Dera B&ba:N4nak in the Gurdaspur district, They pay special reverence. 
to the Adi Granth, are generally celibate, and will eat food from any. 


ae is - is one of the only local Muhammadan Saints whom Sikhs do not ordi- 
ae ec and this because of the prohibition against the jhatke mentioned in the text,” 
Panjab Ethnography.—Densit Lobetson. 
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Hindu. Their service consists of a ringing of bells and blare of i 
ments, chanting of hymns and waving of lights before the Ads Grant 
portrait of Nanak, They are by no means uniform in their customs, 
wear long hair, some short, and some wear caste marks, while others 
They generally burn their dead and 
on voluntary offerings. Inthe Malwa district 
the Uddsis are mostly Jats by origin and are found in possession 
Dharmsdlas where they distribute food to such as come for it, and r 
Granth, both of Nanak and Govind Singh, The head of each Uda {i bro 
therhood is called a Mohant?, and his disciples Chélas. The ordinary dres: 
of members of the sect is of a red colour, but many go entirely naked g€xcep! 
for a waist cloth, and rub ashes all over their bodies. The majorifty are 
ascetics, but some engage in secular pursuits. Uddsts are most nufmerous 
in the Jullundur, Rohtak, and Ferozepur districts, and number some ‘11,000 
Sikhs. | 
The Nivanjani fraternity was founded in the 16th century by Baba 
Handal, who was cook and tax-collector to Amar Das, the third Gérd, and 
worshipped the Almighty underthe name of Niranjan or ‘ The Bright One.’ 
His followers are styled Nivanjants or Narinjanis ; they number about 
3,000 and are found chiefly in the Jullundur, 
Amritsar, and Kapurthala districts. Their 
chief claim to notice is their rejection of the ordinary funeral customs of 
Sikhs and Hindus, They reject all Kiv:a Karams or funeral rites, and do 
not send the bones of their dead to the Ganges. They have special marriage 
rites of their own, and do not reverence Brahmans. Their principal shrine 
is at Jandidla. 

The Rémrdids number some 27,000 Sikh adherents and are found 
chiefly in Malwa. They are followers of Ram Rai, the elder brothe 
of Gira Har Kishn, who was excluded from the office of Gérz on account 
of his tendency to keep on good terms with the Mughal authorities, for 
which he was rewarded by a jaghir in the Dehra Din. As the breac 
between the Muhammadans and Sikhs widened 
the relations of R4m Rai and his followers to 
wards other Sikhs became more and more strained, and in the days of Govin 
Singh the mutual hatred of the two parties became very intense. Th 
Rémrdias, while acknowledging the other Gurds, refused to recogniz 
Giarais Hargobind and Govind Singh; they follow the Ads Granth, an 
although they appear to lay some stress on the fact of their being Sikh 
they do not preserve the hes or long hair, and aré expressly disclaime 
by their orthodox Akd/sa brethren. Members of his sect belong chiefly 
the labouring and agricultural classes, 


Udasis. 


Niranjanis. 


R4mréids. 
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he Mirmalas, though Govind: Sikhs, have by degrees rid themselves 
e main distinguishing marks of the Ahd/sa faith, and are gradually — 
ing to a pure form of orthodox Hinduism. The Mirmalas, like the 
s, date from the time of Govind Singh. It is said that the Gérd sent 
followers to Benares to acquire a knowledge of Sanskrit, and that, on 
eturn, he blessed them as being the only learned men among the 
' Sikhs and calledthem Mzrmala.* They were 

allowed to take the pahul and founded the 
ordertof Nirmala Sédhus. The fraternity had at first great influence 
the Sikhs, but their taste for Sanskrit literature led them to res 
adop many of the customs of the Skdstras. They gave up the use of meat 
and spirits, and assumed the ordinary ochre-coloured dress of the Hindu 
fakir which is strictly prohibited to the true followers of Govind, and some 
of them are now only distinguishable from Udédsis by wearing the shes or 
uncut hair. The headquarters of the sect are at Hardwar. They number 
about 3,000 and are found chiefly in the Gurdaspur, Umballa, Ferozepur, 
Amritsar, Patiala, and Faridkét districts. They are regarded as unorthodox 
by most classes of Sikhs, and are specially disliked by the Addis, with 
whom they have a standing quarrel with regard to the right to worship at 
the great Sikh shrine at Naderh or Abchalnagar in the Dekhan. 


The Akdlis or Nihangs owe their origin to the express patronage of 
Gard Govind. The name means ‘ immortal ’, because they are followers of 
the Akdl Purkh or ‘Immortal God.’ The generally received account of 
their origin is that Gira Govind, seeing his infant son playing before him 
with his turban peaked in the fashion now adopted -by the Akdlss, blessed 
him and instituted a sect which should follow the same custom. The Akdlis 
first came into prominence during the reign 
of Ranjit Singh. Their headquarters were at 
Amritsar where they constituted themselves the guardians of the temple 
and the faith, They were the bravest and most unruly soldiers in 
the Sikh army, and their qualities were skilfully turned: to account by 
Ranjit Singh, who employed them with success against his Pathan enemies 
across the Indus. The Afd/i is distinguished very conspicuously by his — 
dark blue dress and peaked turban which is often surmounted with steel 
quoits. He is most particular with regard to the five Aakkds, and in preserv- 
ing every outward form prescribed by Govind Singh. 4 éd/is do not eat meat 
or drink spirits, but are immoderate in the consumption of dhang. They 
are in other respects such purists that they will avoid Hindu rites even at 
thir marriage ceremonies. The sect numbers some 1,500 adherents, and 


LTTE 


Nirmalas. 


AkdAlis. 


* The meaning of Nirmald is ‘ spotless.’ 
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is found chiefly in Amritsar and at Kiratpur in the Hoshiarpur digg 
where there is a shrine to the memory of their leader Phula Singh. | 


Though the Dévt Sikhs are few in number and seldom enlisted, 
mention must be made of this sect owing to the revival of Dévi-wors 
the Punjd4b where the goddess is said to have recently reappeared ij 
form of two little girls, They are found chiefly in Umballa and Hoshig¥ 
and are regarded with some contempt 
stricter Sikhs of the central and wt 
districts. Gira Govind Singh had in his youth a distinct bias tojwa 
Dévi-worship, probably owing the proximity of the great shrine of @ 
Dévi to his home at Anandpur; but though the Dévi Sikh is thus h&stori 
eally conaected with the early work of his Géré, he is now extremely 
in his religion, and has practically reverted to a superstitious and some: 
what degraded type of Hinduism. 

‘We now come to what may be termed the modern forms of Sikh 
dissent. The first of these, a curious outcome of the Uddsis, is the 
epicurian sect of Guldbddsis or Sains. An Uddsi fakir named Pritam Das 
having received some slight at a great bathing festival on the Ganges, 
started this new sect, his principal disciple being a Jat Sikh named Gilab 
Das, The latter was a trooper in the service of Mahér4ja Sher Singh, and 
joined the sect on the collapse of the Sikh monarchy. He compiled a sacred 
‘book called the Updes Bilds, and taught that 

man is of the same substance as the Deity, 
with whom he will eventually be absorbed. They dispense with pilgti- 
mages, the veneration of saints, and all religious ceremonies. Pleasure 
alone is their-aim ; and renouncing all higher objects they seek‘only for the 
gtatificaiton of the senses, for costly dress and tobacco, wine and women, 
the lust of the ¢yes, and the pride of life. They are scrupulously neat in 
their attire and engage in all worldly pursuits, some of them being men of 
considerable wealth. They are said to have an especial abhorrence of 
lying, and there is certainly little or no hypocrisy in their tenets, In 
appearance they vary. Some always wear white clothes; others preserve 
the Uddsi dress; some are attired like Niymalas; and others again are 
distinguished by always being shaved. They see no harm in incest, and 
have disgusted all respectable communities by their licence, The sect has 
only. some 300 votaries, and is found chiefly in Lahore-and Jullundur. All 
castes are admitted to the sect, ‘but they do not eat with each other or 
intermarry. 
‘The Mrankdré sect was’ ‘founded ‘by a Khatri of ‘ Peshawar ‘named 
Bhai Did] Dds who -settled in Réwal Pindi about fifty years'ago. “He 


Dévi Sikhs. 


Guldbdésis. 
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there about 1870, and was succeeded in the office of Géré by his 
sons. The word Mivankar means properly ‘The Formless One’ and was 
mm. commonly used by Nanak for describing the Deity. The Niran- 
worship God as a spirit only, avoid the adoration of idols, make no 
ngs to Brdhmans or to the dead, abstain strictly from flesh and wine, 
re said to pay strict attention to the truth in all things. Their sacred 
Nis the Ad? Granth of Baba Nanak. Their marriages are not perform- 
7 ed according to the Hindu Dharamshédstras, 
Nirankéris. : . 

and the bride and bridegroom, instead of 
cicusmambulating the sacred fire, walk round a copy of the 4di Granth. 
The ceremony is conducted by a Granth? instead of a Brahman, and 
widow marriage is not only allowed, but often takes place among them. 
At funerals they dispense with all Hindu ceremonials, and instead of mourn- 
_ ing look upon death as an occasion for rejoicing. Besides the usual Sikh 
- places of pilgrimage the Nirankéris look with special reverence upon a pool 
inthe Park at Rawal Pindi to which they have given the name of Amritsar. 
The sect is recruited from all castes and numbers some 38,000 Sikhs. 


‘The most recent of the Sikh sects and the only one which has ever - 
shown any active hostility to the British Government, is that of the Kékas 
or ‘Shouters,’ founded by an Uddst Aréra about the middle of the present 
century. His principal object appears to have been to break the power 
which the Brdhmans had acquired over the Sikhs. After his death the 
doctrines of the sect were disseminated by a carpenter nated R4m Singh 
who proclaimed that he was an incarnation of Govind Singh, that the latter 
was the only true Gérd.; that no Bréhmans were ever to be employed; and 
that all worship save the reading of the Granth was prohibited, Establish- 
ing his headquarters at Baini in the Ludhiana district, disciples began 
to flock to him, and from the proceeds of 
their offerings he was able to erect a large 
Dehra and to travel about in considerable state. Early in 1872, a gang of 
his followers, after working themselves up into a state of religious frenzy, 
started off on a raid in the Patiala and Maler Kétla states. The state 
troops pursued and surrounded them after some desultory fighting in which 
several men were killed. Meanwhile British troops had been sent for, and 
on their arrival, forty-nine of the prisoners were blown away from guns 
uder the orders of the Deputy Commissioner. Rdm Singh was deported 
to Rangoon, where he died in 1887, being succeeded by his brother Budh 
Singh, The sect is known'by the name of Adkas or ‘Shouters’ because 
unlike ordinary Sikhs they permit themselves to fall into a state of frenzy 
duwing their religious exercises, shaking their heads and reciting their 
prayers in a ‘loud: voice, They finish their. dé¢votions with a loud cry:of 


Kadkas, 
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7O 
“ Sat Sri Akal,” “God is true,” and their religious meetings are 
a end sometimes in disgusting orgies. The Kékas number some I 


The true Késa should carry a staff in his hand, tie his turban in a pe@tuli 
fashion called sidha pag, and wear a woollen necklace tied in knots, 
signs, however, are falling into disuse ; the straight pagrt is often 
doned, and the necklace is.worn under instead of over the clothing. Ay 
are supposed to avoid meat and spirits; many refuse to believe inh the 
death of Ram Singh, and live in expectation of his early reappearfance. 
In other respects they are only puritans of the school of Govind, wiith a 
more marked hatred of Muhammadans, butchers, and tobacco, than ‘most 
other classes of Sikhs. The enlistment of Adkas is strictly prohibited. 


CUSTOMS. 


The principal phases in the life of a Jat Sikh are celebrated by a 
number of ceremonies called Aavams, of which only the more important | 
need be mentioned, vis., those relating to birth, baptism, marriage, and 
death. Needless to say the observance of these Karams is really a con- 
cession to Hinduism, and, as such, contrary to the Sikh religion; but the 
traditions of Brdhmanism are too strong to be ignored, and most Jat Sikhs 
find it convenient to conform in these matters tothe customs of their Hindu 
neighbours. | 


| 


CEREMONIES RELATING TO BIRTH. 


About two months before the birth of the infant, the father informs — 
his relations and friends of the expected event and fixes a day for their 
entertainment. Offerings are made to Brdhmans, presents of clothes and : 
jewellery are made to the wife by her parents, and a gold or silver - 
token called a baranghdrt is provided by a friend of the family to suspend | 
round the infant’s neck. The dhaz or midwife is nearly always a woman of . 
the Jhinwar, Dhandk, or Chihra caste. On the birth of the child the father | 
distributes alms, and having prepared a small — 
sweetmeat, places it in the infant’s mouth. 
If the latter is a boy, a ¢ha/i or brass dishis generally beaten to apprise 
the neighbours, the representation of an outspread hand-is made with 4 , 
red dye on the outside walls of the house, and an iron ring and a branch of 
the sirzs tree are tied up over the doorpost. 


The future destiny of the child is fixed on the eve of the sixth day 
‘after birth, and on it the women of the village come and sing, and the 


| 
| 


¥dt Karam or Birth. 


Sri Satguru Jagjit Singh Ji eLibrary: NamdhariElibrary@gmail:com 


71 
ehold passes the night 3 in watching.. The Brahman who acts as parohst 
| emestic chaplain attends the father, and records the birth in the family 
4 s. A note of the event is also made by the local A/trdsts and Sdnsis 
Ract as genealogists to the Jat sdmindars. 


| 
| 
fe 


A Jat mother is secluded for thirteen days after her confinement, and 
rt this period lives with her child in a separate building, apart from 
the est of the family. A cake of cowdung is kept burning in front’ of her 
door, night and day, in order to preserve the new-born infant from evil 
influences. 


On the eve of the thirteenth day the females of the family /eep* the 
whole of the house, clothes are washed, all earthen vessels which have 
been used are broken, and all metal utensils are cleaned and scoured. On 
the day itself the parohzt visits the household, lights the 4om or sacred fire, 
aud by way of purification sprinkles its members with Ganges water. The 
Béhman, the Nai, and the relatives of the family are then feasted, and 
the father gives presents of clothes to his female kinsfolk; on the same 

| day. the various village menials bring the new-born infant toys typical of 
their various callings, and receive gifts from the parents in return. 


When the new-born infant is a girl, formal congratulations are dispens- 
ed with, and the feasting and alms-giving, if not altogether omitted, are on 
avery much smaller scale. 


On the 13th, 21st, and 41st day after birth the infant is taken to the 
Granth? or Sikh priest who after suitable prayers and thanksgivings bestows 
aname on the child. This is generally done by opening the Granth at 
haphazard, The first letter of the first line of 
the page at which the book opens, must be 
initial letter of the name bestowed on the infant. In some families the 
naming of the child is performed by a Brahman instead of a Granthz. The 
former consults his patra or almanac and gives the father four names to 
choose from, each beginning with the same letter, claiming a small fee for 
his services. 


BAPTISM OR INITIATION INTO THE SIKH RELIGION BY THE 
ADMINISTERING OF THE PAHUL. 


Nam Karam or Naming. 


The ceremony of baptism established by Nanak for the initiation of 
his followers was called Charan Ghdwal and 
consisted in the drinking of water in which 
the feet of the Gav had been bathed. Though seldom used, it still exists 


Charan Ghdwal or Baptism. 


me i ren 
* The process called leeping consists of smearing the walls and floor with a mixture of mud 
and cowdung. 
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among the "Munnas and Sajdhdr: or Nénakpanthi Sikhs, who rev 
Nanak as their Géré in preference tq Govind Singh. 


When a lad has reached a fairly intelligent age, say from twe 
Sees Sea sil gables = eighteen, the sah? is administered to hi 
Amrita Diksha. the Grantht. Many of the reeruits 
enlisted do not actually take the pahs/ until after they have joined 
regiments. The neophyte is clothed with nothing but a turban anc 
kachkh, a pair of short drawers reaching half way downto the knee. So 
amvit or sherbat* is sprinkled in his face and eyes, and the remainder h 
drinks from the palms of the hands, exclaiming “ Wah Guriji ka Khdlsa 
Wah Gurdyt ka Fatteh !” 


The Granéhi then instructs him in the articles of his faith, and he is 
directed how to keep and care for his £hes, and how to tie it into a jurahk 
or top knot. 


Five Sikhs must be present to make the initiation lawful, and the © 
ceremony is concluded by all partaking of kard parshdd or consecrated 
food which is distributed in equal proportions to @// Sikhs present, irres- 
pective of caste. 


CEREMONIES RELATING TO MARRIAGE, 


The first great ceremony after birth and naming is sagga¢ or betrothal. 
This among the higher classes takes place when the bride and bridegroom 
are from four to nine years old, but among the 
Jat peasantry it often takes place when the 
girl is ten, twelve, or even Older, for the longer she is kept the higher the 
price she will fetch. Lads generally remain unmarried till eighteen or 
twenty, because their parents before then are unable to collect enough 
money to pay for a girlt Marriage, under the circumstances, generally 
follows soon after betrothal. 

One of the injunctions of Girt Govind to his followers was that no 
price should be taken by a Sikh for his daughter. Nevertheless the rule 
is more honoured in the. breach than.in the observance, for all Jats, with 
the exception of the highest families, have a custom, partly clandestine 
and partly recognized, under which money, varying in amount from Rs, 50 
- to Rs. 500,.is paid for the girl to her parents, There are thus two forms of 
betrothal, one called ux, of rare occurrence, in which the parents claim 


Age for betrothal. 


® The amrit or sherbat consists of patasa, i.e., sugar and water mixed in a stone bowl, and 
stirred by a two edged dagger. 

+ Even to an ordinary cultivator a marriage in some parts often means an expenditure of 
from Rs. 500 to Rs. 1,000, —— 


\ 
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en rice for their daughter, and the other, already described, in which a 
rlerable sum is demanded. In united communities it is customary 
elm man’s friends to contribute, each according to his means, towards 
hi F penses of a marriage in his house, onthe understanding that “when 
Mave the like need themselves, he shall contribute the same amount. 


8 account is kept of these gifts, and the obligation to repay them, when 


5 
j 


} 


‘ 


BRunity arises, is held to be very stringent, 


Nfter selecting a propitious day, the father of the girl sends out his 
gissor matrimonial agents to some other village, to seek for a suitable 
idegroom. The Lag7s are generally three in number, one being a Bréh- 
fn,another a Nai, and the third a Mirdsi.* The Lagzs select a candi- 
ateand having satisfied themselves as to his social position, the means 
= . of his parents, and his freedom from physical 
Soggat or Betrothal, also called ; 
whara Karmai, Mangiak, or defects, return to their employer to report 
of progress, If the latter is satisfied, and if he 
inds that his approaches are favourably received, he sends the Nai or 
Biligsi to the lad’s father witha sweetmeat and one rupee. The former 
[isplaced in the boy’s mouth, the latter in his lap, and the Brahman padha 
or pardhtt, makes a red mark called a ¢é#a@ on his forehead. Inthe case 
abetrothal for consideration, the parents of the girl generally receive a 
portion of their daughter’s purchase money in advance, the actual marriage 
ficng deferred until after the payment of the balance. The ceremony is 
concluded by a feast given by the girl’s relations, who are also expected to 
fave presents to the Lagzs. The investiture with the ¢¢ka is generally 
Jonfined to-well-to-do families, and is accompanied in certain Jat clans by 
avery curious custom called chédna. The bridegroom cuts off a small piece 
fom a ram’s ear and rubs it on the cut until blood flows, He then places 
the piece in the centre of a chapdtz with some rice, and smearing his thumb 
wththe mixture, imprints a ¢7k@ or mark on his own forehead. 


On the termination of these rites, the Lagis return to their employer, 
taking with them a present of one rupee from the lad to his betrothed, and 
Vatious other gifts such as rice, sugar, sweetmeats, a red phulkdrt, and 
sme skeins of thread, etc. This formality called Chuhdra, Karmat, Man- 
sah, or Lagan, completes the engagement, which may still however be 

| Cancelled if desired. The final ratification of the contract called Ropna, 


* The Mirasis are identical with the tribe known in some parts Of India as Dums, and 
ae descended from the Hindu Bhats, whose hereditary occupations they follow. They are 
the ttibal bards and genealogists, and hold a recognised place among the village servants. 

her duty 1s to know the traditions of the tribe they serve, the dates of its migrations, the 
Paces where it has sojourned, its different branches and families, with the roll of the ancestors 

teach subdivision. These multifarious details they master and retain, without the aid of 

Witng, by dint of singalarly retentive memories. They are also musicians and have a stock. 
{ballads celebrating the exploits of the tribe”’—-The Punjébi Muhammadans.—Boyle, 
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may take place at any convenient time. The bridegroom’s father. 
the bride a gift of nine, eleven, or twenty-one rupees in cash 
various presents in kind. The girl keeps one rupee for herself, an i, 
rest of the money is distributed by her father amongst his own 
This formality makes the engagement binding on both parties. 

_ Eyery Jat clan is exogamous, #.e., while every man must mar 
his own tribe no man can marry into hig 


Prohibited degrees. 


as incest. Moreover no man can marry into any family of the gots to 
his mother, or his paternal or maternal graydmothers belong. Besid 


whatever clan it may be, that is settled in his own village, or in any 
immediately adjoining his own. Unions between persons of dif: 
religion are forbidden, but for this purpose no difference is made. befpweel 
Jats who are Hindus and Jats who are Sikhs, 

Marriage shquid take place in the first, third, or fifth year followimg 
betrothal, The even years are considered 
unlucky. In theory it isconsidered that a 
daughter should be married before she is twelve years of age,* but in most 
cases the services of a girl are so valuable to her family that she is detained 
by her father until she is fifteen, sixteen, or even older. a 

Beeak, Shddi, or marriage is the next step after Saggai or betrothal. 
| The first thing to be done is to select an 
auspicious date for the ceremony. This, asa 
rule, imvolves numerous references to the stars, and every hitch in the pro- 
ceedings has to be got over by propitiatory gifts to the padhds or pundtts. 

The most favourable season for marriages is the spring, but marriage 
may take place in any of the following months, each of which possesses 
peculiar attributes :— | 

Magh, i.¢e., fram about sath January ta rath February. 


Age for marriage. 


Beeah, Shadi, Bardi or Sart. 


Ph4gan, 7.¢, ,, »  toth February to yoth March. 
Baisdkh, i.e,  », «oth April to roth May, 
Jéth, #e., ,, >», Yoth May to roth June. 
Har or Asarh,i.e., , Yoth June _ to roth July. 


The month of Mégh is said to bring a wealthy wife; Phdgan a good 

ee aciacoeeit manager; Baisékh and $éth a dutiful help- 
tie mate; while marriages in Har are reputed 
to-be-very prelific. No marriage should ever take place in the months of 


*The pious Hindu believes that if his daughter grows up to puberty unmarried. several 
generations of his descendants will be damned. This obligation sits lightly upon the: Sikh, bit 
even-he admits that an early marriage is more respectable, ie ae eae 
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4<arttk, or Poh. About two months before the date fixed wpon by 
72 dtts, the parents of the bride give notice to the bridegroom’s family 
© marriage may take place on a certain day. This intimation is catled 
fet chittht or ‘marriage letter.’ The document itself is called Batar, 
invariably sprinkled with saffron. It must be delivered to the tad’s 
by one of the Lag/s not less than nitie, and not more than twenty-one 
efore the actual date of the marriage. | 


he date of the ceremony being fixed,* invitations to the marriage 
fiare issued by the parents of both parties to their relations and friends, 

pare expected in their turn to make a collection in aid of expenses. 

yous rites and observances follow, such as the beating of drums, the 

bing of the bodies of bride and bridegroom with mustard oil, and the 

ing of dirty clothes, To propitiate the stars, a Brdhman makes a Square 

fith some flour and divides it into nine portions to represent the nine 

Hindus planets, and worships the same in the name of bride and bride- 

foom. For these services he receives a fee from both their families. It is 

ustomary with most clans for the bridegroom to cut a twig of the ¥hand 

ree before starting for the bride’s village. This, combined with offerings 

Brahmans, is said to ensure a successful marriage. Another necessary 

bservance is that the bridegroom should worship at the shrine of his 
fathera or tribal ancestors. 7 


On the morning of the bridegroom’s departure for the bride’s village, 
The Bardt, Fanét or marriage he is dressed in yellow, wreathed with a sérg 
nocession. or necklace of flowers,and crowned with a 
mkat or headdress made of mica and tinsel paper, faced with a fringe of 
wld threads, as a screen from the evil eye, A Brahman ties the kangna, 
1seyen-knotted bracelet on the boy’s wrist, and marshalled by the Nai, 
edavd¢ or procession is ready to start. The bridegroom usually rides a 
ure, and at this point the bridegroom’s sister seizes the reins as if to stop 
lim, and usually demands a small present as an inducement to allow her 
bother to proceed. The Jardt is composed entirely of males, and as many 
them as possible should be mounted. The procession should not reach 
the scene of the wedding before sunset, and on arrival halts in an open 
space outside the village called &Aé¢ or géra, where the girl’s relations come 
tutto meet it with loud singing and beating of drums. 


After dark, the bridegroom is conducted to the bride’s house, surround- 
‘lby her friends and relations. The girl meanwhile is-sometimes wrapped 


*Yo postpone the date of the marriage after the Saki Chitthi has been sent out, is consi- 
dered t great disgrace, and generally reguits in the match being broken off besidés causing 
“usiderable pecuniary loss. | 
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in a blanket and passed five times under the belly and neck of his 
The bridegroom then returns to his party, when carpets are spread 
feast takes place. 7 

The same night, after the feast, the bridegroom again returns 
bride’s house. The young couple are seated on stools, facing east, t ie 
being placed on the left ; a fire is kindled before them, and a red phe ui 
called 5édz, is spread as a canopy over the whole. A Brdhman thefjn 
| the hem of the girl’s chadar toa piece off ck 
The bridegroom takes the latter ovg'er 
shoulder, and guided by a relative leads her four times round the a} ynt 
sacred fire which is supposed to be a witness of the ceremony. The? bri 
then comes to the front and three more circuits are made, the bride le}adii 
her husband, while the pundits chant prayers, and recite mdntras or} tex 
from the Shdstras.* The girl is meanwhile carefully muffled up in a weal 
grains of barley are thrown over the young couple, and mutual routes ar 
exchanged. The hand of the bride is then given to the bridegroom by he 
nearest male relation, and sweetmeats are placed by her mother in each o 
their mouths, The ceremony being thus completed amidst general “bioie 
ings, the young couple separate for the night, 

This constitutes the PAéra or real marriage. It is then, for the first 
time, that the bride dons a small gold nose-ring and substitutes at least five 
glass wristlets on each wrist in place of the silver ones hitherto worn. 
These form her sohdég, and a woman who has a husband living must always 
wear them. Loud singing and beating of drums accompanies almost every 
portion of the marriage service, as a curious idea prevails that the efficacy 
of all religious rites is greatly enhanced by noise. 


The day following the marriage is spent in feasting, rejoicing, settling 
the dowry accounts, and observing the ceremonies which precede the de- 
parture of the bride. The young couple are seated on a bed, the bride- 
groom at the head and the bride at the foot. A little water is placed in the 
palm of the bridegroom’s hand and sprinkled around the bed by the bride’s 
parents. After this the girl is seated in a dooly and, accompanied by her 
Lagis and the Nai’s wife, sets out for her husband’s house. Here she 
makes a stay of forty days, and then returns to her own home, where she 
remains until old enough to cohabit with her husband. 

The last of the ceremonies relating to marriage is Gdona, also called 
Mukléwa or home-taking, This usually takes 
place when the bridegroom is about fiftees 


Phéra, Bee&h or LAwan. 


Gdona, Mukléwa, or home-taking. 


® As has before been explained, Sikhs, like Hindus, nearly all employ Br&hmans. at thei 
weddings. In the case of an orthodox Singh family, however, the Granth takes the place of the 


Shdsivas, and a Granthi officiates in lieu of the Pundst. 
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. xteen and the girl about twelve. A propitious day is selected, in con- 
ation with the parohzt, and the husband then pays a short visit to his 
=’s family, which is made the occasion for more ceremonies accompanied 
rejoicing and feasting. The final leave is then taken, and the young 
ole start for home, this time to commence Jife together in earnest, If 
Woidable circumstances prevent the bridegroom from attending, the 
ye may be taken home by her father-in-law or her husband’s brother. 
ng to the fact that marriages among Jats are frequently deferred until 
1 parties are fully grown up, the /uk/dwa or consummation often takes 
e at the same time as the Phéra. In this case the bride stays for 
fe days with her husband, and then returns to her father’s house, where 
Bxremains until sent for by her husband. 


y According to the Dhdrma Shdstras on a man dying and leaving no 
dle heir, the widow inherits the estate. But in wild times when the sword 
vas the only arbiter in disputes, and women were too weak to hold what 
tad been won by the strength of men, the practice had great inconveni- 
eices. The Sikh women showed themselves in many instances the equals 
ohtheir brothers in wisdom and administrative ability; but, as a rule, an 
estate which fell into the hands of a Sikh widow was apt to be exploited 
by her lover, till it would be seized by some one stronger, and with as valid 
aclaim to its possession. To avert this evil, and to avoid the many dis- 
putes which it caused between the widow and the nephews and brothers of 
the deceased, the practice followed by the Jews* in Biblical times, of mar- 
nage with a brother of the late husband, was introduced. The widow was 
generally allowed a choice between the brothers, but with the elder lay the 
tight if he chose to exercise it. This form of marriage is known as chadar 
délna ;t also as kardo or karewa.f{ It has the double advantage of perpe- 
tuating the deceased brother’s name and of being economical, for when the 
eldest son of a Jat dies, the latter utilises the piece of female property § 
let on his hands by bestowing his widowed daughter-in-Jaw on any of his 
sons unprovided with a wife. As the origin of the practice was to secure 
Karao, Karewa. Chadar dalna, the succession in the family, the offspring of 
ot widow marriage. these unions were considered quite as legiti- 
mate as those of the more formal shkdds or beedh, and enjoyed the same 
ight to inheritance ; but as a matter of precedence and dignity, they were 
tot held in equal honour. The convenience of the chadar dd/na marriage, 
especially in time of war when the elaborated ceremony of the Jeedh was 
| * Deuteronomy XXV, verse 5. 
} Chadar ddina signifies ‘throwing the sheet.’ 
t Kardo or karéwa is derived from kart hui, 4. e.. a woman who has been married, 

| _ | Malis the term actually used for describing a bride for whom a dowry has been paid, 
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impossible or unsuited to the rank or caste of the bride who might j 
slave girl ora captive, caused its general extension to other unions :< 
those with the brother's widow. it is thus possible fora Jat or Sik ‘ 
marry a widow whom he could not have married asa virgin, the only f 
striction being that she should not be of his own gé¢ or sept. A say 
marriage must not take place until a year after widowhood. It is effedt 
by the man throwing a red chadar or wrap over the woman’s head and } 4 
ting chura or wristlets over her arms in presence of the male and fexfil 
members of the brotherhood. The ceremony is generally known as chai 
déina. it is unaccompanied by rejoicings of any kind, the woman meff 
resuming her jewels and the coloured clothes which she ceased to weaft’ 


her first husband’s death. Where children have been ‘born to the decéahe 


conform, especially in matters of this kind, to the ordinary usages of 
dus; widow marriages, therefore, except the Aaréwa unions above 


scribed, must be rare in the present day. 
CEREMONIES RELATING TO DEATH. 


When death is approaching, a Pundtt or Granths is sent for. The 
sick man is placed with his bedding on the ground, ona spot which has 
previously been leeped or enclosed in artng of cowdung.* A sprig of the 
télsi plant and a few drops of Ganges water (of which a little is kept in 
every house) are placed in his mouth. The object of these precautions is 
to detain YAma, the God of Death, until the proper propitiatory ceremonies — 
have been carried out. A light is then placed in the dying person’s band, — 
to light his way on his gloomy journey through the world of shades.t : 


After death, the Mahd-Brdhman or Achéraj, a despised individual | 
specially entrusted with the performance of funeral rites, makes a ball or — 
pinda of flour which is offered to the deceased while the body is covered | 
with a white cloth. The corpse is then conveyed tothe burning place, 
which is generally on the bank ofa stream or tank, on a wooden bier — 
called a strhi,t carried by four men. When the funeral procession reackies 


* A person dying in an unorthodox manner is said to have died avghat, i. ¢., not on the 
ground, and is supposed to become a bhd¢ or malevolent spirit. | 
' + Needless to say many of these ceremonies would, under ordinary efroumstaricés, be — 
dispensed with. In this, as in most things, the difference between theory and praetice is very — 


marked. 
i$: Among Sikhsa charpoy should never be used as a bier, 
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Mvay, water is sprinkled in a circle round the bier, and the son or 
fest relative dashes an earthen vessel on the ground and bewails the 
eased, If the latter, however, was an elderly person, a brass vessel is 
»wn down in lieu of an earthen one, and instead of mourning there is 
eral rejoicing. Onreaching the burning ghdt, a pile is erected, on which 
Body is laid, generally facing north. Five pindas or balls of rice are 
ted on the body, and the heir, taking some sacred fire lit by a Brahman, 
s the wood of the pyre, and fans it. While the body is being con- 
ed the relations sit around at some distance, and when it is partly 
t, the eldest son or next-of-kin takes one of the sticks of which the 
was composed and breaks the skull. This is supposed to facilitate 
escape of the soul from the body. When the cremation is over, all 
e before returning to their homes. The burning should be on the day 
eath if possible, and always before sunset. The bones that remain 
arnt, called phul, or ast, are collected on the third or fourth day after 
cremation. 

m It is a favourite act of filial piety to take the phu/ to the Ganges, and 
hihe heir is well-to-do, he will almost certainly build a mausoleum or 
thhatrz over the spot where his relative’s remains were burnt.* 

If a man dies in a remote place, or if his body is not found, his son 
stould make an effigy of the deceased with #hdsa grass, and then burn it 
cua pile with similar rites. This procedure is very generally observed 
by the relations of sepoys who die on service or abroad. 

The period of mourning is three days for ordinary relatives and eleven 
days for the son or other relation who per- 
forms: the funeral obsequies. On the thir- 
tenth. day the Achéraj is sent for, and if the deceased was a male, receives 
as his perquisite an umbrella, a stick, a pair of. shoes, a turban, also the 
leceased’s charpoy, wearing apparel, and often a little opium. If the de- 
ceased was a woman, he is generally given some articles of female clothing. 
Should the deceased have met with.a violent death, such as by drowning, 
hanging, poisoning, or snake-bite, or if he or she died prior to being lifted 
| of the bed: on-to the ground, the relatives repair to certain shrines in. the 
Umballa district called Kurkhetar and Pahoya, and there offer up prayers 

le. the salvation and redemption of the deceased. | 
| Onthe eleventh day after death, the Dharm Shant, Kandgat, or 
Shedddhat ceremonies commence. These are reverential offerings to 

Se SAS Oa Oe er mR Tn et On UE SE 


Period of mourning. 


* If it is not convenient to take the p4ul to the Ganges, they may, after making suitable 
Ofeings at the Ak4l Bungah, be ground to powder and scattered in the chaugird or 
Momenade of the Darbar Sahib at Amritsar, or of one of the other Gurdwéras. . 

{The Shrdddha ceremonies are contrary to the Sikh religion, for one of Govind Singh’s 
vitances was that “he who worships graves and dead men is no Sikh.” Nevertheless in 
bis,ag in many. other, matters affecting social life, Hindu custom is generally adhered to. 


cas ee ee ae 
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ancestral spirits. Pindas of rice, ght, and sugar are scattered about, ' 
a vessel of water is hung on a pipal tree, for the use of the soul of 
deceased until its final departure for another world, which is supp 
to take place on the thirteenth day. On the seventeenth day the mour 

is over, friends, kinsmen, and an odd number* of Brdhmans must be 

walls must be plastered, earthern vessels changed, and clothes was 

in order that the house may be pure. 


The Skhrdddha ceremonies are repeated in a simple form every mdpn 
for one year, and afterwards twice a year—on the anniversary of } th 
death, and again in the month of September. -On the fourth annivertjsar 
called Chaubarst, the chief mourner gives a cow and some clothes jto. 
Brahman. There are certain occasions when Jats and Sikhs forego; the 
observance of these rites. Thus the bodies of very young children |are 
sometimes buried instead of being burnt, generally in the angan or comrt- 
yard of the father’s house. | _ 

LEAVE. | 


The amount of leave required bya sepoy or sowér to enable him to 
take part in any of the ceremonies previously described, will depend upon 
the distance at which he is quartered from his home, and the proximity of — 
the latterto arailway. The number of days granted must be sufficient to 
cover the time spent in travelling to and fro, in addition to the minimum 
period required for each rite, which is generally as follows :— 


Days. 
(a) fat Karam (birth); Ndm Karam (naming) ... 3 
(6) Barat, Beedh or Phéra (marriage) 1s 10 


When granting leave for this ceremony, consideration must be taken of the distance 
of the bridegroom’s house fromthat of the bride. Allowing for a stay of four days, and six 
days for the journey there and back, ten days’ leave will asa rule be ample. 


Days. 
(a) Géona or Mukldwa (home-taking) ove TO 
(6) Kirta Karams (funeral rites) ... - sue E97 


The period of leave should be reckoned from the date of death. 


SIKH AND HINDU FESTIVALS, FAIRS, AND PLACES OF 
PILGRIMAGE, 

The number of purely Sikh festivals and fairs is comparatively small, 
but owing to the tendency of Sikhism to conform in matters of this kind 
to ordinary Hindu usage, it has been considered advisable to give a short 
account of all the more important religious festivals observed by the Hindu 
races of the Punjab. The list, however, is necessarily incomplete, for nearly 
every district has local festivals of its own. A scheduleof gazetted holidays is 


——a 


* It is customary to feed an even number of Bréhmans at times of rejoicing, such a 
births, marriages, etc., and an odd number on occasions of grief or mourning. | ‘ 
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Aiished annually by the Punj4b Government, copies: of which may be 
ined for regimental reference on application to the Civil authorities. 


Month in which it. | Rerharks, 


@vame of festival. usually falls; 


January. ...| The celestial sign Makar answers to Capri- 
corn, Onthat day the sun is said to 
begin his journey northward. To the 
early Aryans, living in a cold region, the 
approach of spring was an occasion of 
the greatest joy, and the commencement 
of the sun’s northward progress could 
not pass unmarked, for then opened the 
auspicious half of the year. The sun 
especially is worshipped at this festival. 
Bathing in the sea is prescribed when- 
ever it is possible. Rejoicings: abound 
in public and in private. Great gather- 
ings take place at Allahabad, where the 
Ganges and Junina mingle’; also at 
Ganga-Sagar, where the Ganges meets 
the ocean. Among Sikhs the festival is 
observed by a great fair at Mukatsar in 
the Ferozepur district, which lasts ‘three 
days. The worshippers bathe in the sa- 
cred tank and repair to the Z71bbs Sdh1b 
or holy mound where Giri Govind 
Singh stood and discharged his arrows 
against the imperial forces. The festival 
among Sikhs commemorates a battle 
fought in 1705 between Gtiri Govind 
and the Mughals who overtook him at 
Mukatsar and cut his followers to pieces. 
The Gdrd himself escaped and had the 
bodies of his retainers burned with the _ 

- usual rites, He deelared- that-they. had 
all obtained mukhtz, s.e., the final emane 
cipation of their souls from the ills of 
transmigration, and promised the same ° 
blessing to all’ his: followers who should 
thereafter bathe in'the Holy Poot;-which 
had been filled by rain from’ heaven in 
answer to his prayer for water. On the 
spot a fine tank was afterwards dug by 
Ranjit Singh, and called muktisdras, ‘the 
pool of salvation;? a word which was 

.. afterwards contracted into mukatsar, the 
present name of the place. 


@xar SankrAnt. .. 


—_ 


——/_ 
1 


Mauri Am&was: ,.. January-February... 


' 


A minor holiday. Persons observing this 
festival do not speak to any one until 
they have performed the ablutions pre- 
scribed for the o¢casion. Bathing may 
take place in the nearest large river or 
tank, but, if possible, it should be car. 
ried out in the Ganges or Jumna, and 
especially at Hardwar. 
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Month in which it 


usually falls. Remarks. 


This is a local festival of the 7 


district held in honour of a disciple 
Guird Nanak called Bala. There fi 


Name of festival. 


Bhaibéla or Bhaiwéla | January-February ... 


shrine and tank where Sikhs and Hirhdi 
make offerings of grain, money, etc 
which are taken by the massands « 
guardians. Pilgrims make curds over 
night and eat or distribute them afte 
presentation to the shrine. With a vien 
to increasing the size of the tank, it is th 
duty of every devotee to scoop Out som 
handfuls of earth. 


A spring festival. In Bengal, S&raswiti, 
goddess of arts and learning, is wor- 
shipped at this time. No reading or 
writing is permissible, and the day is 
observed as a holiday inall public offi- 
ces. Both sexes should wear basant or 
yellow clothing, and celebrate the festival 
with music and rejoicings. From the 
fact that the festival takes place about 
the time that the yellow leaves of the 
mustard plant are in bloom, it is custom- 
ary among the Sikhs and Hindus of 
the Punjéb to wear mustard seed in their 
turbans in token of the day. ; ! 


Basant Panchmi ... January-February ... 


Commemorates the birth of Siva. A fast 
is observed during the day, and a vigil 
is kept at night, when the /s2g2 or phal- 
lus is,worshipped in the Shsvdlas of 
temples of Siva. 


Sheordtri, properly | February-March .,.. 
Méha-Siva-rati, the 
great night of Siva. 


This. festival, identified with dola-yaira, 
or the rocking of the image of Krishna, 
is celebrated, especially in Hindustén and 
the Punjab, as a kind of Hindu Saturna 
lia or Carnival. Boys dance about the 
streets, anc inhabitants of houses sprin- 
kle the passer-by with red powdet, 
use squirts, and play practical jokes, 
Towards the close of the festival, about 


Holi... February-March 
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Month in which it 


usually falls. Remarks. 


Name of festival. 


the night of full moon, a bonfire is 
lighted, and games, representing the fro- 
lics of the young Krishna, take place 
around the expiring embers. Durin 
the Holi women are addressed wit 
the utmost familiarity, and indecent jests 
at their expense are considered permis- 
sible. Among Sikhs, the Holi is cele- 
brated by great fairs, held chiefly at 
Anandpur and Kiratpur in the Hoshiar- 
pur district. The Guridwéras or Sikh 
shrines are visited by the pilgrims, and 
offerings are made which are taken by 
the attendants. Of these shrines the 
most popular are the Giurddwdéra Khes- 
garh where Giri Govind Singh ad- 
ministered the pahdl to his first five dis- 
ciples, and the Gtridwdra Anandpur 
Sahib which is said to mark the site of 
the Gird’s own house. The Holi fair at 
Anandpur lasts two days, and on the 
afternoon of the second day the devotees 
of the various shrines bring out from 
each its particular standard, which they 
carry with singing and music to the 
neighbouring Chokk. The processions 
of priests and worshippers, clustering 
round their respective standards, move 
slowly about, accepting offerings and 
bestowing blessings onthe people. Im- 
mediately preceding this fair, large num- 
bers of persons visit the shrines at Kirat- 
pur. The most important of the latter 
is that sacred to Baba Gurditta, son of 
Hargovind, and father of Har Rai, the 
sixth and seventh Gurus. Considerable 
offerings both of cash and sweetmeats 
are made at this shrine. The food is 
distributed to all Sikhs present and the 
cash appropriated by the two principal 
Sédhes, 


Rém Naumi se. | March-April This is commemorative of the birthday 
of Rama. It is kept as a strict fast. 
The temples of Rama are illuminated, 
and his image adorned with costly orna- 
ments. The Rdémayana is read in the 
temples and nautches are kept up 
during the night. At noon of this day 
the pujdrs (3.e., the Brahman who con- 
ducts worship at a temple) exhibits a 
small image of the god and puts it into a 


cradle. The assembly prostrates itself 


* The Granthis ‘or priests of the Sikhs (except Mazbhi Sikhs) all belong to the Khatri caste and the most 
influential families among them are those that belong to the Sodki and Bedi subdivisions, Béba Nénak was a Bedi, 
but all the Girhis from Ram Das onwards were of the Sedhi clan, . 


f 
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. -Month in which it 
Name of festival. ; usually falls. 


before it. Acclamations arise aJ] roun 
: handfuls of red powder are flung in tok 
of joy ; and all go home exulting. 


SHkhi' Sarwar aes 
Ghazi Khan is a favourite place 
ilgrimage for Sultdni Jats. They mare 
rom their homes in large bodies in the 
month cf March and return in April. A 
visit to this shrine is said to cure leprosy, 


‘March-fypril ». | The shrine of SAkhi Sarwar near ce 


wishes. A fair is held annually in Feb- 
ruary in honour of Sarwar at Lahore. 


“Worship of the Sut- | ‘March-April ‘us 
lej, and ~S4rtsti or 
Sdraswati. 


Sutlej takes places at Pehowar and at 
Rupar in the Umballa district, where 
large crowds assembled early in April 
to reverence the river at the spot where it 
issues from the hills. The attendance of 
visitors to shrines at Thanesar and 
other places on the Sarusti goes on 
throughout the year, more especially on 
occasions of eclipses of the sun. 


‘Rajni Dévi ... | ‘March-April 


_is worshipped as the patron saint of 
thieves and cattle lifters. 


The festival is held at Babhaur on the 
Sutlej, in which the pilgrims bathe in 
large-numbers. Brdmawati, as-this part 
of the Sutlej is called, is held to be very 
sacred, especially since 1895, when the 
Ganges, except at Hardwar, lost some 
thing of its sacred character. 


Panjgdtra. The name | April-May ie 
is derived from the 
five -stonessaid -to 

have been used by 

the sons of the 

Pdndus in the game. 

‘Of Pinch Satara. | 


Baisakhi co. | April-May ;.. | This is primarily a Sikh religious festival 
: : held at Amritsar, ‘but the meetings have 
gradually come to be utilized for the 

buying and selling of cattle. On these 
occasions all the dhungas or hospices 
originally kept up by leading families 
‘round the Tank ofthe Darbar Séhib or 

! -Golden Temple, and all the-semni-religious 
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and to secure for the pilgrim all he 


The great festival for the worship of the 


Month in which it 


usually falls. ‘Remarks. 


ag of festival. » 


Akhdras or rest+houses, are filled to-over- 
flowing with representatives of 7ever 

race inthe Punjéb. The:Barsdéhs :Amd- 
was is also called Satudh? Amdwas 
because it is customary to make Offerings 


of Sattu or ground barley and gram to 
Brahmans during the festival, 


ee 


Commemorates the birthday of Gunga, 
goddess of the Ganges. On this day, 
all. Hindus who are able to do s0, ‘bathe 
in the Ganges, and give alms to the 
Brahmans living on its bank. By so 
doing they secure the benefits of dasehra, 
t.e., ten-removing sins—an attribute of 
the goddess Gunga “ who effaces ten 
“sins, however ‘heinous, of such as bathe 
in her. holy waters,” 


ac 

The shrine of-the §oddess is at Niazbe 
near Lahore, he is supposed to :be 
potent for good and evil. Votive Offer- 
Ings are constantly placed. on her shrines, 
especially by women, who . pray to ‘her 
for the fulfilment of their wishes. The 


fair to K4li Déviis lar ely frequented b 
Sikhs from Lahore aan Aine / 


ee 


.. | May-June vee 


' 


Sttdla and her seven sisters, who are 
supposed to cause small-pox and other 
putes diseases. The goddess is also 
nown as Mas&ni, Basanti, Méha Mai, 
etc., and is worshipped every Monday. 
The temple of Mas&ni at Gurgaon is ‘a 


favourite shrine visited Chiefly in April 
or May. 


ER ag aT ee 


A minor Hindu festival on which Brdéhmans 
invoke rotection for their clients, against 
all evils during the coming year by 


| binding coloured thread or silk round 
| | their wrists, 


ie reacs | July-August oo» | The festival is in honour of the Nagas or 

: snake-gods. The figureof a serpent is 

: made of clay, or drawn on the wall, 
and worshipped. Living serpents ‘are 
brought and fed with milk and eggs, 

| All this:is done in order to deprecate ‘the 
| | wrath of the venomous reptile. 

ener enenenernnanen eee LL a _ 

( Sida-Saptam, oF Sil, July-August A minor festival observed jn honour of 

| ordile. : 

| 


Fee 
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free Month in which it 
oN ame of festival. usually falls, _ Remarks. | 
Janam-Ashtmi, pro-| July-August ... | Celebrates the birth of Krishna. | 
perly Krishna Ja- one of the greatest of the sacred s 
nam-Ashtmi. The worshippers fast the whole day 


night they bathe, worship a clay : 
of the infant Krishna and adorn it, 
flowers and leaves of the #délss | 
Next day is a great festival for k 
of cattleas Krishna spent his boy 
among cowherds. 


Ganésh-Chatttrthi ... | August-September... | A minor festival in commemoration of 
. birthday of Ganésh, god of wisdom. ¢ 
figures of the deity are made, and 3 
being worshipped for a few days, 
thrown into the water, : 


Anant-Chaudas __... | August-September... | Commemorates the commencement of 
winter season. 


Pit-P&ksh, properly | September ... | This name is applied to the sixteen 
Pitri-Paksha or the secutive lunar days which are devot 
fortnight of the to the performance of the Shrdddka | 
Pitris or divine Kandgat ceremonies in honour of ance 
fathers ; also called tors and deceased relatives. Amon 


Mélwa Sikhs when anyone dies an unti 
tural death, such as by an acciden 
snake-bite, etc., the funeral obsequé 
havetobe performed by the Brahman 
of Pihewa in the Umballa distri 
There is therefore a constant stream 0 
Sikh and Hindu pilgrims to this place. 


el 


Gtéga Pir or Zahir |August-September | Giga Pir, though a Muhammadar, § 
Pir ka pdja. and every Monday | supposed to be the greatest of the snake 
throughout the year.| kings. His principle shrine is 1@ 
Hissar. The efficacy of prayers to this 
saint in cases of snake-bite is much ets 
ed in. He is associated by the people wi 
the Panj Pir or five Pandu brothers. - 
great fairis held annually at Chapér ™ 
the Ludhiana district in honour of ts 
saint. Offerings are made at his mor : 

shrine where: cattle are brought (0 

blessed. 


Mahaléya Amavwas. 


v1 oe by 
N&gan ka| August-September ...| These are female snake deities, know? 
et mr . ? the people as Singhs. They are always 
distinguished by some colour an Kh 
most commonly worshipped as *°' 
Hari, and Bhuri Singh, or black, 
and brown. Most villages have § 


3 


rines 
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Month in which it 


me of festival. usually falls. 


Remarks, 


devoted tothem. They cause fever, but 
are not on the whole very malevolent. 
| They have great power over milch cattle 
! and are fond of offerings of milk. They 
| are connected in the minds of the people 
with their prtr or ancestors, though it is 
difficult to see where the connection lies. 
Wherever the worship of pitrs is most 
prevalent, there the snake-gods are es- 
pecially reverenced. 
: a aaa oa 
schra Naoratri, | September-October | This is the longest and most important of 
Dirga-Piuja, or all Hindu festivals. It lasts ten days. 
Rim-Lila. It is celebrated all over India, and is 
connected with the autumn equinox. It 
nominally commemorates the victory of 
Durga or Kali, wife of Siva, over a’ buf- 
falo-headed demon. The form under 
which she is adored is that of an image 
with ten arms and a weapon in each 
hand, her right leg resting on a lion, and 
her left on the buffalo demon. This 
image is hie 9 daily until the end 
of the festival, when it is cast into a river, 
The fourth is the sacrificial day, on which 
buffaloes, male-goats and sheep are 
decapitated before the idol, to which the 
heads and blood of the victims are 
resented as offerings. The tenth da 
is called Dasa-hava or Dasehva. In 
Upper India and the Punj4b the Rome 
Lila or sports of RAma take Place on the 
same day as the Dirga-Pija in Bengal. 
oe commemorate the victo ained 
by Rama over Ravana, king of Ceylon. 
A pageant is gone through consisting 
of an out-door theatrical representation 
of the storming of Ravana’s castle. 
Conspicuous in the midst of the fortress 
is the giant himself, a huge figure with 
many arms, each grasping a weapon, 
and bristling with fireworks, Besides 
him sits Sita, the wife of Rama, whom 
the giant has abducted. Without stands 
the indignant Rama, demanding restitu- 
tion of his wife, which being refused, the 
besiegers advance to the attack. Con- 
Spicuous among the assailants is Hanu- 
man with his army of men dressed up 
as monkeys. The assault is at first 
: Tepulsed, but is speedily renewed, this 
time with success. Sita is rescued, and 
Ravana is on the point of being captured 
when he blows up, thus finishing a 
tamdsha which is much appreciated by 
natives of every creed. 


a eee 
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Month in which it 
usually falls. 


Name of festival. Remarks.. 


tad 


Déo-uthan-Ekadasi October-November | This festival commemorates the aw 
or Devathri. | of Vishnu from four months’ sleep. 
image of the god is placed on a| 

and rocked. 


DiwAli or the feast of | October-November | Commemorates the birth of Lakshmif, 
lamps. Also calléd of Vishnu, goddess of wealth a 
Diwah, tune. Houses are freshly leeped, 

washed, and illuminated. Gamblin 
ermitted, almost. enjoined during 
east. Fireworks are displayed. — 
aia ae and traders close their acoot 
for the year, and get new: ledgers : 
books, which are consecrated: and:tl 
worshipped. It isthe Hindu New Yez 

Day. Thieves are particularly act 

during this festival ; they consider a s1 

cessful robbery committed then to 
very auspicious, and to promise igo 
luck during the year just comme(nt 

The festival is celebrated by a grea}t{ 

held at Amritsar which is largely : 

tended by Sikhs. | 


ji 


Gunga- Asndn .. | November ... | The great festival of the Ganges, hef , 
honour of Siva’s victory over the defm 
Tripurasura. Large gatherings ul 
place at Gurmuktesar, Bithur, Aji 
abad, Sonepur and other places. JA 
should bathe in the Ganges or @u 
sacred river. The great Kumbh feqiu 
in honour of the Ganges takes plac} a 
Hardwar once in every twelve years. 


Giri Ndnak’s Birth.| November ...|B4ba Nanak, the founder of the Sih 
day. | religion, was born at Talwandi or Nar- 
kana near Lahore where a fair is held 

annually in his honour. 


Sémwari-Am4was .,.} Any month .. | The fifteenth of any. Hindu month falling 
on a Monday. It is observed as arell- 


gious festival for bathing and giving 
alms. | 


Stiraj-Girhan ... | Any month. .». | A day on which a solar eclipse occurs. 


Chandar-Girhan: ... 


| 
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Month in which it 


usually falls. Remarks, 


‘me of festival. 


alate 


‘A lya or Jathéra- 15th day of the| These days are specially devoted to the 


‘a puja. month, every Sun-| worship of the Bhimiya or local village 
day, and at births} deity and the Futhéraor tribal ancestor 
and marriages. whose shrine is generally a_ little 


masonry platform or a mound of earth 
under a ptpal tree. One of the most 
celebrated of these Fathéras is Kala 
Mahar, the ancestor of the Sindhu Jats, 
who has peculiar influence over cows 
and to whom the first milk of every cow 
is offered. 


lwaja Khizr ka] After each harvest| Inthe Eastern Punjéb Khwéja Khizr is 
Pija. and on Sundays. the god of water, though the name 
really belongs to one of the Muham- 
madan prophets whose duty it is to 
look after travellers. Twice a year. 
after he harvests he is worshipped at 
the well, lamps being lighted and 
Bréhmansfed. At the Diwdli and Hols 
festivals a tiny raft is made of grass, and 
a lamp put on it, which is launched and 
set afloat on the village tank in his 
honour. 


ju addition to the above it is customary to celebrate the birthdays and deathdays of all the Gris. 


Paces or PItarimMace, 


ne chief shrines of the Sikhs are at Amritsar, Patna, Naderh, Taran Taran, Mukatsar, Kartapur and Panja Shah 

sanctity of Amritsar and Naderh have already been described. Patna is held to be sacred as it was the birth 
of Garé Govind. Taran Taran is famous for its tank, the waters of which are said to cure leprosy, Panj 
near Rawal! Pindi, is celebrated as the place where Gari N4nak performed some extraordinary miracles, 
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CHAPTER: IV. 
CHARACTERISTICS. 


Sikhism, as has already been explained, originated in a religious na 
ment-which drew its adherents from all classes, each of which possessed « 
tinctive manners and customs ; the social and numerical preponderance 

fadinence-ab tie tate tormtag the Jats, however, carried, such weight ia t 
ete goations’ character of the formation of the national character, that t 

customs of the Sikh, whatever his origin, m 

now be considered as. practically identical with those of the Punjab Jat. 


The Jats of the Punjéb, whether Sikh or Hindu, are in every respe 
the. most important of the Punjd4b races. In point of numbers, the J: 
| surpasses the Rajpdt, who comes next to hi 
in the proportion of one to three, Polliticall 
_ he ruled the Punjab tillthe AAd/sa yielded to the British arms ; ‘ethno 
logically he is the peculiar and most. prominent product of the plains of th 
five rivers; while, from an economical and administrative point of view, hi 
is par excellence the husbandman, the peasant, and the revenue payet 0 
‘the province.” His manners indeed do not bear. that impress of generation: 
of wild freedom which marks the races of Afgh4n hills, but he is more honest 
more, industriqus, and at least their equal in courage and manliness,” 


The Jat of the Punjab. 


Sturdy independence, and patient vigorous labour, are perhaps the 
7 — strongest characteristics of the Jat Sikhs. In 
certain tracts, where the Jats have the field 
to themselves, and are compelled, in default of rivals of other castes, to fall 
back upon each other for somebody to quarrel with, tribal ties are strong. 
‘‘ But as a rule the Jat is a man who does what seems good in his ow) 
eyes and sometimes what is wrong also, and will not be said nay by any 
man, He is far from turbulent, but is independent and self-willed. Hes 
usually content to cultivate his fields in quietness if people will leave him 
alone, though when he does go wrong he takes to anything from gambling 
to murder, with perhaps a preference for abducting his neighbours’ wives 
and carrying off their cattle.’* Although ready to fight on occasion, he 
is not of a cruel or vindictive disposition, but always asserts persond! 


General characteristics. 


* Ethnography of the Punjéb.--Densgil Ibbetson. 
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Ot 
m, ‘As ‘Apsinst eomesdnal ‘or rival control, mote strongly than any 
clas. 
NM agriculture the Jat Sikh is pre-eminent. No-one can rival him as 
a landowner and yeoman cultivator. He calls 
himself a zaminddér or husbandman as often as 
t, and ‘his women and childrén work with him in the fields. Indeed, 
‘a comnion saying in {he Punjab that “ the Jat’s baby has a ploughandle 
’ plaything.” Among thé higher classes of Jat Sikhs, the wéinen do 
perform the harder descriptions of ‘field- work as is the custom among 
« Hindu ‘bretliren; nevertheless they assist their husbands in various 
fs, and thus form a marked contrast to Rajput and Muhammadan females 
b, being secluded, are lost to agricultural labour. 


Taken. as.a whole,'the Jat Sikhs ate comfortably off. Almost:all their 
heesthave a prosperous air,-and give evidence of the owners having a very 

pedudi non deueele fair standard of cotnfort. ‘Well-kept dhavdn 
| sdlas*® and well-built drinking. wells are séen 
dmest every district, the peasants are'well-cluthed, and, judgitg from their 
ique, well and sufficiently fed. Canal irrigatton-and the export of whedt. 
done mach to enrich the peeple, but they are apt to ‘squander much df 
dc wealth tin costly litigation, and.in the extravagant obstrvahve of inare 
taees and religious festivals. 

It has been ‘trdly’said of the Jat Sikhs ‘that they are manly without 
hhe ptide ; urtdemonstrative ; itidépendeént without insdlence; reserved in 
liner, but pobd-natuted; light“heatted, and ihdisfrious. No: oné cotld 
associated with then fér dtry ‘time withott conceiving both réspect and 
iting 'for thein!‘+ These qualities; however, ‘are differently impréséed ‘upon 
tiféretit rates atid localities. ‘Thtis “the Jat of fhe Manjha’ is conspicudiisly 
pénidl avd’ gdod-tenipered, joining heartily in 
: games'anid recreations, While thé-Malwai, tf less 
: siiial, is tore stibborn, atid works 'q with as ‘conscientionsl) byt less chéer- 
| lily. this ver y'stolidity tenders hit perhaps hess lidble to panic, and though 
| the Ménjha Sikh: was preferred by Ranjit Singh to Hi8’con Pere from ‘thé 
| Méliva, there is really ‘very little to cheese betwedn thert.”t Sure’ of tha 
: pdrers§ ‘of tiie Panjes would ° Tead Otte to suppose that the Jat.is not very 


ie Jat as-an ‘Apridiltutist. 


Disposition of the Jat Sikh. 


. Dharmsdla i isa village rest-house and luce of prayer. 
| # Despatches regarding the Delhi Territories. mot ROCs 
| Meéindtaidtitt ‘on Siktise Rice, 
} Thefbllowing sayings ‘of the Punj&b peasants are typical of their ‘Fealatsy of the 
Jats The Jat, the Bh&t, the caterpillar, and a widow woman, these four are best hu 
they eat their full they do harm.” “ The soil, fodder, clothes, hemp, mdnj grass and sill, 
these six are best when beaten, and the Seventh is the Jat.” 


Ps 
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popular with his neighbours, but this disfavour may be attributed ft 
jealousy of weaker and less industrious races, envious of the prosperic; 
their Jat rivals. The typical Jat Sikh is faithful and true to his em plo 
seldom shows insubordination, and with a good deal of self-esteem hi 
higher standard of honour than is common among most Orientals. 


Among races of purely Hindu origin, the Jat stands next after 

Bréhman, the Rajput, and the Khatri. 
Social position of the Jat in ree of course below the Réjpat, for the si 
ation to other classes. : ° 

reason that he practices kardo or widow-ma 
riage, but he stands first among the classes in which this custom is pe 
missible. ‘“ The Baniya with his sacred thread, his strict Hindiism, an 
his twice-born standing, looks down on the Jat as a Sddra,* but the Jz 
looks down on the Baniya as a cowardly spiritless money-grubber, an 
society in general agrees with the judgment of the Jat.’’ The position o 
the Jat Sikh, however, is considerably higher than that of his Hindu con 
JSrére. This may be attributed partly to the fact that he is a soldier a: 
well as an agriculturist, and partly to the freedom and boldness which he 
has inherited from the traditions of the Ahd/sa. The haughty Ré&jpits 
who, according to Hindu ideas, are the natural leaders of society, were 
offended by the democratic ideas of Giri Govind, and declined to join 
his standard. They soon paid the penalty of their pride. The Jats who 
composed the great mass of the Khd/sa rose to absolute power, and the 
R4jpats, who had formerly despised them, became the peculiar objects of 
their hatred and oppression. As the Sikhs became the dominant, landown- 
ing, and military class of the Punjéb, they gradually acquired the social 
position usually accorded to R4jpits, a position which they have been able 
to maintain as much through the impulse given to Sikhism by the constant 
demand for soldiers of this class-as by the high esteem with which they 
have been regarded by the British authorities since the Mutiny. 


As ‘in most agricultural communities, education among the Jat Sikhs 
is in a backward condition, though a marked improvement in this respect 
has been noticeable within the last ten years, The Khatri Sikh, on the other 
hand, is as arule quick and well-educated, and his intelligence compares 
very favourably with that of the slow and rather thick-headed Jat. The 
traditional hatred of the Sikh for the Musal- 
m4n went so far as to cause them to object 
occasionally to the use of the Persian character, and outside the ranks of 
the village headmen they are almost entirely illiterate, Gdrmdkhi, how- 
ever, is taught in the village dharamsélas by the Sddh, and boys can 


Education. 


® For a definition of a Sddra, see page 4. 
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oe learn their letters and how to spell out a passage of the Granth, on 
« payment of a trifling fee by their parents. 


| 


The last Census Report shows that the proportion of Sikhs able to 
ad and write only amounts to about 11 per cent. of their total number. 
hose who enter the army, manage after atime to acquire enough of the 
4ircmukhi character to indite a simple and not easily deciphered epistle 

their homes, and to spell out, with difficulty, a similar effusion from their 
— The majority, however, are industrious and painstaking, and show 
bnsiderable desire for improvement. 


As has already been explained, the virtues of the Jats are identical with 


‘hose of the Sikhs, but the latter possess in a higher degree the ardent mili- 


ry spirit which had its origin in the warlike precepts of Govind Singh. 
After the defeat of the AAd/sa army and the annexation of the Punjab, Sikh- 
ism declined, and the soldier laid aside his 
sword and musket and returned to the plough. 
The outbreak of the Mutiny, however, caused an immediate revival of the 
ith ; hundreds of young Jats became Sikhs, and those who but a few years 
before had proved our stoutest opponents, now joined our ranks and fought 
for us with a valour and loyalty that is beyond all praise. Since that time 
service in the army has been eagerly sought after, both in the cavalry and 
infantry. The Sikh is essentially a fighting man, and his fine qualities are 
best shown in the army, which is admittedly his natural profession. “ Hardy, 
brave, and of intelligence too slow to understand when he is beaten, obe- 


Military qualities. 


| dient to discipline, devotedly attached to his officers, and careless of the 


caste prohibitions which render so many Hindu races difficult to control 
and feed in the field, he is unsurpassed as a soldier in the East.”’* There 
are many warlike races in India whose military qualities are of a high order, 
but of these the Sikh indisputably takes the leading place as a thoroughly 
useful and reliable soldier, Wherever fighting is going on, be it in China, ~ 
the Straits, Burma, or East Africa, there the Sikh is to be found. Offer him 


but good pay, and there is no service, however difficult or dangerous, for 
which he will not gladly come forward. 


One ofthe highest qualities of Sikhism is its power to improve the 
social condition of its adherents, by removing the trammels of caste. Asa 
Value of Sikhism in imbuing Mazbhi Sikh, the despised Chihra or sweeper 
peli castes with a military at once becomes a valiantand valued soldier, 


and, imbued with the spirit of his martial faith, 
loses all memory of his former degraded calling. 


SS LS, GA EES PP Pt ES SES ESSE SS OSS Sy 


* Ranjit Singh.-Lepel Griffin. 
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The Sikh-is at his-best in the infantry. He fo doubt becomies an ©€ 
cellent cavalry-soldier with training, but ‘he ‘has nét the same aptitude fo 
horsemanship as some of the races which are admittedly his inferiors o- 
foot. In the infantry he is the bravest and steadiest of soldiers. It is par’ 
of his creed never to turn his back to his enemy; he has a high opinion c 
his own military worth; he is stubborn and earnest in action; and whil 
lacking the é/an and dash of the Path4n, is more faithful, more cy 
and far less liable to panic. His qualities are nowhere more conspicuo'as 
than in a retreat or defeat, and many distinguished critics consider him .to 
be ‘‘ equal to any soldier in the world, and superior to any with whom he is 
likely to come in contact.”* ; 

The Jat Sikhs have always ‘been famous for'their fine physique and are 
surpassed ‘by no race in India for high-bred looks, sniattness, and soldierly ! 
bearing. Their‘length of limb makes them excellent marchers, and their 
physical ‘activity'is developed by active habits, They are fond of running, | 
jumping, wielding enormous wooden clubs called mégdars, and lifting and — 
tossing eavy weights. The younger menare fond of wrestling, and quoit- 
throwing, the ‘latter a pastime which had ‘fallen into desuetude, but is now — 
‘ much-encouraged in the army. The steel chukva or quvit, which ‘was invari- 

ably worn round’ the turban, is generally from 

Physique, and sports, | 

Six‘to eight inches in diameter, with a razor — 

edge, and’ properly, thrown makes a formidable missile. The Jat Sikh is — 
usualty'too much occupied: with agricultural labour to spare much time for 
games, and the latter are consequently seldom played, except by the boys 
of the village, or occasionally at mé/as or faits. The most common are 
Saunchiand Kabbadt. In Sauncki'the spectators fortn a large ring, inside 
which are two-smaller ones. A man from one of these ‘inner rings advancés 
and is chased by two or'three men: from the other, to elude whom:he may 
trip ‘up,-or strike in ‘the chest withthe open hand. Awzébad? is vety thuch 
the same as ‘ Prisoner’s Base.’ Among the wealthier classes hawkmgand 

coursing are-still favourite pastimes. 

The Sikh is:clean in his personal habits, but doés'not pay ‘as miuch at- 
tention to his ablutions as a Brahman or Hindu Ré4jptt. Before praymg 
he-considers it necessary-to bathe in-cold water, so as‘to render his devo- 
tions more acceptable. If preverited by sickaess or other ‘causes, ‘he must 
atleast wash:his face arid hands; atrd-swallow water in view to purification. 
T-wice.a day he should fold and unfold his turban; comb his locks, and rise 

his mouth.. Nudity is held in especial abhor- 
Personal habits and customs. nente and is strictly -prohibite d; The head 


should always be-covered-by aturban, never by acap, and no food shoutd 
* Ranjit Singh.—Lepel Griffin. 
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taken, unajl. after the- repetition: of the name ofthe: Girt: and: the Fap, 
‘morning prayer.* When two Sikhs meet, the. inferior.or younger salutes 
12,.other with: “ Wak Gdardji ka. Futteh!’ “ Wah: Guruji ka: Khdlsa\” 

the, ordinary Hindu salutation of. Rdm, Rém:-is. also occasionally: used. 
The Jat Sikhiis generally a frugal.liver. Indeed an inclination to be 
siserly is one of his chief faults, and he nearly always has a tendency to 
ve at the expense of his food. This love of money, however, is not 
ithout. its. advantages; combined with.a spirit of adventure and a taste 
br fighting, it tempts the Sikh to distant countries and: enables us to 
cure, an, ample supply of recruits forthe Burma Battalions, the Asiatic 
Artillery, and the Police of Hong. Kong and Central Africa. The profits 
derived from. their military service add greatly to the prosperity of the 
Sikhs; it. enables, them to tide over. the. difficulties of bad harvests, and 
goes far to provide comforts and luxuries which would otherwise be. beyond 
their means, ‘When he has made a little money, the Jat Sikh often 
proceeds to. invest it by lending to his more needy neighbours, either 
with or without security, but preferably on. mortgage. He lends on land, | 
not so much with the view of making a.profit by taking interest, but for the 
sake of getting more land into his possession and eking out the profits of 
his own small holdings.” The Mazbhi Sikh, on the other hand, is far. less 
penurious than the Jat; he spends his money on meat, tea, and rum, and 

being but seldom a landowner, has generally less inducements to save, 
The dress of the Sikh cultivator is simple in the extreme. The 
material is almost always unbleached cotton, called gkdtz, made up by the 
village-weaver from home-grown materials, spun by the women of the family. 
His clothes. consist in the simplest form of 

Dress, ‘ 
three articles—a large turban of coarse cloth, 
a dhét?, or waist-cloth worn round the loins like a kilt, aad a chadar or, 
wrap thrown over the shoulders. To. this might be added a £iréa or loose 
blouse with wide sleeves.f. 


In winter the, jacket is.either, of woollen cloth. or quiltedilike a mesaz, 
and. it is. usyal to,-wear a thick; cotten- wrap: or blanket folded.round the: 
body like.a plaid., This. is. coloured, and: made of superior quality. if the 
wearer, is, well-to;da.. The sa¢h4., or- shart drawess,,the: wearing: of. which. 
was. foymerly,.compulsory among. Sikhs, are now.seldom, seen: except among: 
Kikas, Akdlis,.and.the village greybeards. Patjdenascor trowsers are a- 
sk ta. those. who have.to labour in. the. fields, and: the. wearing. of: 


The. peor. Supii ot: Ghose Gemind, Singh, i is a supplement ofthe original $upfi, composed 
by | Give H Fri t means, literally, ‘the, remembrancer? or: ‘admonisher,’. from: Fey; to” 
teiiem er Vena. was the prayer appointed to be read or oa in the morning, as it-contmues: 


tobe by pions Silghs.--Histeny.af thes tes. 
t Hindus and Sikhs button their coats to the right, Musalméas to-the /e/#- 
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these garments is usually a sign that the man is either in military servic 
or of superior social position. 

The turban or sé/a may be white, pink, yellow, red, or blue, andamo i 
better classes of Sikhs there is generally an inner pagr# of a different colou: 
of which a small triangular portion, called the pag,* is generally left showin 
on the forehead. The well-to-do Jat has his clothes made of better mat 
rials, and will generally indulge in a tight-fitting waistcoat, and a black 
coloured coat, made of broad cloth or alpaca according to the season, 


t 
Women unless widowed are usually loaded with silver ornaments, arid | 
‘much of the wealth of the family is invested in this manner. Among the ! 
men ornaments are rare, as their use is con- 
Ornaments. . oe . 

sidered a mark of effeminacy, but pensioners 
who have saved money often invest in a string of gold mohurs worn round 
the neck, atighter necklace of gold and coral beads called a méhla, or even 
a pair of gold bangles, called 4angan which they love to display at marriages 

and festivals. Money is generally tied in a corner of the wrapper. 


The mass of the Jat Sikh population may fairly be said to be contented 
and law-abiding. Crimes of violence are not numerous, and concerted riots 
arerare. The prevailing crime among them is cattle-lifting and the abduc- 
tion of married women. Murders, when they occur, usually arise as a con: 
sequence of conjugal infidelity, or of quarrels regarding land, crops, and 
cattle-trespass. The relations of the sexes permit of a good deal of free- 
dom. Immorality is discountenanced by the elders of the villages, and 
the strong feeling which exists against inter- 
marriage in the same gdéé is also no doubt a 
deterrent to debauchery ; nevertheless the number of criminal prosecu- 
tions arising out of illicit amours and guilty intrigues appear to be steadily 
increasing. The paucity of women among Jats and Sikhs makes marriage 
difficult and expensive.t The birth of a daughter, indeed, has come to be 
regarded as a piece of good-luck, and female infanticide, which is still so 
common among Rajpits, has entirely disappeared among the Jats. It is 
no wonder, therefore, that marriage is regarded as a luxury, and one wife 
enough for a whole family. “It is almost certain that polyandry is common 
in practice, and the manner in which the brother claims 4aréwa on the 
decease of the nominal husband, strongly supports this theory. The git! 
is considered as purchased by the family, who can seldom afford to pay so 
large a sum as her price twice over.”{ The Manjha Jat, in fact, has small 


* This is survival of the old Sidhe pag or true Sikh turban which consisted of twelve yar 
of cloth, and completely protected the head from swordcuts, It is now only worn by old me 


and Kikas. 
+ ‘‘ The number of single malesis nearly double that of single females,”-—Punj4b Gazette@™, 


¢ Ludhiana Gazetteer, 


Morality and crime. 
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zard for the family honour. ‘There is undoubtedly a good deal of free 
tercourse between married women and their brothers-in-law, and in the 
rger villages immoral relations between the landowners and the women of 
.e kamin or menial class are not of unfrequent occurrence.* The customs 
' Jats and Sikhs with regard to concubinage are also extremely lax, and 
ce encouraged by the chadar ddlna ceremony by which a man need only 
pt a sheet over a woman’s head to make her his lawful wife. 


A love of litigation appears to be increasing throughout all classes 
‘ the agricultural population. Jats and Sikhs are by nature persistent, and 
never drop a claim, however trivial, which they believe to be based on 
equity. Lawis a matter for which they have no regard and of which they 
know nothing, except that it will get them all 
they want if they can get it on their side, 
and that can only be secured by their swearing everything to be false 
which their opponents swear to be true. Thus the Jat peasant, who is 
reasonably frank and truthful in his village, becomes a bold and unscrupue 
lous perjurer as soon as he enters the witness-box. | 


Love of litigation. 


The ordinary food of the Sikh peasants consists of chapdétts, made either 
,with wheat, or barley meal, or with yowdr, z.¢., millet.t These cakes are 
‘eaten with ddl or with a kind of porridge, called dal/ya, prepared from 
| wheat, jowdr, and makkat, the grain being bruised rather than ground and 
then thrown into a cauldron and boiled with salt and dd/. Salt is always 
used, and mirch or red pepper is generally added as a seasoning. The 
_whole is washed down by copious draughts of /assz or buttermilk. Carrots, 
_ turnips, onions, and pumpkins may be eaten, but the favourite substitute 
for vegetables is sarsén, t.e., green gram. Raw 
milk is seldom drunk, and rice is only used 

during sickness, at festivals, or by the richer families. Sugar or gir makes 
its appearance in various forms at marriages and other festive occasions, 
but like gi is generally regarded as a luxury. Before starting for his daily 
' work, the Sikh will partake of alight meal, generally the leavings of the 
previous day. If he is well-to-do, he may treat himself to a sweatmeat ball, 
called Jaddu, made of gér, t#/, and wheatmeal. This is followed by a 
substantial repast of cakes and /ass¢, which is brought to him in the fields 
by the women or children when the sun begins to get powerful, and the 
_ oxen have their mid-day rest. The heaviest meal is taken in the house at 
sundown, when the toil of the day is over. The cooking is mostly done 
by women, but some villages have a /angar-khdnaa or cook-house where 
chapdtis are baked by the Jhinwars during the hot weather. 


nena reuusnasunsutennstnyessnasassnennsnessnssend 


* Lahore Gazetteer, | 
T Ip poorer households the staple food is Serra, i.¢., wheat and gram mixed, 


Food. 


a 
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Although the eating of flesh was one of Giré Govind’s injunctic 
to his followers, meat is but rarely eaten, and when it is indulged in 
animal must be killed by jhatka, z.e., decapitation by a blow at the back 
the head. Beef is of course unholy, for the Sikh has an intense venerati 
for the cow,* but there is no objection to mutton, kid, and goat’s flesh, | 
to that of the wild boar, which, when killed in sport, need not be treat 
to the shatka. | 

A Sikh will take food cooked by any orthodox Hindu, or by any oth 
Sikh except a Mazbhi, Chthra, or Chamér. In theory Sikhism acknow 
ledges no distinctions of caste, but in practice they are more or les 
admitted. In times of necessity, however, all such restrictions disappeat 
and food may be eaten even at the hand of Muhammadans. Sikhs 0 
every grade take water without any objection from the mashaks and pakhal 
of Musalmdn dfzstts, and in regiments all feed together in messes, their foo 
being prepared by the /axgri's or cooks assisted by the men themselves. — 

One of the principal objects of Gdrd Govind Singh in instituting the 
Sikh communion was to remove the restrictions in the matter of food in- 
posed by differences of caste. The kard parshdd or sacramental food con- 
sists of equal portions of flour, sugar, and g&?, with a double proportion of 
water. Any Sikh will eat this at the hands of any other Sikh, excepta 
Mazbhi or a Chamdr. Karé parshdd is much given in charity, and isa 
standing dish at all religious ceremonies, such as the administering of the 
pahul, when all present, including those initiated, eat out of the same dish. 
Those who take the pahd/ together are called Gérdhats. 


The prohibitions against the use of tobacco, which is one of the most 
important of the rules drawn up by Govind Singh for the guidance of his 
followers, originated in a desire to preserve them from the gossipping and 
idle habits engendered by the use of the hugah. With Muhammadans and 
Hindus (except the most high caste Brdhmans) the pipe is always withia 
reach, whatever the work they are doing, and ‘this, no doubt, is a serious 
check on their industry, and places them at a considerable disadvantage with 
the Sikhs, The Gérd’s injunctions against 
tobacco, however, have had the effect of en 
couraging indulgence in ‘narcotics and liquor. The MAlwa ‘Sikhs are large 
donsuttiers'of opitim ‘atid post,t while those of the Manjha have a great par 
tiality'for d4ang,'a' powerful stimulant extracted froin wild hemp. ‘A fond: 
‘neds for ‘liquor and’ opium 7s the catise of “a good ‘deal of the indebtedness 


Indulgence in drugs and liquor. 


; * “ty frontier taids the vanquished Muhammadans would throw themselves at the feet 
their conquerors, and gutting a‘taft‘ofigrass 1a Eheir‘motths would ‘appeal for ‘quarter, eryitf 
out, “1 am your cow.” — Ranjit Singh.--Lepel Griffin. 

t Posé is an infusion of poppy heads. 
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99 
the Sikh agricultural classes, and illicit cultivation and distillation give | 
e to many prosecutions on the part of the Revenue authorities. 

Sikh cooking utensils are generally made either of brass or fanst, 1.¢., 
ll-metal, so as to be readily. purified by scouring. The only earthen 
ssels used are the garha or water jar, and the ¢aorz or cooking pot for 
igetables. In a regiment the duty of cleaning cooking pots is generally 
srformed by a special class of company servants, called gérgas. 


The names of the different cooking utensils and their respective uses 
are as follows :— 


“Cooking pots. 

Parat, a brass platter in which atia is kneaded into chapatss. 

Gadwa or Léta, a brass drinking vessel. 

Déini, a larger vessel of the same kind in which water or milk is kept | 
- use, 

Batléhi and Gdgar, large brass or iron vessels, 

Thali, the brass plate of which food is eaten after it has been cooked. 

Ydéwa, an iron plate on which chdpatis are baked on the ehula or 
arth. 

Kaul and Katora or Béla, a small brass cup used for drinking milk and 

lsssz. 


Karchi and chamcha, spoons made of brass, wood, or copper used to 
stir food while it is being cooked 


Chimta, | iron tongs used for arranging a fire. 
Sandést, an.instrument uged for lifting a /o¢e off the fire. 
Hlandt, a. cauldron. 


Kardhi, a large iron vessel used for cooking vegetables and péris, 
ie, chapdtis made with ghz instead of water. 


Among Sikhs, as among Jats and other classes of Hindus, the women 
do not join inthe society of the men, and are not admitted to an equality 
with them. Even when walking together, the woman always follows the 
man, although there may be no obstacle to their walking abreast. Never- 
theless the position of the Sikh woman is undoubtedly higher than that of 
her Réjpdt and Bréhman sisters, for, instead of being secluded and lost for 
field labour like the latter, she is of greatassistance to her | husband, and 
Performs a good deal of the lighter kind of agricultural . work, The indus- 
tty of the Jat women is referred to i in the proverb of the people: “Of good 
kind is the Jétni who hoe in hand, .weeds. the fields in. company with her 
husband.” ‘Fheir household duties do not differ from those of females of 
other classes, Their chief. occupation is to grind. the corn and cook the 
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food required by their husbands and brothers, to takeit out to them 1f 
the fields, and tospin cotton. They also mill 
the cows, gather maize and millet heads, col] 
lect fire-wood, pick cotton, boil the milk to be madeinto ghz, sweep o 
the houses and yards every morning, and make the cattledung into cake; 
for fuel. To the women also is assigned the duty of drawing water from 
the wells, as the performance of this office by a man is considered to be 
very infra dig. On the whole, women are treated by their husbands more 
as servants than as companions. In addition to the occupations already 
described, they have to play the part of a professional mourner on the 
death of a relative, by beating their breasts, and wailing for the prescribed 
period.* The Sikh or Jat woman may not eat in her husband’s presence. 
If he ill-treats her, she cannot get a divorce, and her only chance of happi- 


Sikh women. 


ness is to bear him a son, and thus keep out other rivals for his affection. 
The dress of the Sikh women is muchthe same as that of Hindu females 
of the same class, the only distinction being that they generally have a 


higher topknot of hair. 

Next to caste, there is no institution in India more permanent than the 
village community, which dates back to the time of the early Aryan com- 
monwealths. In the Punjéb the headmen of every village are called Lum- 
bardars. They are recognized officials, and are directly responsible to the 


Zaildéry or Tahstldar for the collection of the revenue due from the village. 
and its lands, being assisted by the Patwér¢ or village accountant who is" 


responsible for the maintenance and preservation of the records. The 


typical village almost always divided into wards, called pattis, pannas, or 


thulas, each thula embracing a branch of the clan descended from some 
common ancestor, and perhaps a few strangers settled by that branch. 
Each ward Is in charge of elders who form the 


The village ity. : : i 1 
2 village community panchdyat or village council. Grazing-grounds 


are. held in common ; the income derived from grazing dues, hearth- 


fees, and the rent paid by persons cultivating the common lands, are credit- 
ed to a general fund ; and certain charges, such as the cost of entertain- 
ing subordinate officials, travellers, and beggars, are debited to it, forming 
a primitive system of local self-government. The panchdyaé settle all 
questions relating to the general well being of the village, they audit the 
accounts of the village fund, and all matters affecting the community as 2 
body, such as breaking up jungle land and cutting down trees, must in- 


variably be submitted to their decision. The samindars or landholders 
*Sikh women were expressly forbidden by Grd Govind Singh from making offerings st 
Hindu or Musalm4n shrines, and from taking part in the mourning ceremony above referred 


to. The rules, however, are more honoured in the breach than in the obserwance, and Sikh 
women, now a days, conform in most things to the customs of their Hindu sisters. 
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psider themselves infinitely superior to the traders and kamins or village 
nials, the distinctive sign of whose inferiority is their.liability to pay 
rth-fees.. Such are the Jat villages. They arecommunities of clansmen 
ed sometimes by descent from a common ancestor, sometimes by 
rriage, sometimes by the fact of a joint foundation of the village. 
ough often of heterogeneous composition, they are united by close ties, 
f-supporting, vigorous, and admirably adapted to resist the evil effects . 
bad seasons, epidemics, and other evils incidental to this country.’’”* 


The Punjab village is almost always composed of houses built of sun- 
ied bricks or of large clods of caked mud taken from the bottom of a pond. 
ut there are few villages which do not contain one or two masonry houses, 
home of a well-to-do headman, of the village moneylender, or perhaps 
{a pensioned native officer. The houses, crowded as closely as they can 
é, are separated by narrow ‘winding lanes, only a few feet wide, The 
uses of a pati: or ward often lie together and have a separate entrance 
ith a gateway. These gateways in the best Sikh villages are commodious 
structures, with a roofed shed to the right 
and left of the entrance, the roof extending 
wer the entrance itself, the foundations of which are raised two or three 
feet above the level of the pathway. In these travellers are housed, and 
the owners of the pattz assemble when the work of the day is over, sitting 
wn the matting spread on the floor, or on the large wooden ¢akht or bed- 
stead with which they are generally provided. Between the actual build- 
mgs and the cultivated fields is an open space running right round the 
village, sometimes shaded by pipa/ trees, and almost always in a very in- 
sanitary condition. Carts which would take up too much room in the village 
stand there, and there it is that the cane press will be seen at work in the 
winter, At one or more sides of the village there are ponds from which 
eatth is excavated for repair of houses, and where cattle are bathed and 
watered. The backs of the houses are usually blank walls forming an outer 
boundary to the settlement. In the space running round the village are 
found the manure heaps, and stacks of cowdung meh pelonging to each of 
| the households. 


Entering the village we find the doorways of the houses opening on 
the main streets, or on side lanes running off them. Ordinarily the front- 
door leads straight into an open courtyard, with cattle troughs along one 
or more of its sides. The dwelling-houses will generally be found along 
the side of the courtyard which fronts the doorway. These are long and 
Larrow, with or without a small verandah in front called a da/an, and are 


The Sikh village. 


| 
| 


® Report on the Delhi Territories.—Lord Lawrence. 
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generally. provided with a flight of steps or a wooden ladder giving acce 
to the roof. Windows there are none; light and air are admitted by 
door, and smoke finds its way out by the same way, or perhaps by a hj 
in the roof, Cooking is carried out for the most part in a partly roo 
shelter in a corner of the yard, for the peoplelive as much as they can 
the open air, and are only driven indoors by cold or rain. Anoticea 
object in every house is the large jar-shaped receptacle for grain, calle 
a bharéla, made of plastered mud, with a stoppered hole low down in 
the side by which the grain may run out. Each family living within the 
enclosure has a separate dwelling-house and cooking-place, while in the 
yard, outside the doors, much of the available space is taken up by the 
charpoys and water. pots of the household, and the spinning wheels and 
grindstones of the women. The roof is used for storing heaps of jowdr, 
fodder, and bundles of cotton twigs for roofing purposes, also for drying 
chillies, seed grains, etc.,in the sun. Occasionally there is a small upper 
chamber in the roof, but this is rare. Sometimes the front-door, instead 
of leading directly into the court, leads intoa lodge or deorhi out of which 
a smaller door, placed so that the interior of the yard cannot be seen from 
the street, leads into the yard itself. The deorht serves as a cart lodge, 
tool-shed, and stable, and also as a lodging for such guests as are not 
sufficiently intimate to be taken into the interior of the house. Deorhis 
are only to be found in the houses of well-to-do saminddrs, and occasionally 
have their outer gates ornamented by cornices of carved wood. 


Almost every village, andin large communities every patt? or thuda, has 
its guest-house and meeting-place, known as a dharmsdla, The dharmsdlas 
are always kept scrupulously clean, and in most of them a copy ofthe Granth 
is placed in a window, whence the Sadhé.or Granthi in charge, who is also 
the village school-master, reads aloud to himself, or to those who have 
leisure.to listen. Fire is kept for the use of such non-Sikh visitors as may | 
wish to smoke, and:there is generally a well hard-by. Food and beds are 
provided for guests by the village headmen, who are supposed to recoup | 
themselves at the expense of the other owners, by levying a small contribu- 
tion on the land-revenue, or debiting the cost to the M/a/éa or village fund. 


It is a general custom among Jats, subject of course to. exceptions, 
for brothers to live together so long,as theit 
father is alive, and to separate at his death. 
We may thus find four or five brothers, with their: families, living in separ 
ate houses, ranged round a common courtyard, the whole forming but one 
household. The usual. practice among the yeoman classes, which furnisb 
the majority of our sowars and sepoys, isfor the elder brothers to remail _ 


Family life. 


a 
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nome, cultivating the ancestral lands, while the younger ones take service 
the army and police, and contribute to the family purse by savings 
‘m_ their pay and the pensions granted to them on retirement. The 
ath of a brother often compels a sepoy to ask for his discharge, not 
om any dissatisfaction with the service, but simply in order to enable 
m to look after his land. The establishment of an Active, Reserve has 
ne much to lessen this difficulty, and has on many occasions enabled the 
dier to retain his connection with the army without sacrificing his 
icultural interests. 


Almost every village has its money-lender or Sakvkdr who is general- 
a Khatri. He is usually well-treated by the villagers; even those not 
pendent on him for advances, are civil to him. The money-lenders never 
-nk their money, but keep it circulating in loans as much as possible, or 
Riling this, bury it in the ground. The general rate of interest is two 
er cent. per month. If disputes arise between the money-lender and _ his 
debtors, panchayats or committees of arbi. 
tration are sometimes appointed from among 
lac landowners or others of the debtors’ class to settle the dispute. But 
arbitration is now not nearly so freely resorted to as it was in former days. 
‘At present the richer Jat proprietors of the Manjha, who have accumulated 
vealth from their irrigated land, appear likely to supersede the ordinary 
noney-lending classes in their trade; but they are said to be no easier 
than the latter in the terms on which they make their loans. 


| The village money-lender. 


The population of a Sikh village always includes a number of persons 

of the menial and artizan classes, called sépis or kamins, who, in return for 

| performing certain customary services, called sép, receive from the land- 
: lords a certain share of the produce of each harvest. Those whose trade or 
| habits are unobjectionable, such as the Tar- 
khdn (carpenter) or the Nai (barber) live in 
small houses within the gates ; but Chiihras (sweepers) and Chamérs (leather- 
dressers) being considered unclean, generally have an aédd¢ or quarter to 
themselves situated on the outskirts of the village. An account of most 


_ ofthese classes and their respective functions has been given in Chapter II 


The village menials, 


! The Jats of the Punjab have ‘two customs—one known as chadarband, 
the other as bha¢band—by which they regulate succession to property. 
By the first, which is generally practised by MAnjha Sikhs, the property 
is divided among the mothers; by the second, which is generally in 
' Yogue among the Sikhs of the Malwa, the estate is divided in equal 

shares amongthe ‘sons. For example, if a man eft two widows, one of 
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whom had one son and the other three; by chadarband the single : 
ene ee of the first widow would take half the _ 
tate, and his three half-brothers would e 
take a sixth. By dhaztband or pagband, as it is sometimes called, the - 
sons would each receive a quarter. This, however, does not apply 
Bréhman, Khatri, and Rajpdt Sikhs who generally adhere to the laws 
inheritance custqmary in their own castes. In the absence of sons, 
widow takes a life-interest in the deceased’s estate, but where sons s 
ceed, she can only claim a suitable provision. Daughters and their is 
cannot inherit, but the former are entitled to maintenance and to b 
suitably betrothed and married. A widow who remarries loses her right 
even if she marries her husband’s brother. A sonless man, or a ma 
whose only son has changed his religion,* can adopt an heir. A ee 
adopted counts as a real son even if children are born subsequent to hi 
adoption. .-The boy to be adopted must be a brother’s son, or if there are 
none available, a cOusin in the male line, and no relation in an elder 
degree than the adopter can be adopted. The ceremony of god/ena ot. 
adoption is as follows. The man seats the boy in his lap (god), feeds him, 
with sweetmeats in the presence of the brotherhood, and publicly declares. 


that he has adopted him. 


Panchdéyats now play a less important part in the social regulations of | 
the people than they did in former times. A panchdéyat may be described . 
as a court of arbitration for the settlement of disputes, which are also 
cognisable by law, without having recourse to the courts for justice. . 
It generally consists of from three to five persons, one of whom acts as 
strpanch or chairman, decisions being arrived | 
at by the opinion of the majority, A panchd- 
yat deals generally with caste matters, and though it has no legal author- 
ity, is a powerful tribunal, whose decisions are seldom appealed against. 
It passes sentences of various degrees of severity. Sometimes the offender 
is ordered to give a feast to his brotherhood, sometimes to pay a fine,t and 
if refractory, he may be excluded from social intercourse with his caste 
fellows. In grave cases he may incur the most terrible penalty of all— 
total excommunication. 


Panchdyats. 


No account of an agricultural people would be complete without a 
brief notice of their system of cultivation. As in most parts of India, 


_* The change of religion here implied would be conversion to Christianity or Isl4m. The 
taking of the paku/ or Sikh oath by a Hindu Jat does not affect his position in his family. 

+ A Sikh who breaks one of the rahits or Sikh commandments is required to take the pahwl 

a second time. He must in addition pay a fine which varies in amount from Rs. § if the infrac 

tion was committed wilfully, to a few annas if it arose through thoughtlessness or ignorance. 
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‘re are two crops—one produced in the raéz or spring and the other 
in the kharzf or autumn. The first consist- 
ing of wheat, gram, and barley, is sown in 
ctober or November, and harvested in April, May, and June; the second 
msisting of jowdr or Indian-corn, is sown in July or August, and harvested 
1 October, November, and December. Maize is planted.in July, and 
igarcane in March or April. The former is ripe for harvesting by October 
nd the latter ready for cutting in December. The irrigated land generally 
ars two crops in the year and is seldom allowed to lie fallow; but in 
stricts at a distance from rivers and canals there is a regular rotation of 
ops, by. which portions of the cultivators’ lands are given a rest in turn, 
e soil yielding only two crops: in two years. In. the highly. cultivated. 
anal villages the work of: cultivating a holding is:incessant, and:as weary~ 
gto man asto beast. There is no rest in all the twelve: months, except. 
or a few days in the rains; and there is so much to do about the months 
f April to June, and again from. October to December, that the. cultivator 
often finds he cannot get through it all, even with the assistance of. atr¢s. 
r farm-labourers who are generally of the Chthra class, and thus loses. 
tis chance of sowing his radz in time, or neglects some other operation, 


Agriculture. 


Bullocks are universally used for agricultural work, and he must bea 
very poor man who can only afford a buffalo, this animal being considered 
the sign of poverty in acultivator. The bullocks are either bred in the 
villages or imported from the great cattle-breeding tracts of the Eastern 
Punjab, s.¢e., Hansi, Hissar, and Rohtak, being brought up in droves by 

Horse, cattle, mule, and camel. dealers who go from village to village gene- 
breeding. rally afew weeks before the Batsdkhi and 
Diwdii fairs, and dispose of the surplus at Amritsar and other great 
centres, The number of milch cattle is not more than sufficient to supply 
local wants. The milk is boiled and.churned in the usual manner. The 
people of the house use the butter milk or /assi which forms a very 
important part of the cultivators’ daily food, but the gh? is generally sold 
or kept for festive occasions, such as marriages, etc. The whole supply, 
however, is nOt more than sufficient for the consumption of the wealthier 
classes. 


Horse,'mule, and camel-breeding receives considerable attentica 
among the Jat Sikhs. It is very common for an enterprising saminddr 
to purchase two or three camels with any savings that he has, and to start 
in the carrying trade. The Jats are very fond of turning an honest penny 
in this way; and where carts will not work, camels are most useful for 
bringing up grain to market, 
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CHAPTER V. 
RECRUITING. 


It has been explained in Chapter II that the Sikh recruiting ground is 

- divided into two portions, known, respective- 

Pee neeneee we. easels Méniha ae. } 

The M4njha proper, consists actually of only the portion of land between 

The Ménjhe. the Beds and RA4vi rivers, and includes the 

tahsils of Amritsar, Taran Taran, Kasiar, and 

parts of Lahore and Chinidn; but since the time that the Punjab was taken 

over, for the sake of convenience, all the country north of the Sutlej has 

been called the Mdnjha. This tract of territory is subdivided into portions 

known as ‘ Dodbs,’ That between the Beds and RA4vi is called the Bari 

Do4b. The country between the Beds and Sutlej, z.e., Kapurthala, Jullun- 

dur, and Hoshiarpur, is known as the Dodba, the lower portion being called 

the Jullundur Dodb. The Sikhs coming from this part of the country are 

called Dodba Sikhs, Between the Ravi and Chendab lies the Rechna Dodb, 
and between the Chendb and Jhelum the Chaj Dodab. 

The Malwa is all the country south of the river Sutlej, and includes the 


districts of Ferozepur and Ludhiana, and the © 


Bho Malwa: Native States of Patidla, Ndbha, Jhind, and 
Maler Kotla. 


The MA4njha, though a small tract of country, gives more men to the 
service than any other portion of the Sikh re- 

Value of the Ménjha. 7 
eter cruiting ground. The men of the Manjha rank 
equally with those of the Malwa as the best Sikh material for military pur- 
poses. The Sikhs of the GujranwéAla district are closely allied to, and re- 

semble those of the Manjha, but are not very numerous. | 

The Malwa is the largest and most extensive tract. The Sikhs from this 
ericainueaitien: part are consequently most numerous ; a higher 
standard of size can be obtained from this por: 


tion of the country than from the Manjha. 
The Sikhs of the Dodba are not so hardy as those of the Manjha and 
eee eT Malwa, as they are more absorbed in cultiva- 
tion. The best men of this tract are found 
along the Beds and Sutlej, that is, in the southern half of Kapdrthala and in 
the ¢ahstl of Nakodar. Inthe northern part of the Dodba the material is 
not very good. The Sikhs of the Béri Dodb deteriorate in quality as you 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


a 


107 


vance northward, and the best of them are found in the parts bordering 
1 the Manjha, v72., the ¢ahs¢/s of Ajnala and Batala, The same may be 
1id of the Rechna Dodb, those nearest to the Ravi being the best. 


Umballa, Hoshiarpur, Gurdaspur, Sialk6t, and Gujrat, that is, the tract of 
; country. running along the foot of the Himala- 


yas, is not a good recruiting ground for Sikhs, 
vho, in this portion, are neither numerous nor of very good quality, and, if 
ecruited atall, should be very carefully selected. 


Value of the submontane tracts. 


In Appendix A, will be founda list of the Sikh districts and f¢akstls 
with their value as recruiting grounds: this list is compiled from various 
sources, and the value assigned to each locality takes into consideration 
both the quantity and quality of Sikhs obtainable; it must however be 

egarded as merely a rough and approximate estimate. 

The head-quarters of the recruiting staff officer for Sikhs are fixed at 
Jullundur ; but one of his assistants is generally 
stationed at Amritsar, which is the religious 
centre of Sikhism. To assist him in his duties the recruiting staff officer is 
permanently provided with two assistants, 
These officers, who are generally subalterns, are | 

taken from regiments that enlist Sikhs, and arechanged every six months. This 
| arrangement has the advantage of enabling a large number of young officers 
to acquire a knowledge of how recruiting is carried on, and of the classes 
that provide the best soldiers. They also, by constantly travelling about the 
country from which the men of their regiments are drawn, obtain a greater | 
insight into their habits, customs, and peculiarities than they could ever 
hope to pick up in the ordinary course of regimental duty ; and as the pos- 
session of this knowledge tends to produce a bond of sympathy between 
the British officer and his men, its acquisition should obviously be encouraged 
in every possible way. On the other hand, this constant changing of the 
assistant recruiting officer has its disadvantages, for the probability is that 
on arrival he knows little about the class of men he has to recruit or the 
system of working, and just as he has got a fair idea of the people, the 
country, and the best recruiting grounds, he has to return to his regiment. 


When a regiment is in want of recruits, the ordinary procedure is for 
the commanding officer to intimate. the fact to 
the recruiting staff officer, and to detail a 
party under a native officer or non-commissioned officer, to proceed to the 
district from which the men are required and to work under the orders of 
the recruiting officer. It is of great importance that information should, in 
the first instance, be given as to the particular part of the country from 


Head-quarters. 


Recruiting staff, 


System of obtaining recruits. 
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which .recruits are required, as the omission todo this is liable to caus: 
considerable delay and inconvenience. 


In mdking the selection of a recruiting party the first consideration is 
to choose men who: belong to the part.of the 
Selection and compesition of 2 Gountry from which the recruits are required 
recruiting party. ee ee 
7 es The ftahstls or-subdivisions of a district are 
good guide ; for if the men composing the party-belong to the ¢ahs#/ in:whic 
they are working, they are likely to procure recruits of a.good class ‘mere 
readily than men locally unknown. A native officer,who is a man of good | 
position ‘in his own district, should be placed in charge of the party if pos- 
sible, as‘his personal influence will be found of great assistance. Should a 
native officer, however, not be available, a good plan is to send a non-com-— 
missioned officer who has hopes of early promotion, as he is more likely to 
work hard on that account, knowing that a badly chosen batch of recruits, 
or unnecessary delay in the work, may seriously retard his adyancement. 
In‘ any ¢ase not only the commander of the party, but the men as well, 
should be specially selected for the work they have in hand, and calculated 
from their position and bearing to give the intending recruit and his family | 
a favourable opinion of the service. ‘This will go a long: way towards coun- : 
teracting ‘the influence of parents, who often are averse to their sons leav- | 
ing home, and dissuade them from enlisting whenthe lads themselves are — 
anxious todo so. Itis perhaps not inadvisable to let the commander choose | 
his own party, as he is likely to be acquainted with men of his district who ! 
possess the necessary qualifications, and being himself responsible for the — 
work, will probably select good assistants. A certain amount of discretion — 
is necessary in judging results ; thus a bad harvest may rapidly produce a 
latge number of recruits, while a good year may possibly not give ‘half the 
number in the same time. Again, ‘in a sickly season a number of the re- 
cruits brought in may be disqualified medically and the blame is liable to 
fall on'therecruiting party. The strength of the party will entirély depend 
on the number of recruits required, but there should always be sufficient 
to allow of the men working in twos or threes instead of singly. 


oWhen the date and. place at which the recruititg : staff officer «wishes 
the party to report themselves to him have been 
ascertained, they should be instructed accord- 
ingly, and ordered to leavetheir addresses at'the post offices and police sta- 
tions they pass through. They should also be. provided with addressed 
post-cards, so that they may be able to report progress and communicate 
with their regiment and the recruiting staff officer. If the party-works — 
properly, none of the recruits brought in for inspection should be below the 


j 


“Method of working. 
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mdard. of height and chest measurement, nor-should they have:any very 
vious physical defects such as knock-knee, flat feet, or -bad varicose 
ins ; should this happen, a disallowance of the:money spent on subsistence 
" such -recruits will .be pretty sure to prevent a recurrence. Recruiters 
Il sometimes spend the greater part of the time in their. villages, and, 
hen only a few days remain, pick up any material that offers and bring it 
for inspection. A knowledge that this procedure is likely to result in 
‘cuniary loss to.themselves generally acts as.a deterrent. Parties cannot 
ually, hewever, be held responsible. for bringing in recruits who-have.pre- 
ously been rejected on medical grounds,.as there are men, who will offer 
veraselves for enlistment, well knowing that they will not be passed, merely 
| order to get the subsistence money. The qnly way to prevent this is to pro- 
cute the individuals if detected doing so more than once. From a month to 
weeks at the-outside is all that a party should be allowed to stay -out,.as 
that. time they will have exhausted their power of producing recruits from 
e area in which they have influence. The recruiting.party should be made 
solutely responsible that the men they bring in are of the right class, 
d what they represent themselves to be. It cannot be too strongly .im- 
eased on recruiting parties that a few really. good recruits of the right sort 
re better than a number who only just come up-to the required standard. 


A really good recruiter is invaluable and well worthy of being reward- 
ed, as the duty is by no means an easy one. 
Every encouragement should be given to men 
who do well on recruiting duty; an entry to that effect may be made in 
their sheet rolls,:or such other recognition accorded as the commanding 
oficer may consider most suitable, so as to render the duty a popular one. 
On the other hand, it is perhaps not good policy to punish men who do not 
give satisfaction, unless they have shown great negligence, as if they see 
they are liable to punishment, they may not volunteer readily for the duty 
through fear of failing todo well. The best plan is not to employ such men 
| 4second ‘time. | 


Rewards for recruiters. 


Much assistance can be obtained by notifying the presence of a recruit- 
| ing party to the civil authorities. Zahstldars 
| and thdnadars can send out messages, give 
| Notice in the villages of the date when the party will probably arrive there, 
ad collect /ambdardars and intending recruits. 


Assistance of civil authorities. 


‘When :the..recruiting parties have. collected their recruits, they take 
‘Disposal of recruits, and | medical ‘them to the places fixed by the. recruiting staff 
‘speations. | officer for his inspection. ‘Those. approved by 
| tim uresent with one-ofsthe party to:the medioal-afficer:at: Juludur pr.to 
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the most conveniently situated station where there is a medical offic 
while the remainder of the party are sent out to collect the balance require 
if any. The recruiting officer returns to his head-quarters, completes t. 
nominal rolls and documents of the recruits, and despatches those final 
approved to their regiments. 

It is important that recruits should be examined as near totheir ho 
as possible, especially when off the line of railway, as it saves them lot 
marches and often secures recruits who would not otherwise enlist; it als 
reduces final rejections to a minimum, and saves rejected men having t 
return long distances to their homes. 

Recruits provisionally enlisted by a party, receive pay from date o 
provisional enlistment until joining regimenta 
head-quarters, or until date of rejection by the 
recruiting or medical officers, if they are not finally approved. This is in: 
tended to cover feeding, sarai rent, etc. They also get free carriage for 
their baggage, except in the case of recruits ‘enlisted for silladar cavalry. 
Rejected recruits are allowed warrants back to their homes, if they can 
perform the journey by rail or river steamer, with subsistence money, at 
the rate of two annas a day, for the whole or any portion of the journey 
which has to be done by road. | 

The best season of the year for recruiting is from the beginning of 
January until the commencement of the spring 
harvest, in the middle of April, as during this 
season there is little work to be done in the fields and the men and boys 
have plenty of spare time on their hands. After the spring harvest has 
been gathered in until the sowing of the autumn crops begins, is also a good | 
period, though not so favourable for recruiters, as they have to work in 
the heat of summer. The worst season is from the beginning of the rains . 
until the middle or end of October, as during this time not only is it difficult 
to get about the country owing to the swollen state of the rivers and bad 
condition of the roads, but the men are hard at work preparing the fields 
for the autumn crop and are not so keen to enlist. The prospect of a 
long journey in wet weather, over roads knee-deep in slash, is also calcu- 
lated to prevent lads from coming forward readily for service. 

The verification of a recruit’s caste and character, unless he happens 

ae to be personally known to the recruiting party, 

Meiearen nese ape depends almost entirely on the village /am 
‘bardar. Though the honesty of the /embardar can generally be depended 
on, it is not absolutely reliable; it is therefore advisable to make the 
recruiters responsible for these matters, as in that case they will take the 
trouble to make careful enquiries before enlisting a man. If a recruit should ; 


Pay of recruits. 


Seasons for recruiting. 
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represent his caste and get enlisted, he is sure to be found out sooner or 
»r by the men of his company, but it may be then too late. to get rid of him. 
When questioning a recruit for the purpose of verification, he should 
asked his tribe or géf, his caste, z.e., z¢¢ or jdt, and the sub-section of the 
be to which he belongs, which is called muhin or sometimes patti. Cap- 
n . W. Falcon, in his ‘ Handbook on Sikhs,’ states that a recruit will fre- 
en ‘y give his tribe when asked his caste, and will not understand the 
rd tof, though he will answer to his muhin or patit. He adds that though 
a "will say he is a s@mindar or Jat and that he ploughs, to which fact 
he hiness of the palms of his hands will certify, he may be claiming to | 
a \t, without actually being one and without any intention to deceive. 
oul there be doubts owing to his appearance or to the tribe he gives, 
m: on being asked acknowledge to being a Jat Kamboh, or Jat Saini 
eve 1 Jat Tarkhdn or Jat Brahman, meaning that he has taken to farm- 

, bu ‘s not a Jat by birth. The cultivator besides his horny hands has a 
ddish hue to his skin, sometimes burnt almost to black, while a non-cul- 
ator, unless he happens to be a mechanic, usually has softer hands and 
ellowish coloured skin, which latter point is especially the case with 
4hmans. If a Sikh belonging to a good Sikh fahsi/ does not give the 
me of a well known Jat Sikh tribe, he is usually of some other caste and 
ta Jat. The wearing of the éhes does not show for a certainty that a 
an is a Singh, though that probably is the case, for many Ndanakpantht 
{ikhs and even some low caste Hindus now wear it as an ornament. 
Most Singhs wear the Hindu dhéti, the respectable and well-to-do ones 
wearing it down to the feet, while those of a lower class only wear it to 
the knees. The ara or bracelet may be taken as a good sign, though that 
iso is sometimes worn by non-Singhs. Sizghs now frequently cut their 
children’s hair when young, and sometimes. even in Sikh districts, trim 
their own beards for appearance sake. The fact of a recruit giving his’ 
father’s name without the termination Szugh leads to the supposition that, 

; fnot a Hindu, he is probably a Munna or Sajdhdri Sikh; this point is, how- 

ever, of more importance in a Hindu or Musalmdn than in a Sikh ¢ahsti. 

The same authority states that the district from which a man comes 

' is more important than his tribe, for though a man coming from a district 
| which is not a purely Sikh one may belong to a good Sikh tribe, it is pos- 
' sible that he may have deteriorated, both through his ancestors having 
_ Iarried Hindu wives of the district to which they emigrated, and through 
the weakening influences of theirsurroundings.* Another method of recruiting 
which can be resorted to is to send parties to 
the various mdélas or fairs, both religious and 


Recruiting at fairs. 


*This view is strongly opposed by many Commanding officers, who point out with truth that 
¢ cellent Sikh recruits are obtainable from non-Sikh districts such as Sialkot and Gurdaspur. 


me 
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commercial; which are held-at many places in ail parts ofthe countrys. a 
at almost all seasons of the year. Good recruits are often picked up in tl 
way, as many lads go to them for the very purpose of enlisting; eith 
because. no parties have been to their districts. lately, or because the 
parents will not allow them to enlist at their homes: The method has i 
disadvantages, however, the chief among which are, that the recruits offe 
ing themselves are certain to be unknown to the men, having come fro 
various districts, and it is impossible to verify the description they give 
themselves, and that, not infrequently, they give the party. the slip afti 
having been fed for several days, and cannot then be traced. A list: of tt 
principal places where fairs are held in the Sikh districts of the Punjab, an 
the times when they take place, is given in Appendix Bi 


Men returning from furlough and leave may be encouraged to brin 
Reciaiting tp leavoaed tue back recruits with them, as men thus recruite 
lough men, will probably already have some connectio 

| with the regiment through their relations, an 
will therefore take more interest in it. Any sepoys, however, who ar 
given permission to do so, should be clearly warned of the responsibilit 
they incur of having to pay the recruits fares from and to their homes | 


they should happen to prove unsuitable. 


The presence of a British officer with the party is a very great advan 
tage. and considerably facilitates the work, ai 
_ it gives the recruits greater confidence if the} 
see an ‘officer under whom they are going toserve. The party also work: 
better under the eye of an officer, and much time is saved by the undesir 
able recruits being weeded out on the spot, instead of having to wait till they 
are inspected: by the recruiting staff officer. It is, however, unfortunately very 
seldom possible to spare a British officer for this duty ; but these who cat 
obtain leave and accompany a recruiting party in the cold weather would 
derive much advantage from. such:a trip by getting to know more aboul 
the country from which their men are drawn, and they can at the same time 
generally obtain a fair amount of sport. To take full advantage of a trip 
with a recruiting party, an officer should march slowly and: make fairly long 
halts at good centres ; he should send out the men of his party in twos aud 
threes to the surrounding: villages'to advertise his presence and bring in 
recruits. If he makes the acquaintance of the satdar and takstidar of the 
district, they will help him by sending out information. Retired native off 
cers will often come a long way to see a British officer, and not infrequen’ 
ly bring in some lads with them: who are anxious to enlist. 
The regulations on the subject of recruiting are contained in Army 
Regalations: ___ Regulations, India, Volume II. Part B. 


British officers. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail:com 


eeu 


SUNN] 9]32ED PUL SULATIY} 0} PadIppe JEYMOWOS oP STIsye} UETUNY?) PUL “ansey ‘S1OYL'] OY} Jo SULTIQEqU! SY] » 


— | a peg; BNET 
tt areq |‘ sesaqyny 


P " sserqmy pure fseisypupy £ siqqze £ sequryy ; a 
*siemulyf fsuvyysey { srpyey fsesgiy {suzeqy {syndfey { suewyyag osye f yar A ‘nYpIS a es °0q sia PZ 


‘nypues ‘[eyos ‘ue “apy “py ‘aoppiyg “easy ‘TeMseg ‘(REQ ‘eng “ae[nygG—‘sia ‘szef 
‘o00gze 
oe "0d ne esoyy | ‘uorjejnded yyxG) 
| uj" poos 19 A} a10dazoie4 | *** sxodezbiaxy 
cy pegs’ and ye1eys 
*sB1yNny) pur ‘seisupupy f siyqzey fsuemuryf fsequiryysD f supyysey f Seuyqey] fsue3 cy poor] *" umunysy 
HRW {syoquey ‘siyrey f seioiy fsiuyeyy f sueuYesg vsje £411, “feyoS ‘nypls ‘nypues oe 
UB “esoyy ‘sueyy “ezy “ry ‘uOTPUG “peayeu “eAsag ‘ooqg ‘senyg ‘yeg ‘Jey—"sze ‘szef | |” (‘oo0fzEt 
| | 7 oa ~ snsey | ‘uoneindod = =—y>tts) 
Lass poos Lia, | *** asoye yi} Q1OYC Ty 


'f coe 1iBq eee eyeuly 
‘sesqnyy puke | 
‘stIsppupy fsiyqzew fsequiyyy fsuvmuyf fsupyxey fsesoiy {speyey f suzeyy fsuew |. . (-oco‘gz 
wqeta os[e 5 4ALA “yemyyA ‘nypis ‘peyos ‘isueG ‘nypues ‘eMyypuey ‘unuueg ‘ue ‘aueyy 1 oe ey | “ uviey ueiey | ‘uoize;ndod YRS) 
L 


‘Surg ‘Tepunyy “py “YD Svorprgg “tyatuyy food “yeqd Sreinyg “seg ‘eq “ye[ny—'sze ‘sye[ || | 
ree poos fsa | ~ lesjiiwy | °° Jes}uwy 


‘SUAS Suowe payusseidar yo1sysip 94} Jo saqis} yedroulig "ane spisye “UII 


5 
‘sq4ogay SNSUID AY} UL UMOYS SY Uladay] punof 


saq4} jogtautsd ay) fo sauvu ay] puy SPUNOAT SUIgINAIAL YYIS SV ANIVA 90370] 94 429y) YJIM@ 8725YD} puD sz9sdzetp fo SIT 


Sri Satguru Jagjit Singh Ji eLibrary 


NamdhariElibrary@gmail:com 


LS somal + en 


“epened Ul sy 


eee 


fsequnyyy fseaqnys  siyqzey Ssesypuey ‘ suyyxseL * s[yreyy f SuRUqyIg Ose f ;EMyI-) 
{eyo ‘NYypIg ‘nypuBs ‘ue; ‘epungy “19H PID ‘uoryC ‘T9HNYC “NYeGD “se[nyq—"sso “syel 


4 : 
E e068 


“sesyNys) pur f suisypuryy £ sremury[ f suyqysey {suey f siyTey fsuBUIyyIg Ose | 


|. 
in 
‘sremuryf pue . 
ie 


fyeamp ‘nypig “oH “ID “ymoseyy ‘uoyy ‘PyMuyYC ‘Ese “YEYD “EINY™—‘sss ‘sze[ 


"SUIS Suowe poyuosaides yorNSTP oy} Jo SOqLG [Ed}uLA 


On ee ee ebab=chath-dhe--eyal 


(‘oo0Ly 
‘noneyndod = = pS). 
qoypLey | 2OAPUBY 
(‘000g 
‘uoryeindod = YI) 
euqeN | euqen 
yresuresiey] 
ysespequy 
snofung 
INISULS 
“had 
Cocoisee 
yredivury | ‘uoejndod yy) 
vyenyed |“ Bene 
BILIWLS 
. (‘000° hs 
vowel | ‘aonemndod yys) 
wuyrypny |“ EUV 
“sTsyeL "PUIG 


| PjW0D—"979 “SpunoAT DUTPIRADIA YNZ SV INTO FaIZVlaa A1IYT YJIM Spisyn puy sportjsip fo jst] 


NamdhariElibrary@gmail:com 


Sri Satguru Jagjit Singh Ji eLibrary 


oomt 
aus 


E: eon Ne] oee PREQunzeny 
*sIqqzeW pue ‘seisypupy fsutaulyf Ssequicysy fsugyqey Sswejzyep f seugqey } (-o00°S 
fseigiy {sijzeyR fsuvwmyeig osye f yA ‘Yotesre, Sseseyz Speyos ‘uoyxey ‘nYypuIG ‘uypIS <j" ‘oq i°”  peqezgepy | ‘uoretidod yAts) 
‘isuyg “up ‘ealuipy “eXBsor) ‘uLTyd “[PaupyG “ewMiyD *yyeyD ‘ealey “Yyeny—s7a ‘szef | 
ee ee poor) | **° eremuvilnry | °° zyemueilnsy 
(| quesegipuy |‘ euy) 
| a aeq]s"  —-seyUEYsyIED 
*sIyqzeW pue { seisspmsy f sequiyusy fsuyyyiey fsiures fswmejyyqey fsujeyy fsynd < (°000%0Z 
-lyy § suemyyig ospe f eyo ‘nypurg ‘ajoyes ‘ue “Sueyy ‘19H “ID ‘sejnyg ‘sueg—‘s7a ‘sze[ | i quasoyipuy |“ ednseq | ‘uoryendod = yy 1G) 
U grey | indseiysoyy | ** andserysopy 
(-o00°2 
‘uoryeindod = q>41S) 
“DYPIS pue nypues ‘uy “JOP “WD “Bony “EMyYC “WyeYD “relnyg —“s7a ‘syef | ° = BHO JIC 


POM s9peyy | °° 


— joqULYAed 
“SEISUPIIPY ea ysessexeyS 
pue fsequiyys fsupyxiey Sseuyqey fsycqwey fsiures f sppreyy f sesoiy £ stazeyy Ssueu < (°000‘Sg 
“yyig fsyndiyy osfe fnyputy ‘emyypuey ‘suey yy “eAes0D ‘fic “PpaLyy “yey —‘s7a ‘sze[ | im Byeyeq | ‘uoryemdod = = Y!S) 
L a andsepinyy | «°° indsepinry 
( :000°6€ 
: ‘uonejndod = 44!S) 
*stisppwigy pue SswejyeW fs[ypey fsyoquey ! si 
“ey osye Fyeyos “uew] “sozy ‘uorpy “TReNyyC “euY:) “PYyeYyD “uenyg ‘Tey ‘yeiny— s7a ‘syef | °° poor | *** eyeqyindeyy | ** vpeqyandey 
ne °0q |“ IYeyseMen 
“stuynys) put { seisppwty fsupyyiey fsuem eee wey Anoylud 
“wine fsweqyeyy fsiureg fsigrey fsucquiey fsiyeyy f suRMYyig Use fyoeIEA ‘WpMyIQ —< (‘ooofort 
eyog “ue ‘9H PRUE WD “voy “ealpYq ‘yaseq “se]nyg “[eq “suleg—s7a ‘sje[ | pook | °° yepoxeN | ‘uoneindod = qt!S) 
4 L coe ne J oes aNpUNnyal ae anp un Tis 8 


NamdhariElibrary@gmail:com 


Sri Satguru Jagjit Singh Ji eLibrary 


iv 


ae = ee med el 
—_——- 


poory | ** eyseg 


are, | °° peavieye7 
‘SeISBpUIpy pue f sieMUIYf f SequaIqY’) fsueyy aan 
wel Sseuyqey Ssiujyeyy Ssyndiyy osye £ nypurs pue nypis “Jeyos ‘yes ‘uo[Yyey ‘edu ‘oq |" anise 
eAeI0X) ‘fly “uywUNyy ‘[gaugug ‘ueweyy SeuNY “[IqeyD “aeinyg ‘suleg ‘emleg—s7a ‘szef (‘oo06r 
i poor |“ ekey | ‘uoreindod = = qy!S) 
L soe He J coe, JOYTLIS eve Joy]eIS 
(000%L 
‘ erecce ‘uo1jze[ndod ys} 
eTEQ a eS ey qsJoBIpuy | * eIsyey yy UIs[e yy 
(‘0008S 
‘uonejnded = = = yy 
‘Bleeg ursy | poor) | *" puryf | puny 
ft eos 0g eve wypesel 
i pea | "did 
*seiyny’) pue f siqqzeyy ane ‘og |" YyIesulese Ny 
Sseisypupy Ssequuiqy > fsiemuyf fsuyyxsey Sspepeyy fstureg ‘suewyysg osre s nYypuis 4 
‘nypis ‘oy “seyyel ‘yessepy S10] SeIfOr “TPAIBYD “[yNyD ‘eyng “seinyg ‘emleg— sa ‘syef | | ‘oq |" seseyy 
‘000'f6 
ae quoloyipuy | sedny sabheaaed yAIS) 
~~ wey) *” eyequy) | °° eyrequy) 
“one A spSqeL *79U4SIq] 


‘SAIS Suowe pozussosdes zo11js1p 94} JO Soquy yediouig 


NamdhariElibrary@gmail:com 


*PJWOI—"949 ‘SspunoAs FULJINAIAA YYIS SY ANIVA aQI}0I94 4394} YJ2MD S]ISYD] puv Sz2t4gstp fo JStT 


Sri Satguru Jagjit Singh Ji eLibrary 


; 
f siyqzeyy fseigsy ‘fsiuyeyy osye Syesuyyy “qe “yMuyyq ‘ejng ‘em(eg ‘suieg—‘s7a ‘sqef ae 


i : 


‘suIeyyey pue fsesoiy £ sujzeyy osye ‘eilurpy ‘nypisg ‘nypurs ‘yeayjiQ—*s7a ‘sze[ 


¢ eee 


| 
*seiyny’) pue £ siyqzey £ seisep he 
> -Uvy osje f nypurs “up “UpMUINYyD “PeMIyVYD “APY “ejnyg ‘teg ‘ealeg—*sza ‘syef L 


www.archive.org/details/namdhari 


fseuyqey] fsijeyy osye fyesuryy Supyy ‘peep ymusyq ‘eyng ‘repnyg ‘emleg—sza ‘syef < 
{ 


L 


E 
‘seigly pus f smezyeR] osye f uy ‘UpUMNYD emzRYD THe “YyRYD ‘eg “AVINy—"e70 ‘syv[ | . 
| 
L 


‘og 
‘0g 


quaioy! pur 


‘od 
‘od 
‘oq 

pUusIEYIpuy 


oq 
oq 
peq A194 


‘0g 
quoJopIpUy 


oq 
ped 
od 
‘od 
peq A19A 


qv4snqy 
indyeys 
el9yg 


ueyeq Aed 
indjedig 
Bigsnry 


A1gW0sUOW 


reqyed 
yediueg 


yewiey 


eyeqd 
uBLiey yf 


yealnry 


pequyazey 
BSI 
jUeAI 
Isuepy 


JPSSIPY 


(‘0006 


‘uorejndod yx!S) 


indyeys 


(‘00091 


“uoryeindod yxIS) 


A£19W03}U0 jy 


(‘000% 2 


‘uolzejndod yxI!S) 


jeuley 


("00061 


‘uonje[ndod yx!S) 


yealnry 


(‘000%ez 


‘aoryejndod = uxIS) 


JeSSI Fy 


NamdhariESiBHan aon et eore 


Sri Satguru Jagjit Singh Ji eLibrary 


= 


ee, 


PeUeseidomuon Apronoeid ase s ‘snput ae 
ads) HATS pue “snpury A[jenuessa are Lay3 ynq ‘syef yo uolye[Ndod ase] & wreEqUOD S4919Stp 1yJoq pue ‘uoeBIND aoe Buo we 


eee es @ | vee Surlyoze yj 


to ae Eee 
| se og |" qaysipurg 
‘seigsy pues {syndiyy { sijeyy ose {Bueyy ‘oo ‘eyed “IeIeq “EMIYD “NyEyD—"s7e ‘syel : = ‘oq |" «Bed 
| an “oq |e eqnyny oe 
eet oq | yoopy | — ‘uoryemndod tS) 
ee quoseyipuy | tpulg yeaey | Ipulg jeMey 
i Pat eat ee 
a ‘oq =| ueqy Uepeg puld 
*"selgiy | ss oq ne Sucseye y, oa 
pow ‘sineyy ose fSueqy ‘opuMnyy ‘oog “eyo “eMIYD “ePHYD “eNYTD “ITeH—s70 ‘sIeL Hs og | cdcieds'|' Seanenaed ais) 
We yuosoyipay |“ winjogl winjouf 
| | 
"SUIS Suowe poyueseides yD13j81p DY} JO Soquy jediourg | * Nea *s[ISUeL *9911381Q 


- “pppwod=="979 (‘SPUNOAS BUIJINAIIA YYIS SV ANFYR GAIZVI94 419Y} YItM S1ISYD] PUD $7934}83P f0 4817 


Fi 


NamdhariElibrary@gmail:com 


Sri Satguru Jagjit Singh Ji eLibrary 


! 
j 
! 


vii 
APPENDIX B. 
LIST OF PRINCIPAL FAIRS HELD IN THE SIKH RECRUITING 
DISTRICT. 


Mdenttioned by the Recruiting Staff Officer as affording good oppor 
tuenities for recruiting. For details of other fatrs, see pages So to 89, 
‘Sikh and Hindu Festivals,’ 


| Approximate 
oe a Name of Fair. Where held. dates on which REMARKS, 
. held. 


AIEEE EES POTE 


(| Lachmanmarri_... | Dhulla «» | 18th February and | Largely attended 
11th October. by Jats, Sikhs, 
and Mazbhis. 
| Baisakhi ... | Wazirabad - . |xtth April =, Ditto. 
Baddoke ... | Baddoke w. | 25th May a Ditto. 
Gujranwala 
1 Sekbi Sarwar Dhaun-| Dhaunkal és a June to 13th Ditto, 
uly. 
ane Dogran| Khangah Dogran | t4th July. 
| : 
! Maghi w | Muktsar .» | 12th January es rereely attended 
by Jats and 
Sikhs. 
Baisakhi ww. | Nathana ..» | t2th April re Ditto. 
Ferozepur ... 
Kakar ... | Manoke w. | End of Har (June- Ditto. 
July). 
Tijan .. | Moga .. | Month of Sawan { Ditto. 


(JulyeAugust), 4 


Ludhiana 


bon and soth April | Largely attended 
Machiwara 


Chet Chaudas ... { 
by Jat Sikhs, 


Ludhiana ... 


Mari « | Pabbian eee | Oth April Ditto. 
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LIST OF PRINCIPAL FAIRS HELD IN THE SIKH RECRUITING 
DISTRICT—contd. 


Mentioned by the Recruiting Staff Officer as affording good oppor- 


tunities for recrutting. For details of other fairs, see pages 80 to 8&9, 
‘Stkh and Hindu Festtvals.’ 


Name of : Approximate 
Distri t Name of Fair. Where held. dates on which REMARKS. 
istrict. held. . 
fog Stes ees ak at a eee | 
Baisakhi Tihara .. | tath April Largely attended | 
by Jat Sikh pea- 
; 1 try 
santry. 
Gurusar «- | Kaireke izth April ses Ditto. 
Bhadlanicha Bhadlanicha ve | tSth April Ditto. 
Ludhiana ~— 
contd. Roshni ..» | Ludhiana 17th August Ditto. 
Chhapur Chhapur we | tath to r4th Sep- ’ Ditto. 
tember. 
| Gugga Rai Kot ; 
15th September Ditto. 
(| Chet Chaudas Taran Taran .. |Month of Chet | Largely attended 
(March-April). by Jat Sikh pea- 
saa 
Baisakhi Amritsar .. | toth and sith April itto. 
Anritsar_... . ; 
Dasehra .. | Amritsar we. | September es Ditto. 
| Diwali «. | Amritsar End of October Ditto. 


Amawasia | Taran Taran Every Month Best fair of all for 


recruiting. 
Nandpur Hola __....| Nand End of March Largely attended 
(| oe a by Jat Sikhs. 
Dehra Sahib Dehra Guru Bhag| End of March... Ditto, 
Hoshiarpur < Singh. 
| 
Rajni . | Rajoi - . | 5th March was Ditto. 
Baisakhi .. | Dehra Baba Kalsi tsth April Ditto. 
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LIST OF PRINCIPAL FAIRS HELD IN THE SIKH RECRUITING 
DISTRICT —coneld. 


| Mentioned by the Recruiting Staff Oficer as affording good 
opportunities for recruiting, For details of other fairs, see pages 80 to 89, 
‘Sika and Hindu Festivals.’ 


Name of 


District. Name of Fair. Where held. 
(| Chowki | .. | Kapurthala 
} Jullundur ee | Baisakhi as eartarpur 
| Jhanda Sahib... | Khatkara 
(| Sheoratri .. | Mulapur 
: Chiraghan e i Lahore 
Baisakhi ... | Ram Thaman 
Do. ... | Nankana Sahib .,, 
Do. ... | Mahomedpur és 
Lahore... < Do. ve | Fatmal ‘ 
| Samad Bhai Vir | Pattoke 
Singh. 
| Bhadar Kah _,,,_ | Niazbeg ; 
| Nirjala Ekadasi_... | Nankana Sahib 
| Dhamkal so | Shab Dera , 
| Dasehra '  .. | Lahore 
Tukri «. | Nankana Sahib 
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Approximate 
dates on which REMARKS, 
held. 
| 


15th Phagan (Feb-| Largely attended 


ruary- -March). by Jat Sikh pea. 
santr 
toth and 11th April Ditto. 


June ‘ : Ditto. 


February-Marck . Largely attended 
Jat Sikhs, and 


ers good oppor 
Gus for re- 
cruiting. 
dates Ditto, 
2th April a. Ditto. 
Do. | Ditto, 
Do. eae Ditto. 
Do. eee Ditto. 
22nd May a Ditto. 
May-June re Ditto. 
1th June see Ditto. 
Sundays in June ... Ditto. 
Se ptember-October Ditto. 
17th N.wvember ... Ditto. 
Cc 
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